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ITPOAOI'OX

[No v ekmdvnon g ovykekpévng epyaciog enléydnke to Pifiio «Cultural
Translation in Early Modern Europe» to omoio €kd0Onke amd TOV TOVETIGTNUIOKO
exootikd oiko tov Kéumputl 1o 2007. O Adyoc v tov omoio emhéybnke to
ovykekpiévo Pipiio etvor 10 OTL TEPLEYEL TWOAAEG OPNOKELTIKEG KO 1GTOPIKEG
avaeopég toviCovtag T onuocio Tov petagpdoenv ™ BifAov v Tic kowdtnteg
TV ZAoPdKkov Aovdnpavdv. ZvykeKpluévo to KEQPAANO TO 0omoio emALYOnKe Yo
peTdPpaon ovaeépETol TEPO OmO TN UETAQPOCT YA®GGOV, GTN  Onpovpyia
KOW®VIK®OV Kol OpnoKeuTiKav 10e®dv yeyovdg mov omotedel kivnpo yo évav
petagpaot) vo acyoindet pali tov. Téhog amevbBiveror oe  emoyyeApatieg
LETOPPOCTESG, POITNTEG TNG LETAPPOONG KO KA ULOTKoVS, Tpdypa To 0moio amotelel
EMioNG KIvNTpO Yoo LETAPPOOT.



META®PAXMA

Kepdaro 3

H yA®oca g péco petapopds TOMTICTIKGOV aSidv
Eva Kowalska

Onwg emonuavinke oto kepdioo 1 cOLP@VA e TNV Amoyn £vOS 1IGTOPLKOV TOV £XEL
euPabvvel oty 10T0pict TOMTIGU®OV, OTL 0V PETOPPALETOL O o OEOOUEVT YADGGQ
umopel vo givor TGO ONUOVTIKO KOl OMOKOAVTTIKO OGO KOl KATL TO Omoio
petagpaletal. Xty mepintoon TtV ZAoPAkov oty PO vedtepn mepiodo, ot
ONUOVTIKEG eAAelyels mepthapuPdvouy To Kelpevo mov €xel UETAPPACTEL O TOAD
ar’6Aa, T BifAo. To yati cuvéPn avto Oa eEnynbel oty mopeia tov ke@oiaiov.

H yprion ¢ mapddoonc otn Agttovpyia kot kupimg 1 xpnon s o¢ Héco TpdcPacng
o Ocia Amokdivym — 1 Bifro- Ntav £éva Pacikd YopaKTNPIGTIKO TOL
[Ipotestavtiopov and v emoyn s MetappvBuong kot petd. Qotdco, o {ovtav
ov{nmon yw v mpocPfaciuodtnto ™G Biflov g myn aindwvng miotng £xet o
AaPel xyopa to Meoaimva émov ot Ayyiot kot ot ['epuavoi cuyypaeeic rav ot tpmdTot
nmov éhafav pépog. Ymnpye cofapn avnovyio yio tovg Adikodg M adaeig epeic ot
omoiot owdPalav v Ayia I'paer|, eved vanpye o @OPog OTL o1 LETAPPACELS GTNV
kaBopovpévn  Ba  pmopovoav  va  oAAdEovv T onupacic  Tov  KEWEVOL
YPNOYLOTOIMVTAG Y10 TOPASELY O AKATAUAANAEG LETAPOPES.

Ot ayyAikég ko ot yeppovikég petappdoelg e BifAov dev ftov ot povadikég ot
omoieg ocvinmOnkav evpéwc. H Bonuio Mtav emiong to emikevipo ovtodv tov
ocv{nmoewv and v emoyn tov [Nav Xovg ko énerra. [lapodra avtd, 1n yertovikn
neproyn g Ovyyapilog, cvpmepthapfavopévng g ovyypovng ZAofakiog omodéyTnKe
10 Kivnua «Devotion moderna» mepiocdtepo omd T Sidaockario Tov 6100 Tov Xovg.
>10 Baoilero g Ovyyapiog, o1 KOW®VIKEG CUVETEIEG TV dPACTNPLOTITAOV TOV XOVG
ntav koplog apvnrtikéc. O mAnOvonog Plooe TG KOTAGTPOPIKES EMOPOUES TMOV
YOLGUTOV avTi Yot TO UNVOPO TNG ToTNG Kot ta Adyto Tov Bg0d 61N YADOGCO TOV
aviporwv. Metd ™ Metoppubuion, o tAnbuvouds tov ZhoBdkov ftav oy idu
B¢om mov NTav Kot ot GAAeg BvotTEG 6T0 Boideto.

To Bacwd onueio ekkivnong g MetappObuong Ntav 1 tpoécfacn ot Bifro og
mynq oAndwng miomc.. Qotdéco Oev NTOV €0KOAO VO OVIIUETOMIOTEL oV 1
npokAnon. H yAdoca tov AovOnpovicpod towv ZAoPdkwv emnpedotnke omd
Aatwvikn  exmaidgvon g eAlt kabmg kol amd Beoloyikd (nipata. Or TpodTEG
opoAoYieg TG mioTEMG, Ol OMOlEG YPOVOAOYOUVTOL OO TO HEGH TOV OEKATOV-EKTOV
awwvo covtaynkov oto Aatvikd kot Mtov GAAEG TPES OEKOETIEC TPOTOV TO
OpnokevTiKa KeIPEVO O10POPMOV TUTMOV ELPAVICTOVY GE L0 YAMDOCGCO, TPOGLTY Y10 TOVG
avOpOTOUG.



Mo to dropo ocloPaxikng xotaywyns, m MetappoBuion doev mpowbovoe v
kaBopthovpévn pe éva QUeco Kol cagn TPOMo OM®G £KAVAV OTNV MEPITTMOY T®V
I'eppovov koar tov Ovyyapélmv, Kot autd dev 0dNyNce oty TavTion ¢ eBvotnTag
LE TNV OUAOVUEV YADGGO. AVTA TO YEYOVOTA €lval evolapépovto Oyl Lovo omd v
dmoyn g wotopiag g Opnokeiog, oAl emiong amd TV dmoyn g Aettovpyiog ™G
YADOGOG, TNG UETAO0CNE TOMTICTIKOV a&ldV Kot TG dnpovpyiag cuyypoveav e6vav,
npoKeLToL Yo, po dradikacio 1 owoia Eekivnoe avt v mtepiodo.

OTol0GONTOTE  AVNGLYNOEL YO TIG OPYEG CYNUATICHOD Kol OVATTUENG KATATEP®OV
evottov omv kevipikn Evponn mv mpowun vedtepn mepiodo cuvavtd Eva
EVOLPEPOV PaVOUEVO oTNV TepinTmon Tov XAoBfdkmv. Ilapd v amovcio pog
Lovtavng 10Topkng mapadoons, omd pia Oesopukn Paon ywo v avdmroén
TOATIOTIK®V KOl TOMTIKOV OpOCTNPOTATOV KOl OKOMO, LOG EVIOING HOPPNG NG
YPAMTNG YAMGGOS, ot XAoPBAKol glyov po GYETKE 1oyxvpY €Bvikn TOwTOTNTA KO
pmopovcsav va eEglyBovv o éva cuyypovo £0vog.

Mmnopet va vrrotebel, 011 1 dOnon oe avt ™ dwwdwaocia Eekivnoe amd v Exkincia
o¢ OBeopd kot ovpuPoro eBvikng evomrag. Qotdco, n Opnokevtikn mictn dev Oa
pumopovce va. yiver évag evomomtikdg mapdyovrag. H AovBnpavikr) Exxkincia
Kupldpynoe petd ™ Metoappobuion, oAAd KaTd TN SLAPKELD TOV OEKATOV-EBAOOV
alva, gV EMIKPATNOE KAT® amd Tieon mov acknOnke amd 10 Kivnpo Tov €K VEOL
KaBoMKIGHOV, TO Oomoio OONYNoE G€ ML OAAOYT] OTNV OUOAOYWOKY oLVOEST TOV
TANBvouov. ZT1g apyés Tov  dékatov- £Bdopov awva, ot un Kabolwkoi kuping ot
AovOnpavoi, amotelovoav mepinov to 90% tov mAnBvopod ™ Ave Ovyyapioc,
OAAG M KATAGTOOT) OVOTPATNKE KOTA TN OAPKELX TOV SEKATOV- OYO00V O1dVO KOt Ol
un KoBolwoi éywav (ot ZhoPoaxio 6mwg kot oto Baociieio g Ovyyapiog
YEVIKOTEPQ) Lot TEPIOMPLOTONUEVT HeovOTNTa OV amotelovoe mepimov to 20%.Ta
HEAN OUTNAG TNG HEWOVOTNTOG OEV EMITPEMOTOV VO, KATEYOLV ONUOCIO OELDUATO
(BaotAkd 1 ONUOTIKA) Kol TOL TOAITIKA TOVG OIKOUMULATO 1TOV TEPLOPICUEVAL.

Tavtdypova, 1 d1edpLVET, 1 1GYVPOTTOINGN N N GPLVE TNG OLOAOYIOKNG TAVTOTNTOG
avamoplotovce o Pacikn aflo kol TPAYUOTL U0 OTOGTOAN Yid TA HEAN L0G
ovykekpluévng kowvomtag. H tavtion pe mmv eEopordynon nrav  eEapetikd
ONUOVTIKY, KUPi®G Otav ameAnOnke, Yoo mopddetypo Otav HEAN dev UmopovGayV va
vrooTNPLYTOLY amd BpnoKkevTIKoDg BEGHOVE, OALL LOVO HEGH avemionuwV evoeiEemv
TOVTIONG. LVUVETAOG 1 S1AKPLon HETAED TV dVO0 OPOAOYIOK®V PAGEDV dEV EKPPACTNKE
poévo oto emimedo Tov dOypatog. Ot dVo oporoyieg Eexivmooav va diakpivovrot
YPNOULOTOUDVTOAG OLOPOPETIKES LOPPES YPATTHG YADOOHS. Zekivnoay v TPOTYOHV
LPOPETIKEG 1GTOPIKEG TAPASOGELS KOl OVOTTOCCOVV AVTIOETEG AMOYELS OYETIKA LE
TO YOPOKTAPO TNG OKNG TOug €BvotnTag. AvTd 00MyNnoe o€ ML Gagn Olpopd
avapesa oto dvo «oTPatOTEdW — T0 AovOnpavikd kot o KabBoAikd 6to mhaicto pog
eBvikng evotnTag, Kaféva amd avtd eTOEIKVOEL Lol 1GYVPYT] GLAAOYIKN TAVTOTNTA.

H amodoyn tov toeyikdv- pog Kotovonts YAMooos- 0AAE ®oTdG0 EKEIVNG oG
GAANG €BVOTNTOG- MG AEITOVPYIKNG YADGOOG TV XAoBakmv pmopel va BewpnBel Evog



ONUOVTIKOS TOPAYOVTOS Olopopomoinons eviog g €fvommrtag. Avtd Mrav Kot
amoTEALECUO aVATTTUENG TG AovONpavIKNG oporoyiog petald Tov ZAoPAKmOV Kot Eva
epédiopa yo v wiaitepn avantuén tovs. Ta togykd dev fTov LOVO 1 YAOCGO NG
Bifiov, tov xamnynoeomv kol TV OpnoKeLTIKOV VINPESIOV, OAAL emiong £ywvav
oTodKE TO GUUPOAO TG GVVIESTG KOt TNG OYE0NG TOV LAOPAK®V XPNOTOV UE TNV
efvotnto amd TV omoin 01KEOTOOVVTAV 16TOPIKEG TAPUDOCELS. AVTEG O1 TOPAOOGELS
dev mpoépyoviav omd Gueceg eumelpieg amd yevid o yevid 1 omd OMUOPIAEC
TopaddGE o1 omoieg avapiépOnkav ota pecoumvikd ypovikd. ‘Hrtoav €va texynto
KOTOGKEDOUGLLOL TV OLOLVOOVEVOV.

‘Eva. mapddetypo ovtng ¢ dwdikaciog gival o 1oyupiopdc 6Tt T0 Kivnuo tov
YOLUGITOV NTAV O AUEGOC TPOSPOHOS TOL AovOnpavicpov, o omoiog Ppnke
avTamokpion ot ZAoPokio wopd To yeEYovog OTL Oev LVANPYE €KEL AUECT) CLVEXELN
petald Tov yovottov kot g Metappvbuiong. H yAdooa emiong enétpeye v 10éa
pog dpeong oxéong petald tov XAofdkov kot tov Toéyov yio va gcdyel
ovAloyikn ocvveidnon. H 10éa pog evopévng toexocAofaKikng UANG HEGO GTO
mlaicto ¢ chafikng opddag, n omoia apydTeEPR Emance Evav OMUOVTIKO pOAO OTN
JdIKAGIOL GYNUOTIGHOD TOL GUYYPOVOL £0VOuG, EUEAVIOTNKE MO OTNV TPOUUN
vemtepn TeP10d0 ¢ TUNLA TG WENS Tov Mmapdk ZAapiopov.

H amodoynq pog EEvng YA®Goag o¢ HEGO KOAMEPYEWNG NG EMKOWVOVIOG dgv ivat
kaBorov acvviBiot. Apkel va avagepBodv ta Aatvikd o EEvn YA®GGA 0OAOKANPNG
™G Eupdnng otn Hecaioviky Kot Tpdiun vedtepn mepiodo. QoT000 1 TOVTION HLOG
efvottog M €vOg oNUAVTIKOV TUNUATOG AV He T Loviovi YADOGGo Hog GAANG
ebvottog kot  dMNAmon 61t avtn 1 SdhekTog ivor UNTPIKN YADOCCO AvamoploTd Eva
dwpopetikd  @awvopevo. H dwdikacio avt €xet ddpopeg outieg, ol omoieg
npoépyovtal and cuykekpluéveg eEeitelg oe oAdkANpo to Baoileo g Ovyyapiog
petd ™ MetapphOuion.

2mv mepintoon tov ZAoBakov, etvat wiaitepo avaykaio va d00el éppacn oto 6t 1
Metappubuion dev onpotve pie outOHOTN OOBNGN GTNV TOpAy®YN N TN UETAPPOON
AELITOVPYIKAOV 1] AAA®V AOYOTEXVIKAOV KEWWEVAOV GTI J1KT TOVG Opthovpevn YA®ooa. Ot
Qopeig TV eV ™ MetappOBuiong petabd tov ZAoBAK®V NTav 0GTOL Kol EVYEVEIC,
OVTO CNUAIVEL KOWVMOVIKEG OHAOES TV OTOI®MV M EKTOIOEVOT TPOGAVATOMEOTOV TPOG
oV avOpOmoTIKO Aatviko ToAlTiopd. H ddackoria ota aotikd oyoreio ELape yodpa
€&’ oloKkAnpov ota Aatvikd. Emmdéov ol mepiocdtepeg TOAELS elyov oo GTEVEG Kot
GUESEC CUVOEGELS LUE YEPLLOVOPMVES TTEPLOYES KO TOL YEPUOVIKA MTav pio amd Tig
YADGGCEG TOV ONUOTIK®V cvuPoviiov. Xdapn ce avtd ot 1éeg g Metappubuiong
JdodnNKav 6TV apYIKN TOLG HOPEN Kol Ol OKOOTEG OAANAOYPOEOVCHV Yo
Opnokevtika {nmuota pe to k€vipo Aovnpavikng Metappvduiong oto Bitevumepyk
K0l TOLG OO0V TOV, Kot Waitepa pe Tov Gidimmo Meldyybwva.

Ot dwaokarieg g MetappOBuong TpaylaTorTomdnKay ®¢ €K TOVTOL APYIKE GTO
YePUOVIKA Kot To AoTvikd. o wopdoetypa, ot OHOAOYIEG TOV OTOMIK®OV OGTIKOV
COUOTEIWV 01 OTTO1EG YPNOLOTOIOVVTAY YL VO ATOKTHGOVY VO OVOyVMDPLoT| Ot



TIG VEEG EKKANGLOOTIKEG GLVOOOVE KOl TOVG OPYOVIGLOVS TOVS, Mol He TOVG KavOVeg
TOVC NTOV YPOUUIEVEG GE aLTEG TIG YADGoeS. 'ETol og ouvénela amévavtt 610 otafepod
YOPOKTAPO TOV KEWEVOV TPOEKVYE £VOC ONUOVTIKOS TOAITIKOG TOpAyovTos TNV
nepiodo Tov Piaov ek vEOL KOOOMKICUOD Kot 1 aKLP®GN TOV EYYUNCEDV Y10, TN
Aertovpyio TOV Un KOOOMK®OV OLOAOYL®V. ZVUVETHOGS Ta ApBpa TG ToTNG TO 0ol dEV
elyav mopamombel amd ™ petdepocn Sopdpewacay TN PAon GOUE®VA LE TNV Omoia
ot AovOnpavoi £ytvav amodektol and To KPATOC.

2y mepintowon tov Aovdnpovedv GAOBOKIKNG KOTAY®YNS 1 ELOACT] OTNV OToVcio
oAloyng onuove mopaitnon omd TN UETAPPACT] TOV POCIKOV TOVS KEWUEVOV
(Opodroyio. Ttov Aovykoumovpyk, O TOmog 1 10 Biiio g Opdvoiag) otn dikn tovg
YADGGO HEYPL TO TEAOG TOV OEKATOL-0Yd00VL omva. H petdeppoon tov Pacikdv
“avayvopiopEveoy” KEWEVOV TG eEopoAdynong oty kabouthovuévn YA®ooo 1
omoio OpMG axkdpa dev €xel amokmdtkomombel kot 1 omoila dev di€bete o axpiPn
Opnokevtikn Kot TOMTIKY] OpoAoyie, Umopel va OMOTEAOVGE TNy ONUOVIIKOV
OAAOYDV OAAG Kol OmEM Yoo TO €vaAwTo ToMTIKO kKobeotdg ¢ ExkAncioc.
Metagpactikég avakpifeleg o enétpenay 6e TOMTIKOVG avTUTAAOVS Vo BEcovy Vo
aUEGPNTNON TN VOUIUOTNTA TNG OMOAOYWOKNG KOwotntog kot vo apvnbodv to
dwaiopa va vrdpéet. v mepintwon tov Baciieiov g Ovyyapiag, avtd ofjpoave
OtTL o1 vopot pmopel va epaproctodv Eavd amo@acilovtog tn euoikn eE0vimon TV
VROGTNPIKTAOV TG MeTappvuionc.

H peténerta anodoyn Tov 1oE(IK®V amd T0Ug ZA0PAKOVE OC YADCTO TNG AELTOVPYING,
g Bifrlov kot g ypoamtig emwowoviag dev €pepe kopio oAloyn oto va
avtihapupavetol kavelg ™ onuocio TG dTNPNONG TOV PACIKOV KEWEVOV TNG
eEopordynong ot yAdooo TV omoio £ywvov OVIIANTTE Kol OTOOEKTO Omd TIG
Kpatikeés apyés. Avribétmg m ekdoyn e Bifrov Mrtav vmoyxpewmtikh, €dkd ov
YPNOLOTOLOVVTOV MG HOVAIIKO Kot AUEGO EMLXEipNUa VITOGTNPILOVTOG TV TOVTOTNTA
TV AovOnpavav otig apyés evog paltkov ek véov kaBoMkiopov otnv Ovyyoapia.(tn
dekaetion Tov 1670 kan ™ oekoetio Tov 1680). QoT0C0, dev NTOV UOVO 1 TOALTIKY|
0TI TOL EMNPENCE TNV TOAVOTNTA 1] TO EVOEYOUEVO TNG AVEPIKTNG UETAPPOAOTG TPOG
T0 TEAOG TOV JEKOTOV-EBOOLOV OLMVA KoL TIG apyES TOV 0€K0TOL-0Yd00v. H opBodoia
Kot 1 mopadocstokpatio Emon&av emiong onuavtikd poAo oTn  SThpnon g
VILAPYOVGAG KATAGTACTG.

Yeg «xk0Be mepimtoorm, M yxpnom Tov ypamtov Adyov Ogv  AmoTELOVGE KVPLO
YOPOKTNPOTIKO NG dtddoong ™ MetapphBong oto Basiiewo g Ovyyapiog. H
evpeia eloaywyn PRIV aviiotdduice v EAAEWYT TLTOYPUPIK®OV TECTNPIOV EKET
péxpt TO OELTEPO GO TOL OEKOTOV-EKTOL o1dVe. AVTEG Ol €l0ay®YEG Ogv
nepAdpPavay poévo akadnpaikd €pya oto Aatwvikd, oAAd emiong Pipiia ota
YEPUOVIKA KOl TO TGEYIKA, TO, OTTOL0 MTOV KOTAVONTH GTO OOTIKO mepiPdAiov: Xtnv
TPAOTN TEPImT®ON ¥apn otn cvvimopén tov ZAofdkov kKo tov [eppoavov oty
TAELOYN QL0 TOV TOAEWV, GTN OEVTEPT TEPIMTOGN YAPT OTO CLVAPY YOPOKTPO KO
TNV IKAVOTNTO KOTAVONOTG TG TOEYIKNG YA®Gcas. H yprion tov togyik®dv puetald tmv
YAoBakov elxe NN kabepwbel and To Mesaimva yapn 6T ¥PNOT VOUKOV KEWWEVOV
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vy Topddetypa. 2610060, KATO101 VOUIKOL Opot GAAAENY ONUOGIO GUYKPLTIKG LE TN
YEPUOAVIKY] TPOEAEVOT, TO OMOTEAEGLO KOTOL®V SLOPOPDV CE OMOYELS 1 OTAMG TN
YA®WGGIKN OVETAPKELD KATOI®OV HETOPPOCTOV N YPNOTOV TETOIWV KeEWEVeV. Eva
TaPAdEYHo amoTeAel 1 avaKkpIPng HETAQPACT] OmO TO YEPUOVIKA GTO TGEYIKA T
omoia &yovv dexbel chaPikn emppon, Kamolwv TUNUATOV Kot Opv Tov NOHOL TOV
Maydepfobpyov, 0 omoiog amoteAoVoe TPOTLTO Yo TG eAeV0epeg PAGIAIKES TOAELS
omv Ovyyapia. H opoioyio Tov dev Ntav modd EexdBopn oTOVG emOyyEAUOTIES

YPNOTEC.

Ao Vv GAAN TAgLPA, M ToEXIKN YA®GoO £xel NON Kmotkomombel (Mrav pio omd Tig
TPMOTEG EVPOTUIKEG YADOOEG KOl EMPENE VO, TVTOTONOEL e aVTOV TOV TPOTO) £TG1
wote va pumopel va ypnotpomomel wg péco yo g petoppacelc. H 6éon g v
nepiodo g MetappVBuione amokaAOTTETOL OO T HETAPPOCT) TOV TPOYPAUUOTOS
¢ Burrepfépyng kot m yxpnom tov TeEXK®V VIVOAOYimV Tov dnpovpyndnkay gite
a6 toug Ovtpakxiotég (1522, 1531) eite amd toug Togyovg Adehpovg (1541) ta omoia
EMETPEYOV TNV OVOYVOPLON TNG OHOAOYIOKTG BE0MNC TOV ATOUIKADV EKKANGLOGTIKOV
oLVOSWV.

H olloyn tov eKkANCLOGTIKOV VINPESIOV NTAV 1| TPOTN 0paTi| £KOPOUCT TNG
MetappOBuiong, pe capeig opiopovg g miotng n omoio Epyetan apyotepo povo. H
Bifrog nfrav Mo mpooPdoyun ota toegykd mpwv T Metapphbuion, Onwg Yo
napadetypa n Aeyouevn BifAiog g Bevetiag o 1506. 'Etot o maAaidtepa Keipeva ta
omoia oyetilovtav pe 11§ OpnokevTiKég memoldnoelg Kot T omoia dnpovpyndnKoy
o010 Boaciiewo g Ovyyapiag omnv kaBopthovpévn (Bactkd otny toeyikn YAOGow)
eupaviomKov HOVo 10 deVTEPO GO TOL dEKOTOV-EKTOL ardva. [Tpoékvyav eEattiog
™G avaykng 7y oagn opwopd tev o0pBddofwv Aovbnpovikdv Bécemv oTig
avTmapobEcelg e Tov Kpumto- KoARwicpnd. Ta togyikd ¥pnoLonotodviay cov HEGO
EMKOVOVIOG EMELON NTAV EDKOAO Y10 TOLG LA0PAKOVS VO TO KOTAVONGOLY, EVA L0V
NOM avamtHEEL PoL CLYKEKPIUEVT BpNOKEVTIKN OpOAOYiaL.

AT TO YEYOVOG Eivar E0PETIKA OMNUOVTIKO, KABMG LOVO LE TN YPToN CAPDOV OP®V
Nrav Thavov va aro@evyBovv o1 vIoyieg «yla TV aipect Tov KoABviopod» 1 6TV
TpaypatikdéTNTo Vo gumintovv o avtv. H vndbeon avt emPePardveton and to
yeYovOg OTL M SLopdym yio 10 OpnokeLTIKO TPOCAVATOMGHUO TOV OGTIKAOV KOVOTHTMOV
OTNV OVOTOAIKY] ZAoBaKio EKPPACTNKE GTO TOAEMKA £PYOL YPOUUEVT OTO AOTIVIKA
Kot cuvodevoe T dnuoocicvon g “Mikpng Katmynong’ tov Maptivov Aobonpov,
10 TPp®TO PBiPAio To omoio dnpocledTNKE 6T ToE KA TO omoia glyav dexBel choPaikm
emppon o avty Vv mepoyn (Mmoapvtéyof, 1581). Méca and avtd 1o Bifiio n
“rodwonomuévn’”’ Bewpntiky] dwackaAic Tov Maptivov AovBnpov amotédece
doypatikn Pdon yio v €Bvonrta tov ZhoPfdkwv Aovdnpavdv avtig e mePLOSov.
H yevu amodoyr tov Tomov ko tov Bifiiov g Opdvorog wg Pactkov ddyuHaTog
tov AovBnpavicpod axorovOnce povo Tpelg dekaeTieg apyodTepa 6T ZVUVOOO NG
Zihvag (1610) petd amd morveteic cuintnoes.



Méoo amd v Katnynon o moTOC 0 0moiog 0V epyotav e£AAAOL GE EMOQY| LLE TO
YPOmTO AOYO, MPOTO EEOIKEIMVOTAV HE POCIKEC OPNOKEVTIKEG EKPPACEIS GE o
ebKoAo KaTOvONT YA®God. QotdG0, 1 ONUOGIELoN TG KATHYNoNS NTov HUOVO TO
TPOTO PHa amévavtl GTNV EVIGYLOTN NG OLOAOYIOKNG TOVTOTNTOS TOV MOTOV. To
keipevo ¢ BifAov g apempia ¢ d10acKoAMag AmoTEAOVGE £VOL CIUAVTIKO HECO
yuoL TN Stopdpe®on g CmNg Kot TS TOVTOTNTOG TS OLOAOYIOKNG KOWVOTNTOG.

[Mowcireg petappdoelc ypnotpomombnkay yio va kdvovv ™ BifAo mpocsfdoiun otic
TPOTECTAVTIKEG KOWOTNTES dopdpwv gbvottwv oto Baoileio g Ovyyoapiag. H
petdoppaon g Biprov ota yepuavikd ntav dwbéoyun oe ['eppoavovg AovOnpavovg
apéomg petd T onpocievon e Avtd aVTIKOTOMTPICTNKE Y10, TOPASELYLU, CTNV
avénuévn kukAogopia Tov avtlypaewv e BifAov otic BifAtodnkes twv méAewv tov
OEKATO-EKTO Kot 0€KATO-EROOO amva. XNV mepintmon tov Ovyyoapélov (Ovyypor),
ot omoiot amoteAovcav TV Kuplopyn €BvotTa avarToydnke (o evvoiky KOTAGTOCN
v v toxeio petappacn ¢ Biflov ot o] tovg yAdooo. Ot TOMTIGUIKES
avAyKeG NG OVYYPIKNG EAIT elyav MO TPowbNHoel TV avamTuEn TG aVOTEPNG
Aoyoteyviag, £Tol VINPYE MO Ui WHTEPO KOAALEPYNUEVT YADGGO KOl UTOPOVGE VO
ypnooromOel yio t petdepaocn g Biprlov ota Ovyypika.

X1g mworelg pe €Bvotkd etepoyevry mANOuoUO, M YVOON TOAA®V YA®WGGOV MTAV
QLOIKN, Kot étol dgv amotedel EkmAnNEn TO YEYOVOG OTL Yy TOAAG ypoOViaL Ot
Opnokevtikol nyéteg tov ZAoPfdkwv AovOnpavaov cuvvéyicav Tig aviumapadEcelg
OYETIKA LE TOV KPVTLTO-KOAPIVIGUO KOt e TO TPOPANLO TV EIKOVOV GTO, AATIVIKE KO
TO YEPUOVIKA. OepdVTOg enetyovsa avdykn tnv eniluor ovTdv TV BpnoKELTIKOV
NTMUATOV Y100 TO YOPAKTAPO TG GLVOAIKNG E0LOAGYNONG, Elvat amdAVTO PLGIKO OTL
0 AoTvikG mapépevay 10 HEGO EMKOWVOVIOG Yol OLVOOVUEVOVG XAOPOKIKNG
TPOEAEVOTC.

Qo1660 6mMOV MTOV ATOPOITNTO VO YPNOLUOTOLEITOL 1) OMMAOVUEVY] YADOCGCO OEV
SIAEEAY TNV «OVYYPIKT] 000» Yl TNV KOAALEPYELD TNG TOTIKNG TPOPOPIKNG YADGGOC,
Yy v omoio. amoutodviav ypovog kot epmepio. H koAliepynuévn yAdooco tng
nAnciéotepng €Bvotnrag, Ntav avt) tov Toéywv ko Nroav dwbéoun. Exninpove
TEAELDL TO POLO TNG EMKOVAOVING, KO OKOMOL KOl TOV OEKATO-TTEUTTO OLDVO VTPYE MO
N mopdoocT TS XPNONG TOV TCEYIKMOV GE UEPIKE YPOUPELQ TNG TOANG KOl OTIC ALAES
KATOU®V EVYEVOV.

Eme1on o1 pehetntéc GAOPOKIKNG KATOYMYNG OTOTEAOVGOV [0t TOAD UIKPT] Opddo Ko
TAMPOG OTPOUTELVUEVT] OYETIKO HE TNV emilvon Opnokevtikdv avtimapadécemy,
TPOEKLY OV HETAED TOVG OKATAAANAEG TPOCOTIKOTNTES Y10, VO TPALYLLOLTOTOM GOV £V
LETAPPOCTIKO GY£S10 TO omoio Oa Ntav e&apeTikd amontnTikd. ‘Hrov kataAAnAotepo
va ypnoyonomcovy v NN vadpyovca Kpatikny Bipiwkn, n onoio dnpocievtnke
ot Bonpia v mepiodo 1579-1594, yia t1g avdykeg g kowotntog TV ZAoBdkmv
AovOnpavdv oto Baoileo g Ovyyapioc. o peydro ypovikd ddotnuo eomydn
otV TEPOYN NG onuepwving ZAofokioag ¢ teEAKO mpoidv. Ilapdio mov MTav
TPOETOLUAGHEVO amd Tovg Beoddyove ¢ ‘Evoone tov Adshoov (Unitas Fratrum),
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mov Etevay mpog Tov KaAPiviopo, avtd dev amotelovoe mpoPAnua v mepiodo Omov
ot AovOnpavoi avalntovcav axouo oy Ovyyopio £vo doyuaTiKO TPOTLTO. AVTO
oL BewpnOnke onuoavtikd NTav va Kavouy Eva Katovonto Keipevo g Ayioag I'pagng
dtB€o1o 6To eVPY KOWO.

H peyoddtepn Beoroykn apyn, n ovvodog g Zikvag to 1610, emPePaince v 1oy0
¢ Kpatikng BipAkng yuo tovg XAofdkovg AovOnpavots, kot €tor emiPefainoe
eMioNg TN XPNON OC AEITOVPYIKNG YADCGTOG TNG LOPPNG TOV TOEXIKMV oV Bpédnke o€
avtv. Tnv mepiodo g cuvddov, agopovoe v Exkincio kupimg n otabepomoinon
TOV OOYHOTOS GOUPOVO UE TIG SVVATOTNTEG TOV TOPACYEOMKAV 0md TOV TPMTO VOO
OYETIKA pe TNV o6t Ta TV eEoporoynoewv atnv Ovyyapia (1608). '’ avtd To Adyo,
kaBmg yvotav amodektn 1 Kpoatukn BifAkn, n ovvodog vioBétnoe v amdpacn 6t o
Tvmog kot To Bipiio tng Opovolag cuvoéovtav PeTa&d TOG.

Kotd v endpevn mepiodo, n molitikn katdotaon avortoydnke pe évav OAo Kot o
dvopevn tpomo Yoo Tovg AovBnpavovg. Ot vAKES duvatdtmreg g AovBnpavikng
Exxinoioc, ot omoieg ehattmbnkov pe 10 oTOSOKO €K VEOL KOUOOMKIGUO T®V
TAOVGL®V EVYEVAOV Kol TOV TPONV AovONpaviKOV OIKOYEVELDVY, OEV KATEGTNOV
duvarn v mpogtopacio g Bifplov oty tomiky optkovpevn yAdooa M o€ pia o€
Opnokevtikd eminedo avabewpnuévn popen mc. H 0éon tov togykdv evioyddnke
EMIMAEOV LE TO PEYOAO PETOVOOTELTIKO pevpa TV [Ipotestaviov and t Bonuia kot
™ Mopafia otnv Ave Ovyyopia petd ™ payn tov Agvkod Opovg Kot v elcaymyn
VOUOV Yo €K VEOL KABOMKIGUO GTO OWOTPLOKO Kol ToEXIKO TUMHa g Movapyiog
tov  AyBovpywv. Toéyolr 1epoknpukes OMuovpyncov OMUOPIAELS €KOOGELS
OpNoKeEVTIKDOV KEWWEVOV, OTmg Yo Tapadetypo o vuvog Cithara sanctorum tov Juraj
Tranovsky to 1636. Evoopot@bnkay ypnyope 6T0 KOW®VIKO GUVOAO Kot £yvav
TATPLOTES Y10. T XDPO 1) OO0 TOVG E1YE OMTEL VEES KATOUKIEG.

AVTEG Ol KOW®VIKO-TOMTIKEG GLVONKEG NTOV TO CNUOVTIKEG OO TNV OVGLUCTIKY|
avamTuEn TG opAovpEVNS YAMGGOG and Tovg XAofdrkovs AovBnpavovg, kdTl TO
omoio ovvéfn aveCopmtoc. [Hapd v tdon va cvumepiiapfdavovior ctoryeio ™G
ochofakikng kabopthovpévng YAoooog oe «un Pipikd keipevay omwg givor ta I1dOn
Kol M OlpOPP®CN  MUEPNCIOV OaTAEE®V, 1 TAON aLTH OV KLPLAPYNOE Kol OgV
epapuOoTNKE 6T ONpocicvon Pilkodv kepévov. Aviifétmng n yAwosoa tg Bifiov,
n omokadovuevn Biblictina Eexivnoe vo dieioddel o OAo TO €vivmo LVAMKO Kot
OMEKTNOE TO KOLPOG WG AOYOTEXVIKNG YA®MGoag. Ot duvol amoteAodoayv TV Mo
onuavtikn  katnyopic tng Aoyoteyviac. Xt ovAloyn Cithara Sanctorum,
onpovpynoav pio mepIAnym and BpnokevTikés 10€eg mov mpoopileTal Yo T vpd
KOWO Kot €ivat o Tpoott) 660V apopd TNV TN G€ aVTO GE GYECN LE AL KEIEVO.

Avtd 10 péGo dStnpovoE TNV OHOAOYIOKN KOl TNV TOALTIGTIKY] TOVTOTNTO TMV
avOpOTOV OV GTEPOVVIOV AUESNC EMAPNS UE 1EPOKNPLKES eEanTiog TOL €K VEOL
KOOOAKIGHOV. Xg TOALEG YOPEG ElXOV OPKETES EVKAPIEG VO TOPAKOAOVONGOLV TN
Ok Toug Agttovpyia. Ot dMpocievoelg PN KaboAMKdV TeEPLopicTNKOY dPACTIKA KL [LE
Tov éva N Tov GALO Tpdmo olokAnpdOnkoav T dekaetio tov 1730. Emopévoc, to
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DUVOADYLO KO 1] KOTHYNON EYVOV OTOKAEICTIKEG TTNYEG YVOONG TNG OO0CKOAMOS NG
AovOnpavikng Exkinolag. H cvopfoikn toug a&io avéndnke enedn anoteAodoav Tig
HOVOOIKEG TTNYEG oL elyav eykplBel yio TV amoKaAOOUEVN 1OIOTIKY OpnoKeLTIKN
npoktikr]. Omov o1 Aovbnpavoi motol elyav meplopiopévn tpdsPaocr TG EKKANGIES
Kol To. oYoAeio. TPAYOLI®VTAG TO dNUOGLO VUVO, cLVNOMG YLPIic Eviuma Pondnuata,
avTIKaf1oTovGaV TIG AALEG TEAETEG.

' avtovg Toug Adyovg dev Ntav pévo n Bifrhog mov cvopPoile v evotnta kot
ouvoyn T@v AovBnpavov. H yYAdocsa oty onoia ekd60nke n Bifrog anéktnoe v
O kavoviotikn a&io. Qotdco, glvar amapaitnto vo onuelmdel 0Tt Katd to dékaTo-
éBoopo awmdva, avty M HOPEY NG YA®cocag Ogv amotehovoe mo pio {ovtovn
oplov eV YAOOGO 6TO ToeYKO €8votikd mepiBdriov. M eEEMEN cuvéPn 1 omoia
emPePainwoe v HmapEN TOV dVO SOPOPETIKMOV £BvOTIKOV opddwv, Tov Toéymv Kt
TOV XA oPdKmv.

Méow g toeykng YA®osoag, ot ZhoBdiot [Ipotestdvteg Tov 6EKATOV-EKTOV Kol TOV
OEKATOV-£BOOLOV QLMVO NTOV GLVELOINTOTOINUEVOL Oyl LOVO OGOV aPOpPd TO KOUUATL
NG KOWOTNTOG LE TNV TOEYIKT €0vOTNTA, 0ALG KOl GTO KOUUATL TG OPpNOKEVTIKTG Kot
OLOAOYIOKNG GVVOESTG e TO Kivipa TV yovottdv 1 v «Toeywn MetappObuony.
Ol VTOoGTNPIKTES TOV Ol OOI0L BTNV TPAYUATIKOTNTO NTOV HOVO Ol EVOTOUEIVAVTEG
OTPATIOTEG TOV EVOTA®MV SLVAUE®MY KOl VANPETOHGOV oV HGHOEOPOL TOVS VTOTIONG
peytotdveg, pprikayv kataedylo otn ZAoPakio KoTd Tn S1GpKELN TOL OEKATOV- TEUTTOL
a1V 6oL VIoTifeTAL OTL HS1E6MOAV TIC 10EEC TOV KIVILOTOG T®V YOLGttdv. To Gueco
onueto e&EMENg ™g MetappObuong vroypoppiomke amd tov ['av Xovg otov
Maprtivo AovBnpo. Kotd t dudpkeid 100 3€K0Tov- GYO00L QUMDVO GLYKEKPLUEVO,
avt] 1M avartolakn  Wéa  ypnowyomomdnke ¢ Opnokevtikd - emyeipnua
emPefordvovtag v eEapeTiKy onpacio Tov Aovdnpavicpov Tov ZAoBaKov.

H wéa g tavtiong pe avty v amatmAn oAAd evtumwoloky 6Gov agopd To
OpnokevTikd KoppdTt TOPAOOsT ONUIOVPYNCE TOVS (QOPEIS TG, Ol omoiot &lyav
Katdtepn Béom otn doun tov TANBvGpoL oto Baoileo g Ovyyapiag oAl kot o
eVOEYOLEVO EMITELENG ATOOOYNG KOl AVAYVAPIONS LEGA GTO TANIG1O0 TNG OPNOKEVTIKNG
Kowottog o moAveBvVikd eminedo. AmO TV GAAN TAELPA, AT 1 TOPASOCT| KOl TO
otepedTLTOL OV Pociotnkav € avtv Kot oxeTiloviav pe TOVG XA0PAKovg
AovBnpavoig g dwmpntég ™G mapadoons g Togyikng Metoappvduong,
OmOTEAEGOY OPYOVO OTMOAOYIOG KOl TNyN OKUNG OTNV OVATTLEN OAOKANPOL TOL
oAaPikod £6voug oV €iye CUUUETAGYKEL OTN SWUOPPMOOT TNG TVELHOTIKNG (NG TG
Evponng. Avty n pvBormiacio dnpovpyndnke axpifdg avty v mepiodo peta&y
SpOpmV £BVOTIK®OV OUAd®V CAAPIKNG KATOYWYNC.

To otoyseio g eopordynong to omoio émanle akdpo Evov OVGLOGTIKO POAO GTOV
TOAMTIGUO, CULVEICEPEPE OTNV EVIOYLON KOl GAA®V 10TOPIKOV Topaddcewv. Ot
YAofakot Ipoteotdvteg dev eElkhoviay cap®g amd T0 cLVOLACUO TOV TOPAIOGEDV
™mg Meyding Mopofiog ko tov Ayiov Xtepdvov otov omoio Paciotnke 1
napovoiacn e Ovyyapiag w¢ 1o Baciieo g Mapiag (Regnum Marianum). H
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TopAdoon mov €xel ONuovpyndel OYETIKA HE TNV EMPPON TOV YOLCITOV OTN
YloPaxio, ocvvdéoviag TOovg XAoPAkovg ME €va TVELUOTIKO Kiviiuo TO omoio
angvBouvotav otov 1010 To Maptivo AovBnpo, NTaV PLUGIKA TO OTOJEKTY GE OVTOVC.

To yeyovog 61t 1 MeydAn Mopafio dev NTav dueca cLUVOESEUEVT] UE TO TEMPOUEVO
OV Tog(IKOV £€Bvoug, dmov ot ZhoPdkot Ilpoteotdvieg €idav Evav @LGIKO GUOUULOYO
OALG KOU LTOGTNPIKT OTNV TOAITIOTIKN kol €0vikn Ttovg avamtuln, xdpn oe
YAOOGIKOVG KOl TOATIOTIKOVS GUVOEGHOVG, ovaueifoAa EmaiEe onUAvTIKO pOAO GE
avt Vv arodoyn. H dpactnpromta tov Koptidov kat tov Mebddiov og ypiotiovmv
1EPOTOCTOAMV AVAUEGH GTOVG ZAAPOVS OVILETOMIGTNKE HE TPOCOYN UOVO HE TNV
amodoy] TG Wéag Tov Mmapdk ZAaPiopod, mn omoio TOVIGE TIS ONUOVTIKEG
GUVEIGPOPEG TOV ATOUIKAOV CAUPIKOV BvOTHTOV 6TV avamTLEn TG KOVATOVPOS Ko
oV ToATIopov. H amodoyn toug oe un kabolkd mepiBdAiov pbe novo otic apyéc
TOV OEKATOV-OYS00V audVa, OOV 0 GEPAGHOS Yo TOvg 6V0 aylovg HUmopovse va
dwkaroroynBel pe évav axadnuaikd tpomo. H dnpocicvon eyypdoov and to Muotikd
Apyela tov Boatikavov mov agopovcov tn vedtepn otopio g Kevrpumg
Evporaiknc meproyng Eekivnoe 010 1€A0¢ TV déKaToV- EBOUOV LDV,

Méow g 1domoinong Kot TEPETOIP® KOAMEPYEWSG NG TOEYIKNG YADMGGOS OTN|
BPAn TG popen OTMOC GTN SNUOTIKY UE TN YPOLLOTIKN Vo £xEl oTadepomoindel Kot
tuonmOel (amd Tov Tobias Masnik v Masnicius ywo mapdaderypa, to 1696), ot Thofdiot
AovOnpavoi avérafoav cLpPoAlKd TNV OTOGTOAN STNPNONG TNG OUOAOYIOKNG
ovveidnong tov Toéywv Ilpotestavidv n omoia cdbnke poévo oty egopia 1 oTIC
LKPEG KOWVOTNTEG TOV LVOTIKOV Kot dtwkopevov [Ipotestavidy.

Qot6c0, M wvevpaTikn EAlt tov XAoPBakikov AovOnpovicpov (mhotopeg Kot
dAcKAAOl) MTOV AVOYKAGUEVT VO EYKATOAELYEL TV Ttatpida ¢ to 1674, Bprikav to
TPMOTO TOLG KATAPVYIO0 GE TOEYIKES EKKANGLUOTIKES KOWVOTNTEG GE JLAPOPO TUNLLOTO
g [eppaviag. Tlapdia avtd poévo pepikol amd avTohg LTOPOVGAV VO ATOKTHGOVV
0éon mdotopo, moAlol eEopiotor amd v Ovyyopio OPAGTNPLOTOLOVVIOV G
EMOKEMTEC-IEPOKTPLKEG 1 OMpocicvsoy knpdypata Kot Opnokevtikn Aoyoteyvia. Ta
KelPeva ot eUPOVIGTNKOV GTNV TOPAGOCIOKY] HOPPN TNG TOEXIKNG YAMGOOG LE
BPAkd otoryeia ko yapn oe avtd, n Opnokevtikn Aoyoteyvio omd TIC TEVEC
moAvdplOuwv XAoBdkmv Aovbnpavov cuyypogiwmv NTOV €mIONG OMTOOEKTY] GTO
nepBairov Tv Ovtpokiot®v oAAd Ko otig eCopiec tov Toéywv Adepeav kot
oLVEPAALE GTN SLOTNPNON TNG OLOAOYLUKTG TOVG TOVTOTNTOG.

H ovveyng ypnon g toeyikng yiwooag pe PipAkd otoyeio oe un P
OpnokevTiKa Keipeva, GVTOS GUYVA GLVOESEUEVT] LE KATOLM GTOLXEIR TNG CAOPAKIKNG
KkaBopdovpévng evioyvnke petd v idpvomn tov Biiuod Ivetitovtov oto XdAe. To
Ivotitovto  dnuocievce cvomuotikd €pya mov mpoopilovtav yuo pia gupeia
KOWwOTNTo. Kot Oyl HOvo Yo tovg XAofdkovg AovOnpovovc. H Bifrog m omoia
ONUOGLEVTNKE Y10 TOLG ZAoPdakovs To 1722 dnpovpynOnke aprOVIKE LLE YPOLLULOTIKA
Koowonmomuéva togyikd otoyeion o PPAkny popen. Xvvendg m aicOnon g
Kowottog pe tovg Toé€yovg opoidedtes Kol cvvumevBuvVoLg Yoo TN HOipa TOLG
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onuovpyndnke ot ovveidnon tov XZAoPdkmv Aovnpavov. Apydtepo peETA TNV
éxooon tov Awmloupotoc Evpeowteyviog (1781), n aicBnon g Kowotnrog
EKQPPAGTNKE GTNV EKTEVY] IEPATOGTOAIKT OPOAGTNPLOTNTA.

H avtiinyn mc¢ yAdococ og cOpforo miotng evioyvdnke emmAéov Katd tn odprelo
1OV €K VEOL Kabolkiopov. O maveriotnuiakog kdotikdg oikog otnv Trnava (Tyrnau,
Nagyszombat), o omoioc ftav oto ¥épio tov Incovitdv, oyetilotav Wiaitepa pe v
KOAMEPYELD TNG PLOIKNG OpthovpevnS cAofakikng YAwooag. Ta keipeva twv Bipiiov
Kol TOV Sl0omOEVTOV YEPOYPAP®OV amd To. KNpOyHota Tov Opaykiokoavov 1 GAA®V
1EPOKNPUK®V OElYVOVV TN GLVEIINTA ¥PNON TNG YADCGGOS MG GTOLXEID ddKPIoNG TMV
KoBolkdv amd Toug «aipeTikony.

Qo1600, N €Bvikn cuveidnon tov ZhoPdkov Kabolkdv dev fitav cuvdedepévn pe
évav oo TpOmo S1aKNPVENG TNG OLOAOYIOKNG TOTNG — CAOPOKIKY UETAPPAOT) TNG
Bifiov. Ot popompévol, ot onoiot eiyav dwoaiopo (COLPOVO LE TO OLOTAYLATO TNG
Yvvooov tov Tpévto), va Intoovv dosa yo va dwfdcovv ™ BifAo, Mrav
wavomompévor pe 1o Aotvikd Keipevo g Bovhydtag ko dev  yperalovtav
petdppacn. Xvvendg dev €yve Kopio mpoomdOein va peta@pactel OAOKANPN M
BifAog ota chofaxikd kot yeviKOTEPO EUEVE AOMUOGIELTN UEYPL TO TPDOTO UIGO TOV
J€KATOV- OYO00L LMV

H Opnokevtikn Aoyoteyvio tumdbnke amd peydheg exdooers. Ilaporo ovtd, m
arovcio Tov PifAiov n omoia £teve va dnpiovpyel TpdTLTTA EVOG EVPEWS OMOSEKTOV
VUVOAOYIOL Kot Wtaitepa pog kaBoAtkng petdepacns e BifAov oty optloduevn
YAOGOGO, avopeifolo emnpéoce T JSOUOPE®ON TNG MHOPPNG NG YADOOHG TTOV
YPNOOTOOVVTOY 010 TEPPAALOV TV KOBOAMK®MV dtavoovpevov. H ypron g
YA®GGOG TOug peTafoAroTav  meplooOTEpO  amd  ekeivy tov  Ilpotectavidv
SLOVOOLLEVMV Kol LOVO GTAOLOKA oToBEPOTOMONKE.

Qo10G0, L€ TO VO ATOUAKPVUVETOL OAO KOl TEPICCOTEPO OO TNV TOEYXIKN, 1 YADGGA
evioyvoe  ovvewdntomoinon g YAOWGGIKNG Kot BViKNG d1dKkpiong tov XAoPakwv
Kot O1EVKOAVVE TO SaYWPIGUO TOVG amtd 10 evpY TAaiclo Tov XAaficpod. H edpaimon
TV ZAoPAkwV vrootnpiytke omd TN OMNUOGIELSN JUPOP®Y VOLUK®V 1 TOATIKOV
KEWEVOV To omoio exdOOMKav omd OA0 Kot TEPIOCOTEPO €VEPYOVS KPOTIKOVG
opyavicpovs. Ta dwaktwed PiPiio ta omola ewodyBnkav oto oyoAlela kaTd TN
SlapKeL TNG TPDOTNG TEPLOOOV TV GYOMKDOV petappuiuicemv oty Ovyyapia (1777-
90) cvvelgépepav 6t otadepomoinon g LOpENS TG YADGGAS.

Qo71060, 1 O10CHVOEST] AVAUESH GTO £I00C TNG YADCGCOS TOV YpNCIoToLEiTal amd Eva
dTopo kot TV opoAoyia Tov pmopel va domictmOel axdpa kot T dexoetio tov 1790,
070 TANiG10 TV oYoMKdV BiMwv ta omoior SNUOCIELTNKAY Kot XPNGYLOTOMmONKoV
oT0. OMUOTIKA OYOoAela TOvL KpdTOLG, KiTEPA ©TO AvVoyveotikd TO omoio
nepIAAUPave TIG apy€g YPLoTIoVIKng NOwng kot Opnokeiog kabmg Kot 0dnyieg yio
CUUTEPLPOPE TOV TOLOIDV KOl GUYKEKPUYLEVO TOV TOOUDV TOV 1EPEMV GTNV EKKANGIN
KOTé TN OLIPKELD YPIOTIOVIKOV TEAETOV. Evog amd Tovg KPITikKovg otV ToV
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SWaKTIKOV BPAmV cuvéoTnoe T ¥P1oT AVTHG TG LOPENS TNG YADGGOG 1 oTtoio dev
Oa evioyve apeiPories yoo v kabolkn Bpnokeio YPNOYWOTOIOVING TOPAEEVOLS
(tTogykonc) dpovc. Amd v GAAN TALPA, akpiPeic exkppdoelg oty Kaboutlovpévn
umopel va emava@EPouvy Toug «otpeTikovey oty Kabolkr Exkinoia.

H dwpdpewon otopikng cvveidnong petaéd tov KoaboAkdv nrtav meptocdtepo
nepimiokn. Agv Paciotnke og kapio kKAnpodotnuévn 1 viobemuévn mapadoot. Ot
OpOAOL KOl TO YPOVIKA TOL TPMTO, ATOTEAEGAV TNYN 1OTOPIKNG Yvdon oto Bacilelo
g Ovyyapiag dev mapeiyav emopkn epedicpata. I'pdenkay amd dovoouIEVOLS TOV
Mecaiova amd Tov KOKAo Bactléwv g Avvacteiag Tov Apmavt kot £00cav EULEaoT)
omv Tapddoon omdknong yng Héow moAépmv. To mo onUOVTIKO HECAUIOVIKO
YPOVIKO HIAOVGE GUECOH YlOL TNV OTIU®ON TOV ZAAPOV YNYEVOV KATOIK®OV, T®V
TPOYOVOV TV ZA0PAKMV.

Méypt 116 apyés Tov OekdTOL-OYO00V OLDVO, WHEAN TOV TOMTIKOV KPATOVG NG
Ovyyopiag dev aicBavovtav deopevpévor 0cov agopd v ebvikn tovtomta. H
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MPQTOTYIIO

CHAPTER 3

Language as a means of transfer

of cultural values

Eva Kowalska”

As was suggested in chapter 1, from the point of view of a cultural historian
what is not translated into a given language may be as significant and as
revealing as what is translated. In the case of the Slovaks in the early
modern period, the significant absences include the most translated text

of all, the Bible. Why this was the case will be explained in the course of the

chapter.

The use of the vernacular in the liturgy and especially its use as a means

of access to divine revelation — the Bible — was a basic characteristic of
Protestantism from the time of the Reformation onwards. However, a

vivid discussion about the accessibility of the Bible as a source of true faith
has already taken place in the Middle Ages, in which English and German
authors were the first to take part. There was serious anxiety about the laity
or ignorant priests reading the Scripture, while it was feared that vernacular
translations could change the meaning of the text, by using inappropriate

metaphors, for instance.
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The English and the German translations of the Bible were not the only
ones to be widely discussed. Bohemia was another important centre of
these discussions, from Jan Hus onwards. Despite this, the neighbouring
region of Hungary, including modern Slovakia, accepted the Devotio
moderna movement rather than the teaching of Hus himself. In the
Kingdom of Hungary, the social consequences of the activities of Hus
were mainly negative. The population experienced destructive Hussite
raids rather than the message of faith and the word of God in the language
of the people. After the Reformation, the Slovak population was in the

same position as the other ethnic groups in the kingdom.

The basic starting point of the Reformation was access to the Scriptures

as the source of true faith. However, it was not easy to meet this challenge.
The language of Slovak Lutheranism was affected by the Latin education of
the elite as well as by theological problems. The first confessions of faith,
dating from the middle of the sixteenth century, were compiled in Latin,
and it was another three decades before religious texts of various types

appeared in a language accessible to the people.

For ethnic Slovaks, the Reformation did not encourage the vernacular in

an immediate and unambiguous manner, as it did in the case of the

Germans and Hungarians, and it did not lead to the identification of the
ethnic group with its spoken language. These facts are interesting not only
from the point of view of the history of religion, but also from that of the
functioning of language, the transmission of cultural values and the formation

of modern nations, a process that began at this time.
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Anyone concerned with the beginnings of the formation and development
of subordinate ethnic groups in Central Europe in the early modern

period encounters an interesting phenomenon in the case of the Slovaks. In
spite of the absence of a lively historical tradition, of an institutional basis
for the development of cultural or political activities and even of a single
form of written language, the Slovaks had a relatively strong ethnic identity

and were later able to develop into a modern nation.

It might be supposed that the impulses for this process started from the
Church as an institution and symbol of ethnic unity. However, religious
allegiance could not become a unifying factor. The Lutheran Church was
dominant after the Reformation, but in the course of the seventeenth century
it retreated under pressure from the movement of re-Catholicization, which
led to a change in the confessional composition of the population. At the
beginning of the seventeenth century, non-Catholics, mostly Lutherans, still
formed about 90 per cent of the population of Upper Hungary, but the
situation was reversed in the course of the eighteenth century, and nonCatholics
became (in Slovakia as in the Kingdom of Hungary in general) a
marginalized minority of about 20 per cent. Members of this minority were
not allowed to hold public office (royal or municipal) and their civic rights

were limited.

At the same time, the widening, strengthening or defence of confessional
identity represented a basic value and indeed a mission for members of a
given community. ldentification with a confession was extremely important,
especially when it was threatened, for example when membership could not

be supported by religious institutions, but only through informal signs of
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identification. Thus, the distinction between the two confessional camps was
not expressed at the level of doctrine alone. The two confessions also began

to distinguish themselves by using different forms of written language. They
began to prefer different historical traditions and develop opposing ideas

about the character of their own ethnic group. This led to a sharp differentiation
between the two camps — Lutheran and Catholic — in the framework

of one ethnic unit, each of them showing a strong collective identity.

The acceptance of Czech —a comprehensible language, but still that of
another ethnic group — as the liturgical language of the Slovaks may be
regarded as an important factor of differentiation within the ethnic group.
This was both a result of the development of the Lutheran confession
among the Slovaks and a stimulus to their specific development. Czech was
not only the language of the Bible, catechisms and religious services, it also
gradually became the symbol of the connection and relationship of its
Slovak users with the ethnic group from which they appropriated historical
traditions. These traditions did not derive from direct experience over the
generations or from popular traditions mentioned in medieval chronicles.

They were an artificial construction by the intellectuals.

An example of this process is the claim that Hussitism was the direct

forerunner of Lutheranism, which found a response in Slovakia in spite

of the fact that no direct continuity between the Hussites and the

Reformation existed there. Language also allowed the idea of a direct

relationship between the Slovaks and Czechs to enter the collective consciousness.
The concept of a united Czechoslovak tribe within the framework

of the Slavonic group, which later played an important role in the
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process of the formation of the modern nation, already appeared in the

early modern period as part of the idea of Baroque Slavism.

The acceptance of a foreign language as a means of cultivated communication
is not at all unusual. It is enough to mention Latin as the lingua

franca of the whole of Europe in the medieval and early modern periods.
However, the identification of an ethnic group or an important part of it

with the living language of another ethnic group and the declaration that

this form of speech is the mother tongue represents a different phenomenon.
This process had several causes, derived from specific developments

in the whole Kingdom of Hungary after the Reformation.

In the case of the Slovaks, it is especially necessary to emphasize that the
Reformation did not mean an automatic impulse for the production or
translation of liturgical and other literary texts into their own spoken language.
The bearers of the ideas of the Reformation among the Slovaks were

the burghers and gentry, that is, the social groups whose education oriented
them towards humanist Latin culture. Teaching in urban schools took place
entirely in Latin. In addition, most cities still had close and direct connections
with German regions and German was one of the languages of the

town councils. Thanks to this the ideas of the Reformation spread in their
original form and the magistrates corresponded on matters of religion with
the centre of the Lutheran Reformation in Wittenberg and its leaders,

especially Philipp Melanchthon.

The teachings of the Reformation were therefore initially received in

German and Latin. For example, the confessions of individual urban
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associations used to gain legal recognition of the new church synods and

their organizations, together with their rules, were written in these languages.
As a result appeals to the unchanged character of texts became an

important political factor at the time of forcible re-Catholicization and the
cancellation of guarantees for the functioning of the non-Catholic confessions.
Thus articles of faith that were not distorted by translation formed

the basis on which the Lutherans were accepted by the state.

In the case of ethnic Slovak Lutherans, emphasis on the absence

of change meant renouncing the translation of their basic texts (the

Augsburg Confession, the Formula or Book of Concord) into their own
language until the end of the eighteenth century. Translation of the basic
‘identifying’ texts of the confession into the spoken, but still basically
uncodified, language, which lacked a precise religious and political terminology,
might have been a source of significant changes and so a threat to

the vulnerable political status of the Church. Inaccuracies in translation

would have allowed political opponents to cast doubt on the legality of

the confessional community and deny it the right to exist. In the case of the Kingdom
of Hungary, this meant the possibility that laws decreeing the physical liquidation of
adherents of the Reformation might be applied once more.

The later acceptance by the Slovaks of Czech as the language of the
liturgy, Bible and written communication brought no change in this
perception of the importance of preserving the basic confessional texts in
the language in which they were conceived and accepted by the state
authorities. On the contrary, this version of the Bible became obligatory,
especially if it was used as the ultimate and exclusive argument supporting

the identity of the Lutherans at the beginnings of the massive
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re-Catholicization in Hungary (the 1670s and 1680s). However, it was
not only politics that influenced the possibility or impossibility of translation
in the late seventeenth and early eighteenth centuries. Religious orthodoxy

and traditionalism also played a part in maintaining the existing situation.

In any case, the use of the printed word was not a main feature of the
spread of the Reformation in the Kingdom of Hungary. The absence of
printing presses there until the second half of the sixteenth century was
compensated by extensive imports of books. These imports included not
only scholarly works in Latin, but also books in German and Czech, which
were easily intelligible in the urban environment: in the first case thanks to
the coexistence of Slovaks and Germans in the majority of towns, in the
second thanks to the related character and comprehensibility of Czech. The
use of Czech among the Slovaks was already established in the Middle
Ages, thanks to the use of legal texts, for example. However, some legal
terms changed meaning compared to the German original, the result of
differences in attitudes or simply to the linguistic incompetence of some
translators or users of these texts. An example is the inaccurate translation
from German into Slovakized Czech of some parts and terms of
Magdeburg law, which was a model for the free royal cities in Hungary.

Its terminology was not very clear to lay users.

On the other hand, the Czech language had already been codified (it was
one of the first European languages to be standardized in this way) and
so it could be used as the medium of translations. Its position in the

Reformation period is revealed by the reception of the translation of the
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Wittenberg Agenda and the use of Czech hymnbooks, whether produced by the
Utraquists (1522, 1531) or by the Czech Brethren (1541), which

allowed the identification of the confessional position of individual church

synods.

The transformation of church services was the first visible manifestation

of the Reformation, with clear definitions of belief coming only later. The
Bible was already accessible in Czech before the Reformation, for example
the so-called Venice Bible of 1506. So the oldest texts concerned with
religious belief produced in the Kingdom of Hungary in the ‘vernacular’
(actually the Czech language) appeared only in the second half of the
sixteenth century. They arose from the need for the clear definition of
orthodox Lutheran positions in the controversies with crypto-Calvinism.
Czech was used as a medium of communication because it was easy for
Slovaks to understand, while it had already developed a precise religious

terminology.

This fact is extraordinarily important, since only by the use of unambiguous
terms was it possible to avoid being suspected of the ‘Calvinist

heresy’ or actually falling into it. This hypothesis is confirmed by the fact
that the dispute about the theological orientation of the urban communities
of eastern Slovakia, expressed in polemical works written in Latin,
accompanied the publication of the Martin Luther’s Little Catechism, the
first book published in Slovakized Czech in this region (Bardejov, 1581).
Through this book the ‘codified’ pure teaching of Martin Luther became
the doctrinal standard for the ethnic Slovak Lutherans of the period.

General acceptance of the Formula and the Book of Concord as the basic
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doctrine of Lutheranism followed only three decades later at the Synod of

Z'ilina (1610) after many years of debate.

Through the catechism, the faithful who did not otherwise come into
contact with the printed word first became acquainted with basic theological
expressions in an easily comprehensible language. However, the
publication of the catechism was only a first step towards the strengthening
of the confessional identity of believers. The text of the Bible as a starting
point for teaching was an important medium for the formation of the life

and identity of the confessional community.

Various translations were used to make the Bible accessible to the
Protestant communities of the different ethnic groups in the Kingdom
of Hungary. The translation of the Bible into German was available to

German Lutherans immediately after its publication. This was reflected, for example,
in the increased frequency of Bibles in town libraries in the

sixteenth and seventeenth centuries. In the case of the Hungarians
(Magyars), who were the dominant ethnic group, a situation favourable

to the rapid translation of the Bible into their own language developed.
The cultural needs of the Hungarian social elite had already stimulated the
development of fine literature, so a highly cultivated language already

existed and could be used for translation of the Bible into Hungarian.

In towns with an ethnically heterogeneous population, mastery of
several languages was natural, and so it is not surprising that for many
years the theological leaders of the Slovak Lutherans carried on disputes

about crypto-Calvinism and the problem of images in Latin and
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German. Considering the urgency of solving these theological problems
for the character of the whole confession, it is only natural that Latin

remained the medium of communication for intellectuals of Slovak origin.

However, where it was necessary to use the spoken language, they did

not choose the ‘Hungarian route’ of the cultivation of the local spoken
language, which was demanding in time and expertise. The cultivated
language of the nearest ethnic group, the Czechs, was available. It fulfilled
the role of communication perfectly, and even in the fifteenth century

there was already a tradition of using Czech in some town offices and at the

courts of some noblemen.

Since ethnic Slovak scholars formed only a very small group and one
fully engaged in solving religious disputes, no appropriate personalities
emerged among them to carry out a translation project that would have
been extremely demanding. It was more convenient to use the already
available Kralice Bible, published in Bohemia in 1579-94, for the needs of
the Slovak Lutheran community in the Kingdom of Hungary. For a long
time it was simply imported into the territory of today’s Slovakia as a
finished product. Although it was prepared by theologians of the Union of
Brothers (Unitas fratrum), who inclined to Calvinism, this was not a
problem in the period when the Lutherans in Hungary were still seeking

a doctrinal standard. What was considered important was to make a

comprehensible text of the Scriptures available to the general public.

The highest theological authority, the Synod of Z"ilina of 1610, confirmed

the validity of the Kralice Bible for the Slovak Lutherans, and so it
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also confirmed the use as the liturgical language of the form of Czech found
in it. At the time of the synod, the Church was mainly concerned with the

stabilization of doctrine on the basis of the possibilities provided by the first law on
the equality of confessions in Hungary (1608). For this reason, as

well as accepting the Kralice Bible, the synod also adopted a resolution that
the Formula and the Book of Concord were binding.

In the following period, the political situation developed in an ever more
unfavourable way for the Lutherans. The material possibilities of the
Lutheran Church, which declined with the gradual re-Catholicization of

the rich noble and formerly Lutheran families, did not enable the preparation
of a Bible in the local spoken language or in a theologically revised

form. The position of Czech was also strengthened by the great wave of
emigration of Protestants from Bohemia and Moravia to Upper Hungary
after the Battle of the White Mountain and the introduction of
re-Catholicization laws in the Austrian and Czech part of the Habsburg
Monarchy. Czech preachers produced popular editions of religious texts,
for example the hymnbook Cithara sanctorum of Juraj Tranovsky” from
1636. They were quickly integrated into the community and became

patriots for the country which had given them new homes.

These socio-political circumstances were more important than the

actual development of the spoken language of the Slovak Lutherans,
which occurred independently. In spite of the tendency to include elements
of their spoken, Slovak language in ‘non-biblical’ texts such as

Passion plays and the formulations of agendas, this tendency did not
become dominant and it was not applied to the publication of biblical

texts. On the contrary, the language of the Bible, the so-called Biblic tina,
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began to penetrate all printed texts and acquired the status of a literary
language. Hymns were the most important category of literature. In the
Cithara sanctorum collection, they formed a summary of theological ideas
intended for the general public and more accessible in price for them than

other texts.

This medium also preserved the confessional and cultural identity of the

people, who were deprived of direct contact with preachers because of
reCatholicization.

In many counties they had few opportunities to attend

their own church. Non-Catholic publications were drastically limited and
more or less came to an end in the 1730s. In this way, the hymnbook and
the catechism became the exclusive sources of knowledge of the teachings
of the Lutheran Church. Their symbolic value increased because they were
the only resources approved for the so-called private practice of religion.

Wherever the Lutheran faithful had limited access to churches and schools, communal
hymn singing, usually without printed aids, replaced the other

ceremonies.

For these reasons it was not only the Bible that symbolized the unity and
integrity of the Lutherans. The language in which it was printed acquired
the same ‘canonical’ value. However, it is also necessary to note that by the
seventeenth century, this form of language was no longer the living, spoken
language in the Czech ethnic environment. A development was occurring
which confirmed the existence of two different ethnic groups — the Czechs

and the Slovaks.

By means of the Czech language, the Slovak Protestants of the sixteenth—
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seventeenth centuries appropriated not only a consciousness of community
with the Czech ethnic group, but also a theological and confessional
connection with Hussitism or the ‘Czech Reformation’. Its supporters, in
reality only the remnants of armed forces serving as mercenaries for local
magnates, found refuge in Slovakia in the course of the fifteenth century
and allegedly spread the ideas of Hussitism. The direct line of development
of the Reformation from Jan Hus to Martin Luther was emphasized. In

the course of the eighteenth century in particular, this idea of development
was used as a theological argument confirming the ‘exceptional’ character

of Slovak Lutheranism.

Identification with this inauthentic, but theologically impressive tradition
brought its bearers, who had a subordinate position in the structure of

the population of the Kingdom of Hungary, the possibility of achieving
acceptance and recognition within the framework of the multi-ethnic
church community. On the other hand, this tradition and the self-stereotype
built on it, of the Slovak Lutherans as preservers of the tradition of the
Czech Reformation, was an apologetic instrument and a source of pride

in the maturity of the whole ‘Slavonic nation’, which had participated in
shaping the spiritual life of Europe. This fiction was created precisely in

this period among various Slavonic ethnic groups.

The confessional element, which still played a substantial part in culture,
contributed to the emphasizing of other historical traditions. Slovak
Protestants were clearly not attracted to the combination of the traditions
of Great Moravia and St Stephen on which the presentation of Hungary as

the Kingdom of Mary (Regnum Marianum) was built. The invented
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tradition of Hussite influence on Slovakia, connecting the Slovaks with a
spiritual movement to which Martin Luther himself appealed, was naturally

more acceptable to them.

The fact that Great Moravia was not directly connected with the destiny

of the Czech nation, in which Slovak Protestants saw a natural ally and
support in their cultural and national development, thanks to linguistic

and cultural links, undoubtedly played a significant role in this acceptance.
The activity of Cyril and Methodius as Christian missionaries among the
Slavs received attention only with the acceptance of the concept of Baroque
Slavism, which emphasized the important contributions of individual
Slavonic ethnic groups to the development of culture and civilization.
Their ‘adoption’ in the non-Catholic environment came only at the
beginning of the eighteenth century, when respect for the two saints

could already be justified in an ‘academic’ manner. The publication of
documents from the Vatican Archives concerning the earliest history of the

Central European region started at the end of the seventeenth century.

By appropriating and further cultivating Czech in its biblical form as

their vernacular with its grammar fixed and printed (by Tobias Masn 1k or
Masnicius, for example, in 1696), the Slovak Lutherans symbolically took
over the mission of preserving the confessional consciousness of the Czech
Protestants, which survived only in exile or in the form of small communities

of secret and persecuted Protestants.

However, the intellectual elites of Slovak Lutheranism (pastors and

teachers) were forced to leave their homeland in 1674. They found their
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first refuge in Czech church communities in various parts of Germany.
Even though only a few of them could obtain the position of pastor, many
exiles from Hungary were active as guest preachers or they published
sermons and religious literature. These texts appeared in traditional
biblical Czech and, thanks to this, religious literature from the pens of
numerous Slovak Lutheran authors was also acceptable in the environment
of Utraquist and even Czech Brother exiles and helped to maintain their

confessional identity.

The consistent use of biblical Czech in non-biblical theological texts,
often combined with some elements of spoken Slovak, was strengthened
after the establishment of the Biblical Institute at Halle. The Institute
systematically published works intended for a wider community than
the Slovak Lutherans alone. The Bible published for the Slovaks in 1722
was produced in harmony with grammatically codified biblical Czech.
Thus a sense of community with their Czech fellow believers and of

responsibility for their destiny was created in the consciousness of the Slovak
Lutherans. Later, after the issuing of the Toleration Patent (1781),

this sense of community was expressed in extensive missionary activity.

The perception of language as a symbol of belief was also strengthened in

the course of re-Catholicization. The university press in Trnava (Tyrnau,
Nagyszombat), which was in the hands of the Jesuits, was especially concerned
with cultivation of native, spoken Slovak. The texts of books and of

surviving manuscript sermons by Franciscans or other preachers show a
conscious use of language as a sign distinguishing the Catholics from the

‘heretics’.
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However, the ethnic consciousness of Catholic Slovaks was not connected
to an unambiguous means of declaring their confessional allegiance —

a Slovak translation of the Bible. The educated, who had the right (in
accordance with the decrees of the Council of Trent), to ask for permission
to read the Bible, were satisfied with the Latin text of the Vulgate and did
not need a translation. There was therefore no attempt to translate the
whole Bible into Slovak until the first half of the eighteenth century, and

even then it remained unpublished.

Religious literature was printed in large editions. All the same, the
absence of the books which tended to create norms, that is, of a widely
accepted hymnbook and especially of a Catholic translation of the Bible
into the spoken language, undoubtedly influenced the formation of the
type of language used in the environment of Catholic intellectuals. Their
language usage was more variable than that of the Protestant intellectuals,

and only gradually became more fixed.

However, by becoming more distant from Czech, the language strengthened
the consciousness of the linguistic and ethnic distinctiveness of the

Slovaks and facilitated their separation from the broad framework of
Slavism. The stabilization of Slovak was supported by the publishing of
various legal or political texts which were issued by more and more active
government institutions. The textbooks introduced into the schools during
the first period of school reforms in Hungary (1777-90) also helped to fix

the form of language.
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However, the interconnection between the type of language used by an
individual and his or her confession can be observed even in the 1790s, in

the context of the textbooks published by and used in the state elementary
schools, especially the Reading-Book (Lesebuch) which included the principles
of Christian ethics and religion as well as instruction about the

behaviour of children and especially altar boys in church during religious
ceremonies. One of the reviewers of these textbooks recommended the use

of a form of language that would not encourage doubts about the Catholic
religion by using curious (Czech) terms. On the other hand, accurate
expressions in the vernacular might bring the ‘heretics’ back into the

Catholic Church.

The shaping of historical consciousness among the Catholics was more
complicated. It did not rely on any inherited or adopted tradition. The
legends and chronicles that first passed on historical knowledge in the
Kingdom of Hungary did not provide sufficient stimuli. They were written
by medieval scholars from the circle of the kings of the House of Arpa’d,
and emphasized the tradition of the taking of land by means of war. The
most important medieval chronicle spoke directly of the dishonour of the

original native Slavonic inhabitants — the ancestors of the Slovaks.

Until the beginning of the eighteenth century, members of the

Hungarian political Estate did not feel themselves committed to an ethnic
identity. Linguistic identification did not play a very important role. In
the eighteenth century, those who accepted the importance of ethnic
adherence as well as the concept of a political nation or Estate discovered

the importance of the Great Moravian Empire. They even combined the
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concept of the statehood of Great Moravia with that of Hungary. The
ultimate localization of the ‘first state of the Slovaks’ in the territory of
Pannonia and Upper Hungary as well as the stressing of the contribution of
Slovaks to the civilizing process in the early stages of the Hungarian
Kingdom provided the basis for arguments for the equality of the whole
ethnic group within Hungary.

The Lutherans also agreed with this idea. They accepted the Great
Moravian state as the point of departure for the history of the Slovaks.

However, they also emphasized the connection with the Czech lands (especially with
Moravia) and the preservation of the Slavonic (or Great

Moravian) culture in Bohemia.

Since the Lutherans were deprived of the possibility of declaring their
confessional allegiance by active participation in church services at most

places in Hungary, the symbols of their identity acquired more importance.

The identification of Slovak Lutherans with a language which was

actually foreign or at least common with a different ethnic group, and
functioned on various levels of communication in parallel with the local

spoken language, was so strong that massive assimilation of Slovak migrants
into the surrounding environment did not occur in ethnically and confessionally
mixed regions such as the Lowlands in the south of the Kingdom of

Hungary.

On the other hand, Catholics did not have to present themselves as
anything but members of the dominant Church. This act in itself secured
them full participation in public life, for example the rights of a town

burgher, guild membership or the right to hold a public office. Manifesting

34



their identity in a programme or in texts did not have great importance for

them, and the form of the language of such texts was even less important.

Interconfessional relations were therefore a determining factor in the
process of the integration of the Slovak ethnic group and its development
into the form of a modern nation. It is certainly no accident that the
codification of a common written language came only after a period of
stabilization of interconfessional relations in the course of the first half of
the nineteenth century. However, the translation of the Bible into archaic
Czech did not cease to have symbolic value: it continued to be used in the

Slovak Lutheran community until the middle of the twentieth century.
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XXOAIA

To keilpevo mpog petdopaocn eivar Eva kepdioto omd to Piprio « Cultural Translation
in Early Modern Europe» 10 onoio £kd60nke amd Tov TavemioTnUioKod €KO0TIKO 0iKo
tov KéumpurC 1o 2007. Tlepiéyer moAAég OpNoKEVTIKEG KOl 1IGTOPIKES AVAPOPES KoL
aVOPEPETOL OTN onuocio TV enionuov petappdoemv e BifAov yuo Tic KowvoTnTeg
TV ZAoBdrmv AovBnpavdv ol omoieg ypnoiponoinoay avt ™ Aovdnpavikn Kooym
g Ayiog I'pagnc amd Tic apyés Tov d€Katov- EROOUOV audve UEXPL TA HLEGH TOV
EIKOGTOV TAPOAO TTOL NTOV GE OLOPOPETIKY OLIAEKTO OO OLTHV 7OV WAOVGE O
KOGUHOG. XOUPOVO UE TO CLYKEKPIUEVO KEPAAOLO 1| TOAITIGTIKY UETAPPOCT] ApOPd TN
HETAQPOCT YAOGG®OV KOODG Kol TNV TOVTOYPOVY HETAPPOCT Kol dnpovpyio vEwv
TOATIOTIK®V, KOWOVIKOV, OpNoKELTIKOV Kol TOAMTIK®OV 10e®V. Méocw g eotiaomg
OTN HETAQPOOT KEWWEVOV EMYEPEITOL 1] OVLCIACTIKI] GUVEICPOPE GTO €VPVTEPO
Ot TG LETAPPOOTS LEGO GTO TAOUGLO TNG 10TOPING TOV TOAITIGUAOV.

YKomOG NG HETAPPOoNS eivar va evnuep®BoUV o1 EAMANVOP®VOL OVOYVAGTEG TOV
BiBAiov yia v omovdadnTa TV HETaPPAcE®V TG BifAlov exelvn v emoyn kabmg
eMIONC KO Y100 OAEG TIG TOATIOTIKES, OPNOKEVTIKEG KOl KOWVOVIKES 1010 TEPOTNTEG TOV
pmopet va vanpyav YOp® amd ATV 610 TAAIGO TV ToMTIcUOV. To cuykekplévo
BPAio amevBbveTonl GE KOTAPTIGUEVOLS WLETAPPOCTEG, OKOONUOIKOVS VITOAANAOVC,
OACKOVTEG KOl POITNTES TNG UETAPPOONG TOL £xovv otdyo va epfabivovv ot
LETAPPOOT EWOIKOV KEWEVOV e BPNOKELTIKO N 16TOPIKO TEPLEYOUEVO KO EMLYELPOVV
VO OTOKTGOVV EOIKES YVAOGCELS OGOV apOopd TOV Topén NG petappoceoroyiog. I't
avtO T0 AOY0 1 0poAoYia OV YpMoLOTOLEiTOL €fvarn £101KN Kot TO VYOG TO EMICNUO
dedopEVOL TOV OTL ameVBVVETOL GTO GUYKEKPIUEVO KOWVO.

Avapeifoia  avtipetomiokay  TOAAG  WPOPANUATO  OTN  UETAQPOCT]  TOL
OLYKEKPIEVOL Ke@aAaiov. ['evikdtepa amoterel avopeiofr o yeyovdg 10 OTL 6€
KkéOe Keipevo Eexoprotd vapyel £vag cLVIVACUOG TOAVTAOK®Y CAANAETIOPAGE®V
Aertovpyiov kKot dopmv. «Méca oe avtd TO TAOIGI0 OmOL T Kelpevo v yEvel
opifovtor ®¢ mMUKVES VEAVGEIS TV AAANAETIOPAcE®V HETAED TOV JOUDV KOl TOV
Aewtovpyuwwv  tovg, TO0  k@Oe  kelpevo  yapoktnpiletor  amd 10 €OpOg
KOW®MVIOKOVATOUPOMK®OV Bgdcewv Tov, omd TOvV 10witepo TPOTO LE TOV OMOiO0
oLVOLALEL TIG YPOUUES TOV KOl amd TO TANOOS TV YAWGGIKAOV Kol eEOYAMGGIKMOV
QTOKPICEMV OV EKTEUTOVTOL TPOG TOVE OEKTES TOV » (Kevtpmtng 1996: 293-294).

210 oLYKEKPIUEVO Kelpevo éva oAV Pacikd {ATNUo oL OVTILETORICTNKE KOl TO
omoio amd TN eVoN ToV amoTEAEL LETAPPACTIKO TPOPANUL elvar avTd TG avalnTnong
TOV 16000vopa OMA®TIKOV Opwv. «To mo OOokolo TO0 omoio KaAgiton va
OVTILETOTIGEL VoG LETOPPAOTNG eival €lTE VO E0TIAGEL TO EVOLPEPOV TOV GTO VO
OVOKOADYEL HOPPIKA 10000Vapa mov Ba datnpodv ) OMAmTik) €vvola eite va
OVOKOADYEL AELITOVPYIKA 1000VVaL0 TOV O S10TnpovV TV OTTOL EMKOVOVINKT a&io
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TOV GLVLPOIVOUEVAOV LEGO OTO KeIEVO. Avto onpaivel 0t Bo Tpémet va yivel emloyn
HETOED NG AeyOpevng Koatd AEEMN UETAPPOOTG Kol TNG AEYOUEVNG TEPUPPOCTIKNG
anddooney (Kevipomg 1996: 66-67). Xopoktnplotikd mopadeiypoto HEGH GTO

Kelpevo amotedovv ot AéEelg “hussitism”, “crypto-calvinism”, “utraquists” kot “re-
catholization”.

Ocov agopd v mpotn AéEN M omoia evtomiletar 610 GLYKEKPEVO Ywpio «An
example of this process is the claim that Hussitism was the direct forerunner of
Lutheranism, which found a response in Slovakia in spite of the fact that no direct
continuity between the Hussites and the Reformation existed there.» a&ilel va
TovioTel OTL OV0 givorl Ta PETOEPACTIKE TpoPAnuata Ta oroio oyetiloviotl Pe avTHV
Kol duoYEPUIVOLY TN O10OKAGIOL TNG HETAPPOONC. APYIKE TO TPMOTO Kol PacIKOTEPO
elval 1o yeyovog OTL 0V LIAPYEL OVTIOTOLYN HETAPPOOT 1 GVTIIGTOLXO ANUUO GTNV
EAMMMVIKY], oOTE Kpivetal amapaitntn 1 eXvONGn TOPEUPEPOVS OPOL KOt TO OEVTEPO
elvar 10 Ot1 M AéEN ot omotedel Sebviopo. Xdpeova pe tov XopoAopmikn
(1992:339) ot diebvicpol amotelodv kaTE KOAVOVO ETICTNUOVIKODS OPOLS Kot
VEOLOYIGHOVG Ol omoiot petadidovior omd T pio ydpo otnv GAAN pe peydn
oy, Ta KOplo yopakploTikd evog dtebvicpov sival o) N Tpoérevon Tov amd
TNV EAMMNVIKY], TN AQTIVIKTY 1] KOO0 GAAT HEYOAN cLYYpOVI YADOGGO B) N TopdAAnAn
YPNON TOV G€ MOAAEG YADGGOEG Kol Y) 1 TOPOUOLL PMVOAOYIKY, LOPPOAOYIKY] KOt
ONUOGLOAOYIKT OVTUTPOGMTELGY] TOV G KOO amd TIG YAMOOES, OMOV AMOVTATAL.
[Ipékertor yio AéEeic SebBvovg euPérelag pe popenuatiky Kot opBoypagikn
TPOCUPLOYY| OTIS YADGGES apifems, £xoviag o OAeg TIG YAMGGES TV 1010 onpacio
ouyva pe TNV 1O0TTO TOV WIKOV O0pov. H debvne supéreia tov debvioumv
emPefardveTar Kot amd Tov opioud tov Decsy (1972:220) coppwvo pe tov omoio
debviopog ovopdleton po AEEN OTav TPOEPYETOL OO TO AATIVIKA, EAANVIKE, YOAAKA,
ayyAMkd 1 omd po GAAN peyain YA®ooo Kot etvor dtadedopévn og éva peyaio aptipd
YAOGOMV.

Qg AOoN OVTIUETOMIONG Y10 TO CLYKEKPIUEVO TPOPANU ETAEYONKE M TEPIPPOCTIKN
anddoon kol £tol N AEEN “hussitism’ peTaPPAoTNKE OC KivHo TOV Youc1TOV’’
omwg eaivetar 610 cvykekpuévo yopio: «Eva mapddetypo avtig g dadkaciog
elvar 0 1oyvpiopdg 61l TO Kivpa TOV YOLGLTOV NTOV O AUECOS TPOOPOWOS TOV
AovOnpavicpov, o omoiog Pprke avramdkpion otn ZAofokio mapd To Yeyovog 0Tt dev
vpye kel dpeon cvvéyeln peta&d TV yovotdv kot g Metappuduiong.». X
OLYKEKPILEVN TEPIMTOON EMTVYYAVETOL O OKOTOG TNG HETAPpaong kabmg yivetan 1
HETOPOPE TOGO TNG SNUOGING OGO KOl TNG LOPPNG TOL UNVOLOTOG otd T o YADGGo
otV GAAN. «ZT1dY0¢ €ivar 1 dnuovpyion EVOG ONAMTIKA 1GOSVVOUOL VEOAOYIGLOV O
omoiog Ba pmopel va TPOcapPUOGTEL LOPPOLOYIKE Kol POVNTIKA TN YA®GOH 0piEemc
onradn v edinvikn. Enedn] opwg kdmotot diebvicpoi-veoloyiopol dgv umopovv va
amod00ovV 611 YADGGO apiEe®s e LOVOAEKTIKO 16000VOLO Veoloyioud eEattiog TV
LOPPOLOYIKMV KOl POVNTIKOV dPOop®V TV 0V0 YAwsomvy (Kehdvoprog 2007: 92-
93) 6mwc ovuPaiver ot ocvykekpévn mepintwon pe ™ AEEN “hussitism’’
xpNooromOnke n nEB0d0G TG TOPAPPUCTG.
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Oocov agpopd Tig AéEelg “utraquists” koau “crypto- calvinism” ot omoiec evromiCovtan
oto. cvykekpipéva yopio: «Its position in the Reformation period is revealed by the
reception of the translation of the Wittenberg Agenda and the use of Czech
hymnbooks, whether produced by the Utraquists (1522, 1531) or by the Czech
Brethren (1541), which allowed the identification of the confessional position of
individual church synods.» , «The transformation of church services was the first
visible manifestation of the Reformation, with clear definitions of belief coming only
later. The Bible was already accessible in Czech before the Reformation, for example
the so-called Venice Bible of 1506. So the oldest texts concerned with religious belief
produced in the Kingdom of Hungary in the ‘vernacular’ (actually the Czech
language) appeared only in the second half of the sixteenth century. They arose from
the need for the clear definition of orthodox Lutheran positions in the controversies
with  crypto-Calvinism» LETAPPACTNKOY G «OVTPOKIGTEG) KOU  «KKPVLTTO-
KaAPViIo oy Kot oT1g GuYKeEKpIEVES TEPIMTMGELS TO TPOPANLA TO OTTOI0 GLVAVTATOL
etvat 10 yeyovog 0Tl 01 GVYKEKPIUEVEG AEEEIC ATOTELOVV JEBVIGHOVE Kot dEV VTTAPYEL
avtioToryn HeTdPpacn TOVG 61N YAOGGa- apitems. Onwg avagépOnke Kot Tapamiveo
dev mpémel va Oewpeitor 0edopévo OTL PETOEDL TOV YAMGOOV EMTLYYXAVETOL
EVVOL0AOYIKT ooduvapio 6Gov apopd tovg debvicpovc. Mg tov 0po 1soduvapia
EVVOEITOL M TAVTIGN TOL EVVOLOAOYIKOD TEPLEYOUEVOL VO 1| TEPICCOTEP®V OPM®V.
(ITarayempyiov, 2005: 2). ['Vavtd kol 0TI GUYKEKPIUEVES TEPITTMGELS 1| AVCT TOL
d000nke elvor M emAoyn g AeyOuevng Katd AEENG peTaepoaons HEC® NG Omoiog
EMTLYYAVETOL KO TAVTIGT] TOL EVVOIOAOYIKOU TEPLEYOUEVOD TV dV0 Op®V OAAL Ko 1
petagopd Twv vonudtmv. levikdtepa ot diebvicpol oamoteAodv Opovg EO01KNG
YADGGOG KOl KATATACCOVTOL GTNV E101KT] 0POAOYi0 EVOG KEWWEVOU.

Téhog éva televtaio mapdoetypa oebviopod amotelel n AéEn “re- Catholicization” 1)
omoio cuvavtdtal oto €&N¢g ywpio : ““ As a result appeals to the unchanged character of
texts became an important political factor at the time of forcible re-Catholicization
and the cancellation of guarantees for the functioning of the non-Catholic confessions.
Thus articles of faith that were not distorted by translation formed the basis on which
the Lutherans were accepted by the state “ ko1 peTOQPACTNKE ©OC «EK VEOL
KOOOAIKIGHOG» OT®G PaiveTal Kot 6To pHeTdppacpa: “Etol ®g cuvémela amévavtt 6To
oT1a0ePO YOPOUKTNPO TOV KEWWEVAOV TPOEKVYE EVOG CNUOVTIKOG TOMTIKOG TOpEyovVTOog
Vv TePi0do Tov PBiatov ek VEOL KAOOAKIGHOD Kot 1] aKOPWOGT TOV EYYUNGE®V Y10 TN
Aertovpyio TV PN KaBoMK®OV OpOAOYLOV. XVVERTHS To ApBpa TG TioTNg TOL OTTOoiaL dEV
elyav mopamromBel and ™ petdppocn SapopPwsay T Pdon cOUEOVA LE TNV oToia
ot AovBnpavoi &ywvav amodektol amd to Kpdtog.” H petdepacn tov cuykekpévou
debviopot dev mapovoidlel Wwitepa mpoPfAnuata 06Tl €yl moyiwbel pe ™ idw
onpocic akpPog Kot ot Vo YyAwooss. Ilapdia avtd 1 péBodoc mov
¥pNooromOnke eivor ot TG Kotd AEEN HeTdPpaong TPOKEEVOL va emTevyDel
omoTH AmdOOGT TOV CUACIOAOYIKOV TEPIEXOUEVOL KO VO, KATAGTEL SLVOTY 1| POT| TNG

TANPOPOPIaG.
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[Tépa amd tovg d1EBVioPOVE €éva GAAO TPOPANUA OV  OVTIUETOTIOTNKE OTO
OLYKEKPIEVO Kelpevo eivar tor cvpueidpoto. Zopeova pe 1o Aggikd g Kowvig
EMnvikng tov Mavoin TpravtaeuArion (1999:1283) ta cvpedupate eivor Ae&ikd
otoyela pe Asrtovpyio peta&h mopadnUaTog Kol GUVOETIKOD TOV YPTGLULOTOLOVVTOL
ocuvnbwg ot debvn emMOTUOVIKT] 0poAOYio. ZVVETMG OEV OMOTEAOVV OVTOTEAEIS
AéEeig ahAd Ae&ikd otoryeion Tov cuvovalovtar pe AEEEIS Yo v KOTOVOUAGOLY vEQ
dedopéva  (mpPA. Amoctoérov-Tlavapd 1997-157). Xoapaxtmpiotikd mopdostypa
amotelel To TPpOONua “inter” otn AEEN “interconfessional” 1 omoia Ppioketor 610 €ENG
yopio: “Interconfessional relations were therefore a determining factor in the process
of the integration of the Slovak ethnic group and its development into the form of a
modern nation” Kol METOAPPACTNKE ®C “OUOAOYIOKOS” ONMC QOIVETAL GTO
petdppacpa: “Ot oporoYIaKEG GYECELG NTAV CUVETADGS £Vag KaBOPIoTIKOG TApAyovTag
o SdIKAGI0 EVOOUATOONG TNG GAOBOKIKNG £BVOTNTAG KOt TNG aVATTLENG TNG Yld
™ Sopdpewon evdg cOyypovov £0vouc”. To TpoPANUL e TO GUYKEKPIUEVO GOUPVLLOL
elvarl Ot dgv VTLAPYEL AVTIGTOLXO ANUUO 1 AVTIGTOLYT UETAPPACT] OTNV EAANVIKY Ko
avtd mov o&ilet va onuelwbel elvar 611 dev etvan €0KOAN M LETOPOPA TOV Omd TN pia
YAOGoo 6TV GAAN. [ Tovg Adyovg avtovg 1 Ao mov 860nke eivar avti g Katd
AEEN LETAPPOONG TPOKEUEVOL VAL YIVEL COGTY| LETAPOPA TOV VONUATOG, TNG OOUNG
KOl TOV VOOV TOV KEWEVOL GTNV EEVN YADOOO OV OTN GLYKEKPLUEVT] TEPIMTMOOT)
elvat n eMnvik.

Téhog éva tedhevtoio peTaEPOUCTIKO TPOPANLO TOL TOPOLGLAGTNKE £ival avtd TV
napdyoyov AéEewv. Zoppovo pe tov Yule (oto [Hapiavod 2004: 342) o1 mopdywyeg
AéEeic amotehovv o Srodedopévn drodikacio oynUATIoHOD VEWV AEEEMV NG
ayyAMkng yAowoooc. H dvokolia kKo 6e aut v mepintmon £ykettor 6to 0Tt e§ontiog
NG HOPPOAOYIKNG KOl GPMVOAOYIKNG OHOOTNTAS TOUG OTIS OAPOPES YAMOOESG OTI
omoieg eppaviCovron kabiotatar 6VGKOAN 1 UETOPOPE TOLG GE pid EEVI] YADGGO.
Xopoknpotikd mopddetypo. ot CLUYKEKPUEVT Tepimtwon omotedel mn AEEN
“impossibility” n onoia Bpicketar oto e€ng ywpio: “ However, it was not only politics
that influenced the possibility or impossibility of translation in the late seventeenth
and early eighteenth centuries. Religious orthodoxy and traditionalism also played a
part in maintaining the existing situation.” Kot PETAPPACTNKE ®G  “EVOE(OUEVO
avEPIKTNG HeTAPpaonS” OTMG Qoivetal kol oto petdepacua: “Qotdco, 0ev NTOV
UOVO M TOMTIKT VT TOL eMNPEACE TNV TOAVOTNTA 1] TO EVOEXOUEVO TNG AVEPIKTNG
HETAPPOONG TPOS TO TEAOG TOV OEKATOV-ELOOUOV OLMDVE KOl TIG OPYEG TOV OEKATOV-
oyooov. H opBodoia kot n mapadociokpatio Emanéav emiong onuovtikd poAo ot
dwtnpnon g vrdpyovsos Kotdotaons’. H Abon mov 666nke Kot 6t cuykekpipévn
nepintoon €lval ovTy NG TEPIPPACTIKNG AmO00NG dedopévne g ovumopéiog
avtioToryov ANppatog oty EEvn YAwosoa. 'Etotl pe avtdv tov tpdmo emttuyydveton n
OWOTH HETOPOPE TOL GNUAGIOAOYIKOD KOl EVVOLOAOYIKOD TEPLEYOUEVOL KO
OLEVKOADVETOL YEVIKOTEPQ 1] SLOOIKAGIN TG LETAPPOONG.

Ev «otaxieidl, pe Pdon to mopamdve oYOMO CYETIKE HE TO UETOPPUCTIKA
TPOPANUATO TOV CVTILETOTIGCTNKAY GTY] HETAPPAOT] TOV GLYKEKPYEVOD KEQOUAOIOL
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yivetal avtiAnmtd to 0Tt (NTHOTe LTAPYOVY KOTA TN UETAPOPA AEEEMV KOl EVVOLOV
and ™ po YA®ooo oty GAAN 6TO TAGICIO TOV KEWWEVOV. XKOTOG €ivol ovTd va

EMAVOVTOL YOPIG Vo, mopeumodileToan N Odkacion TG UETAPPOONS £TOL DOTE VA
001 yNOel 0 LETAPPACTNG GE VO COOTO PETAPPAUCTIKO OTOTEAEGLLAL.
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