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NepiAnyn

H mapoloa mrTuylakr epyacia amoteAel TNV emkUPWON TNG MEPATWONG
Twv omnoudwv pou oto Tunua Zévwv MNwoowv, Metadbpaong Kot
Atepunveiog tou loviou Mavemiotnuiou.

310 mopov Keipevo avravaklouvtal ta evlladEpovta pou KaBwg
OTOXOC Hou amoteAel n evaoyoAnon pou pe TG Siebveic oxtoslc.

H akohouBn epyaocio €xel w¢ Oéua tnv HeTAdPpacn Kal Tov
UETOPPATTIKO OXOALAOUO EVOC Amoomaopatog tou BiBAiov “Believing
Women” in Islam: Unreading Patriarchal Interpretations of the
Qur'an»tng aueEPIKAVISOC TTOKIOTAVIKAG KOTAYWYNG ouyypadEwg Kal
okadnuaikol Asma Barlas.0 petadpaotikog oXoAlaopdg amoteAsital
onod UToevoTnTeC, evw ouvoPilw tnv epyaocia pou ekdppalovrag to
TIPOOWTILKA HOU CUUTIEPACHATA amd TNV €KTevh €psuva. TEAOG,
uTtapxouV Kal ol BLAloypadikég avadopEg, oL omoleg pe KatnuBuvav.



Euxaplotieg

Je autod To onueio Ba nBela va suxaplotiow 6coug pe Bonbnoav
oTNV TMEPATWON AUTAG TNG Epyaoiag.

Apxik@d, Ba nbeha va esuxaplotiow OAOUC TOUG KaBnyntéc Tou
T.Z..M.A yla ta €660 TOU pou Tpooédepay KATA TNV doitnon Hou.
BeBaiwg BéAw va suxaplotriow Kat Tov umelBuvo KaBnyntn- emomtn
NG TITUXLAKNG Hou gpyaociag, K. Zwtrpn Aifa, o onoiog pe kateLBuUveE
UE TIG TOAUTIMEG YVWOELC TOU KaB' OAn tn Sldpkela NG cuyypadng
aUTAG, aAAQ KoL ToV K. Kevtpwtn Mewpylo mou S€XOBNKe voL CUUUETATYEL
OTNV ETUTPOTI EMOMTELOG TNG TTUXLAKAG Hou. Kat duowkd To
OLKOYEVELAKO HoU EPLBAAAOV TTOU NTAV apwWYOoL KAl UTTOOTNPLKTEC LOU
KB’ OAn TN SLApKELA TWV OTIOUS WY HOU.

Youptlivou Mapia

Képkupa, lavoudplog 2021



MNpoAoyog

H mapouoa gpyacia eival n petadppaon evog amoondacpatog and to BAio tng Asma Barlas
pe titAo « “Believing Women ” in Islam. Unreading Patriarchal Interpretations of the
Qu'ran». H petadpacn £ywve amo ta ayyAlkd ota EAANVIKA Kal N epyacio cuvodevetal amno
OXOAloL TOU HeTadpaOTH YlO TO KEIPUEVO-OTOXO Yyl TNV MEPATWON TNG HETOPPAOTIKAC
Sladikaolag Baoel HeTadpaoTIKAG EVIOANG. ApxLkd, TapatiBetal To petddpacpa Kal otn
CUVEXELX TO TIPWTOTUTIO Kelpevo. AKOUA, oXOALALETOL N LETOPPAOTIKN EVIOAN, avOAUETOL TO
kelpevo adetnplag kal ta petadpaotikd npofAnuata mov npogkupav. TéEAog, mapatiBetal
BBAloypadia, KATAAOYOC HE KEWLEVA ELOLKWV KL LETAPPAOTIKA gyXeLpidia.

To MPWTOTUTIO Kelpevo amotelel, OnMwe mpoavédbepa, amoomnacpa amno €va PipAio mou
ETUKEVTPWVETAL 0TN B€0n TNG yuvaikag, orwe tnv opilel To Kopdvt. To kelpevo Sev e€lotopet
yeyovota. Ot mAnpodopieg mou nmapatiBevral amotedoly pia e€gpelivnon tou Kopaviou, pa
glKOVA TG {WNG TwV YUVOLKwY, OMw¢ Tnv Kabopilel n Bpnokela toug. Méoca amod Ttov
ETLOTNMOVLKO TNG AOYyo, n ouyypadéog Bétel to Kopdvt wg OepéAlo tng o£€oualilkng
Lootntag oto loAdp. Ta oxoAla tng Kopavikng epunveiag sival matplopylkol XopakTipo.
‘Etol, SnuioupynBnke Kal N LOUCOUAMAVIKN LoTopla mou yvwpiloupe onuepa. IUpdpwva
HAALOTO LE TNV ouyypadEa, Nn TLo Kploln Ty authg tng dtadikaaoiag ntav n pebodoloyia
™mg KAOLOLKAG VOULKAG Bswplag.

OL mapamnopmnég oto Kopavt gival moAAEG, evw xpnotpomnolouvtal kot avadopég o ToAAoUG
VOULKOUG Kal AOyloug mou acxoAndnkav pe to Bépa. To keipevo mnyn i KM onwg kat to
kelpevo otoxoc 1 K dev mpowBoulv KaAmola GUYKeKpLUeEvn avtiAnn ywa tn Béon tng
yuvaikog. O pohog toug eival kabBopd eVNUEPWTIKOG, UE BAON LOTOPLKEG TANPOdOpPLeg TToU
HOC TTAPEXOUV EYKUPEG TINYEG.

To avayvwoTikd Koo elval kaboplopévo. Ta U0 Kelpeva mapExouv MANPodopieg ToU UOVo
atopa uPnAoU yvwoTIKOU ETMESOU UIMOPOUV VOl EMEEEPYAOTOUV, €vw TpolmoBOEtouv
MEYAAO €UPOG YVWOoewV o€ MOAAMAQ {ntrpota, Omwe eival n Bpnokeia, n wotopia Kot
OpLOoPEV VOULKA TTAaiola. BEBata, eival adtapdloBrtnTo otL To B mou mPayUaTeEVETAL TO
Kelpevo eival t6oo BpnoKeUTIKO, OO0 Kol KOWWVLKO. ETOpévVwe, lowg TeAKA To Kelpevo
ameuBUVETAL OTO gupy Koo, Tou To amacyoAolv dAéyovta IntApota. Onwg autd TG
B£on¢ NG yuvaikag, 6mwe tnv opileL n Bpnokeia.

Ocov adopd tn BewpnTIKr TPOCEYYLON TOU LETADPACHUATOC, AAAA KAl TOU pwToTUMoU, Ba
UTIAPEEL OUYKPLTIKN OVAAUGCN HE €MeENynon OUYKEKPLUEVNG OpoAoylag, Tou Bewpeitatl
anapaltntn yla tv oAoKANpWHEVN EMEeENYNON TNG LETADPAOTIKAG dLtadikaoiag.

KAeivovtag, Ba nBsAa va Sleukpviow mwg o Adyog mou SLAAefa TO CUYKEKPLUEVO KELUEVO,
ME OQUTO TO TeplexOuevo, eival n emBupio pou va Eekwvnow Tn HETAPPAOTIKH HOU
otadlodpopia pe INTAUOTA KOWWVLKOU evdladépovtog. Mpoowrikd, Bewpw TwE TO
EMAYYEALA TOU Hetadpaotn €xel MOAUTAEUpn onuacia. H emiotiun autr ocou &ivel tnv
EUKALPlO VO KAVELC €KTEVEIC €peuveg, HEOwW Twv omoiwv Slapopdwveoal TOCO oav
T(POCWTILKOTNTO, 000 KAl ooV HETAdPAOTAC, olyoupog yla T anodAoEeL 0oU Kal ETOLHOC va
TG TEKUNPLWOELG KAL VA TLG OTNPLEELC.



A. Metadpacpa

Miotn kat yuvatkeia ¢uon oto loAdu - Emaveppnvevovtag tnv natplapyia oto Kopavt

Eloaywyn

To KEVIPLKO epwTnpa mou tibetal og auto to BiBAlo, eival av to Kopavi £XeL mATPLAPXLIKO
Xapaktinpa n oxL lowg autd &ev €xel KAmolo vonua amd tnv mAsupd tou Kopaviou,
Sebopévou otL ot Stdaokalieg Tou ev MAALOLWVOVTAL OO LOXUPLOUOUG TIOU SLOTUTIWVOVTAL
gite amo mapadooloKEG gite amd oUYXPOVEC MATPLAPXLKES Bewproels. QoTtOoo, amod TOTE TOU
To Kopavt avadeixbnke w¢ pla UTIAPXOUCO TTATPLAPXLOL KOl €XEL EPUNVEUTEL QMO TOUG
onadoU¢ TWV MATPLAPXLKWY KABECTWTWY, N e€£TA0N TOU ATPLOPXLKOU TOU XapaKTAPQ, Elvol
£va Ntnua TIou adopa TIC HLOUGOUAUAVEG YUVOUIKEG.

Mpadovtoc auto to BLBAio, NBeAa OxtL Lovo va apdLoBnTHow TIG KATATLECTIKEG EPUNVELEG
tou Kopaviou, aMd kat va mpoodépw pla epunveia mou va emPePalwvel OTL oL
LOUGOUAUAVEC YUVOIKEG UIMOPOUV VO AYWVLOTOUV ylo TNV LOOTNTA UECA OTO MAALCLO TwV
S16aokaAlwv tou Kopaviou, oe avtiBeon pe O, TL miotelouv oL eficou cuvtnpntikol Kot
TMPOOSEUTIKOL poucouApdvol. MMavta oamoyontelopal, OTav oKoUW TIPOOSEUTIKOUG
poucouApavouc va Loxupilovtal, (kaBoAou) €€umva, OTL «o IoAQULOMOC ival IGAOULOUOCY,
OMWC HLlo. veapn aAyepwvr Gepviotpla OXOALAlEL O L0 TALVIO TIOU TIOPOUCLACTNKE
npoocdata otn Avon. To va avayvwplooupe To |CAGU XWPLOTA e TNV Katarmieon elval va
OlYVONOOULE TNV TPAYHUATIKOTNTO TwV AavBaopévwy avadopwyv Tou Lepol KeLpéEvou. Kabe
Bpnokeia eival avolytn oe Slddopeg avayvwoelg. O XpLOTLOVIOUOG TwV ITaupodoplwy, n
lepd E€€TaON KAl N KATAKTnon mou e€adavicav eKatoppUpla avBpwmoug oto OVoua Tou
XpLOTOU KOl TO EUMOPLO €XOUV HIKPH OLKOYEVELOKN OMOLOTNTA HE TN Ogohoyikn
aneAeuBépwon Tou onuepa. H clyxuon tou IoAdp pe Tov «ICAAULOUO» 1) TOUG «IOAQULOTEGY
oyvoel eniong otL to loAapu Sev eTuPAAAEL KUPWOELG Ot €vav KANPLKO N dev emevdlel ot
KavEvay PE To Slkaiwpa va LovomwAnoel Tn BpnokeuTikn €vvola. To va amoSeXTOUE Thv
gfouoia omoloobNToTE OUASOC KoL OTN CUVEXELD TG €0PAANUEVEG EKTIUAOELC TOU yLa TO
lohdp, OxL povo evBappUVeL TN cuVeEXL{OMEVN KaKomoinan Tou ICAGU Kol TNV Kakomoinon
YUVALKWV 0TO OVOMA ToU |oAAQp, aAAd emiong onuaivel va XAOEL T LAXN Yl To vonua xwpic
KOV  va TO TIOAEpdpE, OmMw¢ po¢ Oupilet o  ApmvtouAdr  Av-Naw  (1990).

AuTO dgv onualvel OTL oL poomaBeleg va favaokedptoUpe tnv amodr) pag ya to IcAGu i
va Eavadlapacoupe to Kopavt Ba eival eUKoAeg, Se60EVOU TOU EAEYXOU TNG BPNOKEUTLKNAG
YVWon¢ t000 TWV OKOTASLOTWY, 000 Kol ormd TtV GAAR MAEUPA TWV EUMELPOYVWHOVWV.
Qo1600, OA0 KOL TIEPLOCOTEPOL LOUCOUALAVOL, CUVELSNTOTIOLWVTOG OTL €« KAVELG OEV EXEL TO
LOVOTIWALO yLa TO VONUO auToU TIou AéeL 0 Oedg », Onwg to Bétet o Aref Ali Nayed? (1992),
opxilouv va avakToUV TO EPUNVEUTIKA TOUG SIKALWUOTA. ITNV TTPAYUOTIKOTNTA, O AyWVOCS

o Ap Aref Ali Nayed givan Movoovipdvog Adytog tng Aomg kot tpodny mpéafng g Apoing ota Hvopéva Apafid
Ewpdto .Eivot o 18putg kot dtevfouvrric g Kalam Research & Media (KRM), pe €dpa v Tpimodn , T Apon ko

10 Ntovumdn .Méypt to E€omacpa tng emavaotacng ot Aon, piince yo v wohopukn Bgohoyio, Aoyikn Kot TVELHATIKOTN T
o710 amokateotnuévo Uthman Pasha Madrassa oty TpimoAn, ko emiPAénet Tovg petamtuyiokods eortntég oto Islamic Call
College ekel.


https://en.wikipedia.org/wiki/Doctor_(title)
https://en.wikipedia.org/wiki/Libya
https://en.wikipedia.org/wiki/United_Arab_Emirates
https://en.wikipedia.org/wiki/United_Arab_Emirates
https://en.wikipedia.org/wiki/Tripoli
https://en.wikipedia.org/wiki/Libya
https://en.wikipedia.org/wiki/Dubai

ylol TNV QVAKTNON TETOLWV SIKOLWUATWY UIopel va oXeTileTal avaloylKa e TPOOoTtABEeLEC
OPLOUEVWV LOUCOUALAVLKWY KPATWY Kal KANPLKWY VA KpATHGOUV TOUC OUGOUAUAVOUC amod
TNV QVAYyVWOon, KO TIPOYHATLIKY ELPWVELA yLa Evav Aad TIOU TILOTEVEL OTL N amokdAudn otov
ouetafAnto  Mpodrtn  &ekivnoe pe ™ AéEn  «lgral» i «AwaBaocte!».
Av Kal n TPOKTLKA Tou IoAGU adopd POVO LOUCGOUALAVOUG, OL LOUCOUAUQVLKEG TIPOKTLKEG
adopouv TNV KowoTtnta Twv €Bvwy oTLg omoieg {oupe. Eypaa Aomov autd To €pyo €XOVTOG
KOTA VOU TOUC HOUCOUAUAVOUG KOl TOUG U MOUGOUApAvouc. To va ypadw ywa tdéco
SLadOpPETLKO KOO OE €va Koo Ae€IAOYLO €XEL TIG SUOKOALEG ToU, OXL emeldn dev pmopovoa
Tavta va Bpw TIG owoTeg Aé€eLg, aAAQ emeldr) Tooa MOAAG dtopa emevdUouv oTov PUbo tng
pLlknG Stadopag. H Pevtikn aAld mapnyopntikn W6€a 0Tt Sev polpdlovtal amoAUTw Tmota
UE Toug GAAOUC. To va WAGG HE OUTOUC TOUG avBpwWIoug TouTtoXpova Kal atnyv dla yAwooo
elval cav va amelhel¢ pe €vav TMOAU TPAYUATIKO TPOMO Ta ¢aAvVIACTIKA cUvopa ToU
XPNOLUeUOUV w¢ OelKTEC TNC TOUTOTNTAG TOUC. AV VO TIPOKELTAL VO TIPOKAAECW TNV
adlakorn exBpotnta evavtiov Tou eautol pag, 0w £Xxw avakoAU el OAa aUTA Ta XPOovLa.
o Toug ouvTNPENTIKOUG MOUGOUALAVOUG, OpOL OTIWE O OVTLTOTPLAPXLOUOC, N 0EEOUAALKN
oviootnta, n amneAeuBépwon, akopn Kol n €PUNVEUTLK — TOUC OMOILOUG  XPNOLUOTIOLW
ehelBepa — €evilouv TOAU amd TNV €mioTnUOAOYiO TWV KN UOUCOUApRAvwyY. AAAoL Opot
LoxUouv, ek Tou aopaloUc, WOTE va XPNOLUOTOoLOUVTAL 0TNV avayvwaon tou Kopaviou. Katd
OUVETTELQ, TIAPOAO TIOU E€UMAEKW TN SUTIKA / PeUVIOTIK OKEPN UOVO PE ETLHEAELD, KOl
ouxva yla va 51adopormoLjow Kol Vo TIPOVOULAoW OUTO TIOU MAipvw yla va elpal oupudwvn
pe tnv Kopavikn dmoyn, n yAwooo pou Kal n amAn npaén d€opevong eival mbavo va pe
KAVOUV «AUTIKA depLVioTpLA» OTA PATLO EKEVWY TWV LOUCOUAUAVWY TIOU Elval ETUPPETEIG
0O€ OKPOOON TETOLAG YAWOOACG, KoL OE OMOLOOATIOTE KPLTIKI YL TOUG LOUGOUAUAVOUC, TLG
OVATPETTIKEG PWVEC TWV SUTIKWV depviotwy. H AdavBacpévn EMOAUAVON LOUGOUAUAVWY
YUVALKWV PE OUTOV ToV TPOTo OxL HOVo apveital TV OLALTEPOTNTA, TNV OUTOVOULA KoL TN
SnuloupylkotnTa tNG okEYNG Toug, aAAd emiong umodnAwvel, Peudwg, OtL to IoAdu dev
adrivel  meplbwpla apdoBATnong TG avlootntag i tng  matplapxiogc.
AvtiBeta, OTOUG GEUWVIOTEG KAl TOUC HN-HOUCOUAPAvVOUC AuTKoUG, Opol  OmwG
aneAeUBEPWON KAl QVTLTATPLAPXLIOMOG elval TOAU autoavadepOpevol yla va ehapuootolv
1 va xpnoLpomnotnfolv ouoLaoTKA ard AAAOUG, EL8IKA LOUCOUAPAVOUG. H Xpon autwv Twv
opwv yla to Kopavi, kabwg kal n guvoikn Hou avayvwon os cUyKpLon e TIC SUTIKES /
depwLoTIKEG oulntnoelg, avaudifola Ba pe kavel «MOUCOUAUAVO QTtOAoyNnTH» OTa HATLA
TOUG. X& auToUG Toug avBpwroug, sivatl adtavonto otL To lIoAdu (ouvBwg ovopdletal « AANO
/ Avatohikd») €xel omoleabnmote aAnBeleg va T(POodEPEL TTIOU UTTOPEL va elval avAAOYEG UE
tov loubaiond kot Tov Xplotiaviopd (Bewpolvral «AUuTIKA»), TOAU AlyOTEPO HE TIG
ovtiAnPeLc mou oyupilovtal oL KOopIKoL pepviopol . TEToleg amdYelg, wotdoo, ayvoouv Tn
vpadka ouvdedepévn duon kal tnv mpoéAeucn tNg Méong AVOTOANG KOl TwV TPLWV
Bpnokelwy, €€ oU Kal N OUOLOTNTO OPLOUEVWY QATIO TOUG LOXUPLOMOUG aAnBeslag. OEtovtag
£vav unepSlaxwplopd petalt loAdu Kot Aong, ayvoouv emiong otL n avtibeon tou loAdu
otn Auon glval mapanAavntikn, kaBwg to IoAdp eivar tpdmog {wng Kot 0L pia «PavTOoTIKA
vewypadia», yla va Savelotw tnv mAouocla ¢pdcn tou Kabnyntn amod tnv Malailotivn,
‘Evtouapvt Zawt (1979). ErumAéov, to IoAAU OXL HOvVo UTAPXEL otn AUon, aAAG Kal €XeL
OUMBAAEL 0T ouyKpOTNON TNG AUONG, OTWE £6€LEE O ZALVT LE APKETN £vtacon TpLv amno dVo
SeKaeTieg.
IXETIKA ME TN 81K Hou Tdon va avodépopal otnv «AUcn» Kol 0To «AUTIKO», TIAPA TNV
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opxLKn Hou amnpoBuuia, emélefa va Slatnprnow autolg ToUug OPoUC AGYW TNG XPNOLUOTNTAG
TOUC OTNV Ttapoxn Teplypadikng mpooPaong o€ po. SUCTUXLOUEVN TIPAYUATIKOTNTO: TNV
aoUUUETPN OX€on HETagy plag autompoadlopl{opevng Avong Kal evog AUTIKOU OpPLOPEVOU
AMou (loAdu, pn-Avong). Eival autrn n Stadikacio ovopooiag, He TIC TEVIWUEVEG UALKEG
OUVEMELEG, TTOU BéAw va petadépw mapd va mpoteivw OtL n Avon elval amoAutn,
MOVOALBLKA 1 TTAVTA AMOKAELOTIK amo To loAdu. Map '6Aa autd, edv TETOLOL OPOL EVOXAoUV
MEPLKOUC Ao TOUG QVAYVWOTEG Hou, Toug Intw va dlaBdacouv mépa amd autolg yla va
Bpouv TNV MpoBeaor] pou, n onola aneuBUVETOL OE LOUGOUAUAVOUC KAl U LOUGOUAUAVOUC,
YUVAIKEG Kol AvOpPEC, TLOTOUC Kal W Totolg, tn U Avon kot tn AUon, o évav gUpPEwg
Slobedopévo Aoyo yla évvoleC. Mpog TO OKOMO aQUTO KAl TPOG TO OCUPDEPOV TNG
SleukoAuvong tng mpooBaong and un apafodwvoug avayvwoTeg oto £pyo Hou, Baaoilopal
oc Mo amhomolnuévn €kSoon TOU OUCTHUOTOG HeTaypadwv NG BipAloBnkng Ttou
Koykpéaoou.
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KEDAAAIO 1

To Kopavt Kot oL LOUGOUAUAVEC YUVOLLKEC

Awafafovroc yia tnv matpopyia, StaBalovrac yio tnv ansAsuBépwaon

Agv ATav 0 O06G IOV TOUG EKOVE KAKO,
ol idloL kakomoilnoav Tig PuyEg toug. Kopave (30: 9)

AUTO 1O £pyo avTiKatomTpilel Tn ouvexl{opevn 6£opeuon Hou pe SU0 EpWTHHOTA TTOU £XOUV
TOOO Oewpntikn onuacioc 000 KAl OUVEMELEC OTNV  TPAyUATikh {wh  ylad  Toug
MoucoUuApavoug, el8LKA TLG YUVaikeg: Mpwtov, SL8AckKeL ] ouyxwpel tn Mpadr tou IoAdy, To
Kopavi, tn oe€ouaAikn aviootnta f thv Katarmnieon; Eivat, onwc woxupilovtal ot KpLtikoi, Eva
TIOTPLOPXLKO, OKOUN Kol OEELOTIKO KOL HLOOYUVIKO Keipevo; ESw EyKeltal Kol To SeUTEPO
gpwtnua: Emutpémel kot evBappUvel TV ameAeuBépwon Twv yuvalkwv To Kopadvi
Otav pwtdw oav to Kopdvl eival €va TaTplapylko I ULOOYUVLKO KEIUEVO, pWIW Qv
ovtupoowneleL tov Osd we Matépa / avrpa 1) SIOAOKEL OTL 0 O£OC EXEL LA ELBIKI) OXEON UE
TOL OPOEVLKA N OTL TAL APOEVIKA EVOWHATWVOUV BEIKEG LBLOTNTEC KAl OTL OL YyuVaikeg ival anod
™ $Uon Toug adUVAUES, akABAPTEG, | AUAPTWALC. EmumAéoy, SI6AOKEL OTL O KAVOVAG TOU
natepa / tou oullyou sival Beikd TeEAEOUEVOC KaL pLa yritvn cuvexeLla Tou Kavova tou Osou,
OTIWG Loxupilovtal ol BpPNOKEUTIKEG Kol TAPASOOLOKEG natplopyieg;

EvaAAoaktikd, umootnpilel to Kopavl diadopomnoinon ¢dulou, dSuadkdtnta i aviodtnta
Baoel oefovaAikwy (BLodoykwyv) Stadopwv peTatl yuvalkwy kat avépwyv; Me aAla AoyLa,
EUVOEL» TOUC AVEPEC EVAVTL TWV YUVOLKWY UE TN BLOAOYLKI TOUG LKAVOTNTA W AVEPES, N
QVTLUETWTTIEL TOV Avopa w¢ Tov EauTd (KavovioTiko) Kat tn yuvaika wg tov AAO, i BAEmEeL
TIG YUVALKEG KAl TOUG AvTpe w¢ Suadikd avtibeta, wg oUyXpOVeC MATPLAPXIKEG Bewplieg
0£€0UAALKNG Sladopormoinong Kol oviootnTag
Otav pwtdw av unopolue va dtapdacoupe oto Kopdvi yla ameleuBépwon, pwitw av ot
S18aokaAieg Tou yla Tov Oed kabBwg Kot yla Tnv avBpwrivn dnuoupyia, TNV ovtoloyia, Tn
og€ouaALkOTNTA Kol TIC CUTUYLKEC OXEOELG TIPOKAAOUV TN O£€OUAALKN QvIOOTNTA KOl TNV
natplapyio. EvaAlaktikd, ol Sibaockalieg tou Kopaviou pag emttpenouy va BewprnoouE TV
LoOTNTA, TNV KOWOTOTIA, TNV opoldTnTa 1 TNV Looduvapia, onmwe anattel To mAaiolo, Twv
YUVALKWV Kol Twv avépwy;

Elvat mpodavég oOtL SdlakuBevovial MOAMA yla TOUG HOUCOUAMAVOUG oto Nw¢ Ba
OMAVTACOUE OE QUTA TO EPWTAHATO, L6IWE eVOYPEL TwV ONUEPVWY AUEOVOUEVWY ETUMES WV
Blag KOTA TWV YUVAKWY o TIOAA Kpdtn amd to Adyaviotav £wg tnv Alyepia. Autd mou
elvat Ayotepo npodaveg - dedopévng Tng dtadedopévng TAong va katnyopel To IoAdu yla
kotarnieon twv MoucouApdvwy Kot OXL va Katnyopei tou¢ MouGOUApAvoug yla TNV
godalpévn avayvwaon tou loAdp - ivatl n mbavotnta va amaviiooUpE 0TO TTPWTO cUVOAO
EPWTNOEWV - elval To Kopavt MATPLAPXLKO I ULOOYUVLKO KELEVO - OPVNTIKA , EVW OTTAVTAE

12



oto 6eltepo - pmopel to Kopdvl va amoteAéosl MmNy OMeAEUBEPWONG TWV YUVALKWVY -
KOTadATIKA. XpNOLLOTIOWWVTAG Mo emeEnynuotik peBobdoloyla | €pUNVeEUTIKH, TIOU
Tipoépxetal and to Kopavi, kabBw¢ kat SUo oplopol tng matplapxiog (wg mapadoon Tou
TATEPA-KOVOVA KAl WG TIOALTIKN aviootntog tTwv ¢UAwv mou Baociletal otig Bewpieg TG
oefovaAkng dladopomnoinong), eAnilw va dei€oupe OxL povo OTL n emioTnUoAoyia Tou
Kopaviou eival eyyevwg avil-matplapyikn oAAG OTL oG EMTPEMEL EMiONG Vo OEWPHOOUUE TN
pLlkn LootTNTa Twv dUAWV.

AuTo Tto BLBAL0, Aoutdy, gival TG00 pLa KPLTIKH TNG 0e€oUaAKNG / KELWEVLKNG KOTamieong
OTLG LOUCOUAMOVLIKEG KOLWVWVIEG 000 €lval LA CUVTOVIOUEVN TIPOOTIAOELD VO AVOKTOEL AUTO
nou n Leila Ahmed (1992)% amokalei «entipova loétiun» dwvr Tou IoAGu Kot va To EVToTtioeL
WG VOULHO avTtiBeTn dwvn otnv autapxikn ¢wvn Tou IoAAU yla TNV omola akoUpE TOCO TIOAU
OUTEG TIG MEPECG, lBIKA oTa SUTIKA pEoa evnuépwonc. Eav, onwg Aéel n Ahmed, autd ta
«BepeAlwdwe SladopeTikd IOAGU» TPOKUTTOUV o0t SLAdOPETIKEG AVAYVWOELS, TOTE £lval
ETUTOKTIKN avaykn va opdplofntnBolv oL QUTAPXIKEG KAl TIOTPLOPXLKEG OVAYVWOEL TOU
lohdp mou emnpedlouv PBabid tn IwhA KAl TO UEAAOV TWV HOUGCOUAHAVWV YUVOLKWV.

Auto 6ev onuoaivel, wotoco, OTL N osfoudAlkr aviootnta Kol oL Slakpioslg eival
ouvAPTNON OMAWC TWV HLOOYUVIKWY OVOYVWOEWV Tou IoAGu, 1 OtL pmopel Kavelg va
£€NYNOEL TO KABEOTWG TWV LOUCOUALGVWY YUVALKWVY «ATIOKAELOTIKA 600V adopd To Kopavt
1 / Kol GANEG LOAQLKEG TINYEC. TTOAU ouxva AapBdavovtatl ektdg eptparlovroc»(El-Sohl and
Mabro 1994, 1). Onw¢ amokaAUTTOUV TIOAAEG TPOODATEG UEAETEC, TO KABEOTWG KAl 0 pOAOG
TWV YUVOLKWY OTL LOUCOUAMOVIKEG KOWVWVIEG, KOBWE Kal oL TATPpLOPXLKEG SOPEC Kal oL
OX£0ELg HeTaE TwV LAWY, lval cuvApTNON TTOAAATIAWY TIAPAYOVTWY, OL TIEPLOGOTEPOL ATTO
TOUuC omoioug dev €xouv kapia oxéon pe tn Bpnokeia. H Lotopia Tou SUTIKOU TOALTIOUOU
TPETEL VAL LOC TIEL OTL SV UTIAPXEL TimoTta £UdUTO LOAQULKO yLa T PLlooyuvia, Thv aviootnTa
1 TV ratplapxia. Kat Opwe, Kot oL TPELG cUXVA SLKALOAOYOUVTOL OO IOUCOUALOVIKA KpATh
KoL KANPLKOUG OTO Ovopa Tou IoAdp. Aut n mpooduyr otnv Lepr yvwon - f, Ue LeyaAUTepn
okpipeta, n yvwon mou oxuplletal OTL mpogpyeTal amod tn Bpnokeia - ylo va SikotoAoyroel
™ oefovolikr Katarmieon, kal n emoakoAoubn eodalpévn olvvdeon Tou LepoU ME TN
plooyuvia, mapakivel T Sk pHou gUNAOKA He TV eppnveia tou Kopaviou. Mia tétola
S6éopeuon eival avanddeuktn, os OAA TO TPOYPAUUATO OMEAEUOEPWONG LOUGOUAUAVWY
YUVOLKWV (ko avépwv).

MapoAo mou pia gpunveia tou Kopaviou Sev pmopel amdé povn tng va TePUATIOEL
TIATPLOPXLKA, OLUTOPXLKA KOl OVTLONUOKPOTIKG KAOEOTWTA KAl TIPAKTIKES, WOTOCO MOPAUEVEL
Kpilowo ogvaplo yla Stdpopoug Adyouc. MpwTov, oL EPUNVEUTIKEG KOL UTIAPELOKEG EPWTHOELG
ocuvbéovtal avamodeukta. Onwg umodnAwvel n €vvola TNG OeEOUAALKNG Katamieong,
UTIAPXEL OXECN OVAUECO O QUTA ToU SLoPATOUME KELUEVA KOl OTO MWC OKEGTOUAOTE Kol
OVTLUETWTTI{OUE TPAYHOTIKEG YUVAIKEG. AUTO, av Kot oXeTiletal pe dpepvioTpleg Adyw Tou
€pyou TOUG OTNV OvAyvwon Kol Tnv avamnapdotoon, PBploketal otov muprnva tng
amokdAuyng, av Kat pe Tn popdn TNC avtiotpodng utoBeong: OTL utAPXEL oxEon MeTafl TG
avayvwong (Lepwv KeEVWY) Kat tng aneleuBépwong. Eav dev ouvéPalve auto, dev Ba eixe
vonua va emkowwvel o Oed¢ pall pag yla va pog petappubuiosl. Kotd ouvémela, €dv
B£loupe va Slaodpalicovpe Ta SIKOLWUATH TWV HOUCOUALGVWY YUVALKWVY, eV XpelaleTol

2 H Leila Ahmed (1940)civon Arydmtia-Apepikavidogoytog tov Ioddp . To 1992 dnposcisvoe to Pifdio mng Muvaikeg kot to gOAo
oto IoAdu , To omoio Bewpeitar g Lo GNUAVTIKY IGTOPIKT avaALoN THG BE0MG TOV YUVAIK®OV GTIS 0pafikcés LOVGOVAUOVIKES
Kowmvieg.
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Hovo va apdloBnTAooUE TIg avayvwoelg Tou Kopaviou mou SikatoAoyouv Tnv Kakomoinon
KOlL TNV UTIOBABULON TWV YUVALKWY, OAAG TIPETEL EMioNG va armodelEoupE TN VOULUOTNTA TWV
QTMEAEUOEPWTIKWY AVAYVWOEWY. AKOUA KL OV TETOLEG QVAYVWOELG OEV ETILTUYXAVOUV HLa
PLUKA aAAayn OTLG LOUCOUAUOVIKEG KOWVWVIEG, glval aodaAég va moUpe OTL dev pmopel va
oupBel ouolaotiki aAhayn O QUTEC TIG KOWVWVIEG TToOU S€V AVTAOUV TN VOULUOTNTA TOU amo
TI¢ Sibaokahieg Tou Kopaviou, éva pABnuo KOOUIKWY HOUGOUAUAVWY Ttaviol €Xouv va
pabouv ELC Bapog ToUuG.

MapoAo, TOU OL HOUGOUAPAVEG PBLWVOUV QUECA TI( OCUVEMELEC TWV KOATOTLECTLKWY
TIAPEPUNVELWY TWV BPNOKEVUTIKWY KELLEVWY, AlyeG apdLofntolv tn VOULUOTNTA TOUG Kol
ALlyOTEPEG OKOUN £XOUV SLEPEUVAOEL TIG ATEAEUDEPWTIKEG TITUXEG TwV SLOAOKAALWY TOU
Kopaviou. Qotdoo, xwpig va 1o kavouv, v umopouv va apdlofntriocouv tnv £vwaon, ou
Koataokevdotnke AavBaopéva e€attiog pag eapalpévng avayvwong tng Mpaodng, avausoa
oTNV lepn Kal tTn oefOUOALKN Katamieon. Auth n évwon XPNOoLUEVUEL WG TO LOXUPOTEPO
EMXELPNUA YLA TV QVLOOTNTA KOt TIG SLaKploelg HETAEY TWV LOUCOUAUAVWY, KaBwg moAlot
avBpwrol eite Sev £xouv Slopdoel To Kopavl gite Sev £xouv amodextel avaudlopitnta tnv
natplopytkn e€nynor tou. Qotdoo, ONMWE £XOUV EMIONKAVEL TIOAOL HEAETNTEG, N aviooTnTa
KoL oL Slokpioelg Sev mpogpyovtal amd TG Sibaokalie¢ tou Kopaviou, aAld amo to
Seutepelovta BpnoKeUTIKA Kelpeva, onwe to Tadoip (tnv epunveia Tou Kopaviou) kat ta
Xavti®®. Q¢ sk touToU,

ETLOTPEDOVTAG O [La VEQ Kal GUECH epunveia Tou lepol BifAiou kat Aappavovtag pio véa
KOl KPLTLKA Hotid ota XavtiB - pe dAha Adyla, GUUPETEXOVTOS OE o Snuoupyikh 1Tt -
n olyxpovn LoAapLkn apxn 6a prnopolos MOAU KOAQ va LETAPPUOUIOEL KOL VO AVOVEWOEL TN
Béon tou lohau oto Bfpa TNG KOTAOTAONG TWV Yuvalkwv. (Stowasser 1984, 38)

H enavepunvela tng Mpadng eivat Wblaitepa onuavtikn uotL ot SidaokaAieg tou Kopaviou
TapéXouv otou¢ MoucOoUApAvVoUG TPAOTUTOL yla YUVOIKEG Kal avtpsG. Asdopévou OtL
Sladopetikég avayvwaoelg Tou Kopaviou (kat GAAWV KELHEVWY) UrmopoUV va amodwaoouy 0,TL
elvat yla tig yuvaikeg «BepeAlwdwg dtadopetikd IoAGU», kabiotatal Kplolo yla QUTEG «va
ETIOVEPEUVIOOUV TOL KAVOVLOTLKA OpnNOKEUTIKA KEIPEVA» KAl aKOUN KoL va yivouv L8Lkol oto
LEpO kelpevo, OTWG TIAPOTPUVEL n Oatiua Mepviotl 5(1984).

TéAog, onwg unootnpilouv ol Bewpntikol oe GAAa MAaioLa, &V UTIAPYEL KTIPAKTIKE XWPLG
Bswpla», kaL ot MoucouApadvol Sev €Xouv akOpn avtAnosl plo Bswpla g LodtnTog anod to
Kopdvl. Autd ocupPaivel ev pépel emeldr), Onwg emonuaivel o Payudv (1982, 2)8, ot

3 Ta Xovti0 (onpoivel avoyyehio, Sujymon, napadoon) eivol To. ETUEPOVS GUYKEKPIUEVE TEPLGTATIG, 1] 1| GVALOYH QUTdY 1} TO
GUVOAO TV GLALOYDV YOP® AT TNV GLUTEPLPOPA Kal TN Gopic Tov Mmdaped, mov kabopiotnkav petadddpeve amd otouo oe
GTOO OO AVTOTTEG UAPTLPES KVPIWG TNG TPATNG AL KoL TG devTepNS Kot TG Tpitng Iohapikng yevide.

4 [CTLXOVT 0 IGAQPIKGG VOUIKOG OPOG TTOU QVAPEPETAI OTNV AveSAPTNTN CUAOYIOTIKY 1} BIEGOBIKA GOKNON TNG WUXIKAG
IKAvOTNTAG £VOG VOUIKOU Yia TNV £§eUpean AUONG O€ HIa VOUIKA €pWTNON.

SH Ddato Mepviot (Fatima Mmissi-30 Nogpfpiov 2015) fjtav Mapokivi gepviotpia ouyypaeéog Kot Kowoviordyos. Qg
HOVGOVALAVO, PEULVIGTPLOL, TNV ATACYOAOVGE KUPiG TO IoAd Kot 01 pOAOL TV YOVOIKOV 6' 0VTO, AveADOVTOG THV 10TOPIKN
€EEMEN NG LOAAIKNG OKEYNG KOl TIG GVYYPOVEG EKONA®ONG TG. Méca amd o Aemtopepn} depedivnon g evong g dtadoyng
00 Moaped, Tov £0ete VIO APEIGPATNOTN TNV EYKLPOTNTO OPIGUEVOV 0Td TS YavTif (ophieg kot mapadocels Tov anodidovial ¢’
aVTOV), KO GTNV VTOTAYT TMV YUVoUK®VY Tov BAEREL 6t0 Iohdp, oAl oyt kat' avdykn oto Kopdvi. ‘Eypaye extevag yio ) {on
péco o€ yapépia, To eOAo, kot T Snudcta kot 11Tkl ceaipe.t TuvéBoie e To dpBpo "H kdp1 TOV EUTOPOL KAl O Y10 TOV
GoVATAVOL" oty avBoroyia Tov 1984, H Adelpotnta eivou Hoykoouia: H AvBoioyia tov AieBvoivs Kivijuazog INvaikdv, vid v
empéLELR TOL Poumy Mopykav.

60 Poyuév(Fazalur-Rehman) eivar évag oxAnpomupnvikdc, de€iog IMakiotavog motticdg Deobandi kot twpvog npdedpog

tov Jamiat Ulema-e-Islam (F) (JUI-F) kot tg Zvvérevong Iohapikdv peremtav. Eivon emiong npdedpog tov Anpokpatikod
Kwnuatog tov [Makiotdv (PDM), £vog avTidniiovpytkod GuVASTIGHOY TOMTIKGVY Koppdtov oto Ioxietdv. O Poyudv ntav
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https://el.wikipedia.org/wiki/30_%CE%9D%CE%BF%CE%B5%CE%BC%CE%B2%CF%81%CE%AF%CE%BF%CF%85
https://el.wikipedia.org/wiki/2015
https://el.wikipedia.org/wiki/%CE%9C%CE%B1%CF%81%CF%8C%CE%BA%CE%BF
https://el.wikipedia.org/wiki/%CE%A6%CE%B5%CE%BC%CE%B9%CE%BD%CE%B9%CF%83%CE%BC%CF%8C%CF%82
https://el.wikipedia.org/wiki/%CE%9A%CE%BF%CE%B9%CE%BD%CF%89%CE%BD%CE%B9%CE%BF%CE%BB%CE%BF%CE%B3%CE%AF%CE%B1
https://el.wikipedia.org/wiki/%CE%9C%CF%89%CE%AC%CE%BC%CE%B5%CE%B8
https://el.wikipedia.org/wiki/%CE%A7%CE%B1%CE%BD%CF%84%CE%AF%CE%B8
https://el.wikipedia.org/wiki/%CE%9A%CE%BF%CF%81%CE%AC%CE%BD%CE%B9
https://el.wikipedia.org/wiki/%CE%A6%CE%B1%CF%84%CE%AF%CE%BC%CE%B1_%CE%9C%CE%B5%CF%81%CE%BD%CE%AF%CF%83%CE%B9#cite_note-14
https://el.wikipedia.org/wiki/%CE%A1%CF%8C%CE%BC%CF%80%CE%B9%CE%BD_%CE%9C%CF%8C%CF%81%CE%B3%CE%BA%CE%B1%CE%BD
https://en.wikipedia.org/wiki/Pakistani
https://en.wikipedia.org/wiki/Jamiat_Ulema-e-Islam_(F)
https://en.wikipedia.org/wiki/Pakistan_Democratic_Movement
https://en.wikipedia.org/wiki/Pakistan_Democratic_Movement
https://en.wikipedia.org/wiki/Pakistan_Democratic_Movement

MoucouApdvol 8gv £Xouv aKOpn eMAUCEL «Bactka {NTHUaTo LeBOSOU KAl EPUNVEUTLKACY.
«KaBe véa avayvwon tou Kopaviou, Ponbwvtag otnv emiluon autwv Twv Paclkwv
EPWTNUATWVY TNG EPUNVEUTIKAG. , UMOpEL emiong va BonBrioetl otn dnuloupyia pLog TEToLag
Bewplag. Autog eival o Adyoc yla tov omolo n KPLTKN oTlg peBddoug e TG omoleg oL
MouoouApdvol mopdyouv BpnoKeUTIKO vOnua Kal n emaveéétoon tou Kopaviou yla
anelevBépwon elval wTIKAG onuaociog ywa T StaoddAlon tng oe€oVAALKAC LoOTNTAC.
Mpoomabwvtag va KAvw Kal ta SU0 €dw, EMKEVIPWVOUOL OTNV QVAKINOh TNG
ameAeuBepWTIKNAG Kal LOOTIUNG dwvNG Tou ICAGU TIou omavia oKoUYETAL CAUEPA OAAA TNV
omola Xpela{OUOOTE MEPLOCOTEPO. TN CUVEXELA , EENYW TA ETLXELPUATA LOU OXETIKA E TNV
avayvwon tou Kopaviou: mw¢ ot MoucouApavol dtaBalouv tn os€oUaALKr avioOTNTA Kol
v natplapxia - mwg pmopolpe va Swafdcoupe to Kopdvl yla ameleuBépwon; n
gmotnuoloyia kat n peBodoroyia pou. Kat, Téhog, To ox€SLo autou tou BLBAiou.

pérog g EBvucng Zuvédevong peta&d 1988 kot Maiov 2018 kan tponyovpévag Stetélece apynyos TG avTIoAiTELONG OO TO
2004 £mg t0 2007.
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1. AwaPBalovtog to Kopavt

Ekeivol mou &laBalouv 10 loAdp WG HLOOYUVIKN Kal «acupPifaoctn kat umepBoAikd
matepvoALoTIkA» Bpnokeia (Xouoeglv 1994, 118) emionuoaivouv TG00 TNV UMOTIBEUEVN
UTEpAOTILON TNG 0g€OVOALKAG aviooTnTtog tou Kopaviou kol Tn HoKpd lotopla Twv
SloKkploewv KOTA TWV YUVALKWY OTLG TIEPLOCOTEPES LLOUCOUALOVIKEG KOWwVieg. O oKomog
pou edw Sev eival va apvnBw otL To Kopavt pmopei va StaBootel pe matplapyLlkoug TPOTOUG
(wg mpovoplo avépwv), OTL OL KOATOIILECTIKEG TIPAKTIKEG OE TOAMEC HOUCOUAUOVIKEG
KOWWVIEG TPOEPYOVTAL CUXVA OO HLa AKPLTN TPOOKOAANGCN O€ oUTA Tou Bewpoulvral
LOAQULKOL KAVOVEG KAl auoTnNpol KAVOVEC, 1 OTL OL ELKOVEG TNG «YUVALKAGY» OTO UTTOCUVELSNTO
TOU MOUGCOUAUAVOU €lvol TPAYUATL HLOOYUVIKEG . OUTeE pmopw va apvnbBw OTL «n
neplBaAAouca avdpeia» TOU LOUGOUAUAVIKOU BpnoKEUTIKOU KELWEVOU dnuLloupyel coBapad
MpoBARUATA Yl TG YuVailkeg, OMwG KoL N VOULpomnoinon tng oe£ouaAlkng aviooTnTag amno
TOV KAAOOLKO HOUcOUAMaVIKO vopo tng Zapia (Shartah)’ . AvtiBétwe, unootnpilw ot ot
TEPLYPOPEC TOU IOAGU WG BPNOKEUTIKAG Ttatplapxiag mou dEpetal va £€xouv «Oed HE TO
UEPOG TOUC» GUYXEOUV TO KOPAVL e ULa GUYKEKPLUEVN AVAYVWOT) TOU, ayvowvTtag OTL OAa Ta
kelpeva, otn cuunepiAnn tov Kopaviou, pmopouv va Stapalovral pe moAAoUG TPOMOUG,
oupunep\aUBAVOUEVWY TWV LOOTIHWY. ETUTAE0V, OL TOTPLOPXLKEG OVAYVWOELG TOU loAdu
kotappéouv to Kopavt pe tnv €€nynon  tou (Osiog Adyog Pe « TN ynvn mpaypoatwon
TOU»)OXETIKA LE TOV OO KOl HE TIC YAWOOEG TTou [AoVGaY yla Tov Ogd (TO GNUALVOUEVO e
TO onuaivov) kat «H miotn Kal oL yuvaikeg oto IoAGU» OTO KOVOVIOTIKO |GAAU Kol OTO
LOTOPLKO loAap. Etol, to IoAAdU Kal ol MoUoOUAUAVOL CuyXEovTal amo Th Hia TTAEUPA, Kol
oo TNV GAAn, Kelpeva, TTOALTIOMOL Kol LOTOPLEG KATAPPEOUVY. IKOTIOC HOU £ival va aoKNow
KPLTIKN Ot peEBOSoug He TIG omoie¢ ol MouGoUApAvolL OSnUoUPYOUV TTATPLOPXLKEG
ovayvwoeLg Tou Kopaviou Kol va avakTHoouV TIG LOOTIUEG TITUXEG TNG emLoThUoAoyiag Tou
Kopaviou. To kdvw pe Bdacn SU0 OXUPLOHOUG, TWV OTOLWV N TEKUNPlwon TopEXeL To
avTikelpevo Twv 6uo TUNUATWY autoU TOU BiBAiou.

O MPWTOC KOl OXETLKA ATMAGC LOXUPLOKOG HOU €ival OTL, oto Babuod mou OAa to Keipeva
glval mMOAUULIUNTIKA, gival avolytd oe Slddopeg avoyvwoels. Emopévwg, Sev pmopole va
KOLTAEOUE MOVO €va KelpeVOo yla va eEnyriooupe ylati oL dvBpwrol To €xouv dlapaoel oe
£VOV OUYKEKPLUEVO TPOTIO 1 YLOTL TElVOUV VOl TIPOTIHOUV TN UL avAyvwaon amo pia GAAN.
AUTO LoyUel WBlaitepa yla £va Lepd Kelpevo, Omwe to Kopavl, To omoio «£xel adalpebei ano
TO LOTOPLKA, YAWOOLKA, AOYOTEXVIKA KOl PUXOAOYLIKA TOU TAQLOLOL KL OTN GUVEXELA CUVEXWG
gnavaocvotadnke oe Sadopoug TOATIOUOUC Kal cUUPWVA UE TIG LOEOAOYLKEG QAVAYKEC
Sladopwv nbBomowwv». Mpémel Aoutdv va efetdooupe molog £xel dlapaocel to Kopavt
LOTOPLKA, TIWG To €XeL Slafdoel - dnAadn nwg enéAefav va kabopioouv TNV emotnoloyia
KoL tn peBodoloyia tng onuaciag, €€ ou Kal oplopévoug Tpdmoug yvwaong (to PaciAelo g
EPUNVEUTIKNG) - KoL Ta €WOXOALKA TAaiola ota omola To €xouv SLaPACEL. JUYKEKPLUEVQ,
TPEMEL VA €EETACOUE TOUG POAOUG TWV UOUCOUAUOVIKWY EPHUNVEUTIKWY KOWOTATWY Kal
Kpatwv (to BaciAelo tng oe€ovaAikng MOALTIKAC) otn Stapdpdwaon TG OPNOKEUTIKNG YVWONG

7 Yapio (Shari‘ah ), wlapkod; vopog , | Theovaopd vopo g Zapia , givor Eva OpnokeuTiKd VOO Tov omoTeAoVV HEPOG
e whapkig mapadoone. W Tpogpyston amd Tig Opnokevtiké apyéc Tov Iohdy, 18img Tov Kopaviov kot

tov Xavtif . X apafikd , 0 6pog Tapia avapipetol oto Oed apetdPinto «s vopo Oeio ko og avtifeon pe figh , to omoio
avaépetot 6e ovBpdmvo emotnuovikd eppmveisg me. B B0 tpdmog epappoymg tg o cdyypovn emoyn amotédecs
avTIKEEVO Stapmviog HeTo&D HOVGOVAUAVEOV POVTIOUEVTOAGTMV KOl LLOVIEPVIGTAV .
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KoL TNG €€0Uniag E TPOTIOUC TTOU EMETPEP AV TIC TMATPLAPXLKEG OvayVWOoeL; Tou Kopaviou.
Avtipetwnilw autd ta {ntripata, Ta onoia mpookpolouv otn SUvapn Kal TNV TOALTIKA TG
dLag ™mg avayvwong, oto Kedalato I ToUu BBAlou.

Yrnoypappilovtag tnv KeLPeVIKr moAuonueia tou Kopaviou, unmopw va unootnpiéw tov
EPUNVEUTIKO ovaywyLopo. Qotdoo, emavalapBavel amAwe Toug ocUyXPOVoUC OpLOUOUG TOU
KELLEVOU Kal €TIONG €va TIOAU yVWOTO LOTOPLKO YEYOVOG. AgV AEEL TITIOTA CUYKEKPLUEVO YL
to (610 To Kopavt. Kal BéAw va KAvw €vav TILo GUYKEKPLUEVO, AV Kal Tio opdLAeyOuevo,
LOXUPLOUO (o€ SLahoyo e MPOodATO LOUGOUALAVLKO Kal PEULVIOTIKO LEAETNTLKO TTAOLO), TO
omolo eival OtTL To Kopdvl €lval LOOTIHO KOl QVTUTATPLOPXLKO. AuTO, ¢uOoLKd, eival To
SUokolo va amodelyBel yla Touhdylotov dUo Adyous. MNMpwtov, evw Sev uTApPXeL KABOALKA
KOLVOG OpLOMOG TNG O0€EOUAALKAG LOOTNTAG, UTIAPXEL Hla Sladedopévn (kal TOAEG dopEg
Sleotpappévn) taon va BAEMoupe TG Sladopes we amodelln aviocotntag. Yo to mplopa
autng TG anoyng, n SladopeTIKA LETAXELPLON TWV YUVALKWVY KoL Twv avdpwv amnod to Kopav
O£ OX€on Ue oplopéva Intiuata (yapog, Stallylo, amodelkTika oTolxeia K.ATL.) Bswpeital wg
MPOSNAN anddelén TG AVICOTIUNG OTACNG KAl TOU TATPLOPXLKOU XapaKkThpa tou. QoTooo,
umootnpilw autv tnv amon He To OKEMTIKO TOCO OTL (Onw¢ avayvwpilouv Aéov ol idlot
ol pepviotpleg) n SltadopeTIKA LETAXELPLON YUVALKWY Kal avépwyv Sev looduvapel mavra pe
avion petaxeiplon, oute n TAUTOONUN UETAXELPLON TOUG ONUALVEL amapaitnTa tv ion
petayeiplon touc. H avayvwaon Ba Sei€el 0TL N SladopeTIKA UETAXELPLON TWV YUVALKWY KOL
Twv avdpwv amnod to Kopavt ev Baaoiletal o LoxuplopoUg ite yia oefoualikr dladopad site
ylo OpoLOTNTA TOU KAvouv ol Bewplec tng oe€ouallkng aviodTnTag Kol TNG Kotamieong.

Mia GAAn SuokoAia pe TO va Loxuplotel kavelg otL to Kopdvl elval oOTIHO Kol
QVTUTOTPLOPXLKO £ival OTL LEPLKEG Ao TIG SLOACKAAIEG TOU, ELSIKA EKELVEC TTOU aloXOAoUVTOL
Me TV moAuyuvia kot Tov «EUA0SapUo TNG yuvaikagy, umodnAwvouv SLadopeTIKA, OMWCE Kal
TO yeyovocg OTL to Kopavi avayvwpilel toug dvipeg tomog efouoiag Kal efouciag os
TIPAYHOTIKA UTIApXOoVTa Ttatplapxeia. Qotdaoo, n avayvwplon tng UTaPENG pLog matplapyiog,
N N OVTLUETWIILION pag, Sev elval n dla pe tnv umootnplen. EmumAéoy, ol Slatdfelg Tou
Kopaviou yia moAuyuvia, «€uAodappod culuyou» kKal oUTw KABeENG —TTOU NTAV AVOLXTEG OF
coBapég mapeppnveiec— elyav t duon MePLOPLOPWY Kal 0L adelag. QoTOc0, UMOPOUUE Va
OVTLUETWITIOOUHE OUTA Ta €ldn INTNUATWY UOVO £dv, eKTOC amd tnv audlopnTnon twv
OTPATNYLKWVY KELUEVOU TIOU £XOUV XPNOLUOTIOoEL oL MoucouAudvol yia vo. Stafdcouv to
Kopavi, €xoupe eniong unmdyPn To LOTOPLKO MAALCLO TNG AMOKAAUYPNG TOU O€ [la GUAETLKA
natplapyia(Apafia) tou 7ou awwva (6mwg kot ot TaAundv oto Adyaviotav onuepa). To
mAaiolo tng eppunveiag twv Sidaokallwv tou Kopaviou (6nA. e€nywvtag Toug o oXEON E TO
QECO KOLVO KOl TIG KOWVWVLKEG OUVONKEG OTLG omtoleg ameuBUvovtay), delxvel OtL, amnod To va
elval kartamieotikoi, Atav Pabid oodTo. E€optdtol amd TOV TPOMO HE TOV OmMoio
tormoBetoupue TOo Kopdvl KoL TOUG €QUTOUG  HMaAg €vavil TOU  LOTOPLKOU.

Av auti n Aoywkry umoSnAwvel OTL OL €VvOleC TIOU Tpoépxovtal amd 1o Kopdvl n
anobidovtal og autd eival anpoodppootec, (| uropouv vo S1opbwbolv poévo oto mAaiclo
pLoG SedopévnG LOTOPLKAG TEPLOSOU N €PUNVEUTIKNG HeBOdou, bev onuaivel otL dev
UTIopoUE va EEPOUE TIG €VVOLEG h TG TtpoBEoelg Tou Kopaviou, 1} OTL OAEG oL €vvoleg TTOU
Tipogpxovtol and auto eival e€icou vopweg. Oute onuoaivel otL to Kopavt dev eivatl
K0BoAlkd oto medio edpapuoyng Tou, N OTL oL SI600KAALEG TOU TV LOOTIUEG HOVO amod Ta
TPOTUTIAL JLOG KOLVWVLOG TOU 70U Ollwva KAl Elval OVETAVOPOWTO KOTATILECTLKES ATIO TN SIKN
poc. AvtiBétweg, Oa apdopntiow kabepia amd autég TIC MPOTAoEl e Bdon tOoo éva
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EPUNVEVUTIKO eTuxeipnua 6co kat Sapalovtag (oto KeddAawo Il) tic Sibaokaliec tou
Kopaviou ywa éva gupl ddopa Bepdtwy, mou ekteivovtal and tn ¢uon tng Otiag Auto-
AmokaAung (mwg O BOegbdg opilel tov Oegd), katd tnv amoyn tou Kopaviou yia toug
MPodATEC, Toug yoveig, Toug cullyoug, TV avBpwrvn Snuloupyia, TNV NBkN eAeuBepla, To
vévoc /dUAo kal tn oefovahkotnta. H avayvwor pou Baoilletal 0 EpUNVEUTIKEC APXEC TIOU
npoteivel To Kopavl yia tn 81k Tou gpunveia, KaBwg Kot o €vov OAOKANPWHEVO OPLOUO TNG
natplopyiog. Baoiletal emiong oe evvololoylkeég Olakpioelg mou oL MoucouAudvol
StaBalovtag to Kopdvl wg matplapyiko Kelpevo ouvnBwe amotuyyavouv va kavouv. Mpy,
wotooo, va kabopiow tn Ok pou mpoogyylon, Ba nBsha va ocuvlntnow TwG ot
MoucouApdvol Kal ol Kpttikol Toug dtaBalouv Tnv matpLapyia, TNV avioOTNTO, KON KAl TN
ulooyuvia oto Kopavt.
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B. MpwtoTtUNO KEIPEVO

““Believing Women”’ in Islam:

Unreading Patriarchal Interpretations of the Qur'an , by Asma Barlas

Reading the Qur’an

Preface

The central question | have posed in this book, whether or not the Qur’an is a patriarchal
text, is perhaps not a meaningful one from the Qur’an’s perspective since its teachings are
not framed in terms of the claims made by either traditional or modern patriarchies.
However, since the Qur'an was revealed in/to an existing patriarchy and has been
interpreted by adherents of patriarchies ever since, Muslim women have a stake in
challenging its patriarchal exegesis.

In writing this book, | have wanted not only to challenge oppressive readings of the
Qur’an but also to offer a reading that confirms that Muslim women can struggle for equality
from within the framework of the Qur’an’s teachings, contrary to what both conservative
and progressive Muslims believe. | am always disheartened to hear progressive Muslims
claim, (dis)ingenuously, it seems to me, that “Islamism is Islamism,” as a young Algerian
feminist puts it in a critically acclaimed film shown recently in the West. To identify Islam
inseparably with oppression is to ignore the reality of misreadings of the sacred text. Every
religion is open to variant readings; the Christianity of the Crusades, the Inquisition, and the
Conquest that wiped out millions of people in the name of Christ and commerce bears little
family resemblance to the liberation theology of today. Con fusing Islam with “Islamism’’ or
“Islamists” also ignores that Islam does not sanction a clergy, or invest anyone with the right
to monopolize religious meaning. To accept the authority of any group and then to resign
oneself to its misreadings of Islam not only makes one complicit in the continued abuse of
Islam and the abuse of women in the name of Islam, but it also means losing the battle over
meaning without even fighting it, as Abdullahi An-Naim (1990) reminds us.

This is not to say that attempts to rethink our understanding of Islam or to reread the
Qur’an are going to be easy, given the control over religious knowledge of obscurantists and
experts alike. Yet, more and more Muslims, realizing that ““no one has a monopoly over the
meaning of what God says,” as Aref Ali Nayed (1992) puts it, are beginning to reclaim their
interpretive rights. In fact, the struggle to reclaim such rights may be re lated proportionally
to attempts by some Muslim states and clerics to keep Muslims from reading, a true irony
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for a people who believe that Revela tion to the unlettered Prophet commenced with the
single word “Igra’!”’ or “‘Read!”

Although the practice of Islam concerns only Muslims, Muslim practices are of concern to
the community of nations in which we live. | have thus written this work with both Muslims
and non-Muslims in mind. Writing for such different audiences in a shared vocabulary has
proven hard to do, not because | could not always find the right words, but because so many
people are invested in the myth of radical difference; that is, the false but comforting idea
that they share absolutely nothing with Others. To speak to such people simultaneously and
in the same language is to threaten in some very real way the imagined borders that serve
as the markers of their identities; it is thus to call forth unrelenting animosity against
oneself, as | have discovered over the years.

To conservative Muslims, terms like antipatriarchal, sexual inequality, liberation, and even
hermeneutics—all of which | use liberally—smack too much of the epistemology of non-
Muslim Others to be safely applied to themselves, let alone used in reading the Qur’an.
Consequently, even though | engage Western/feminist thought only circumspectly, and
often to differentiate and privilege what | take to be a Qur’anic viewpoint, my language and
the mere act of engagement are likely to render me a ““Western feminist” in the eyes of
those Muslims who are prone to hearing in such language, and in any criticism of Muslim
men, the subversive voices of Western feminists. Mislabeling Muslim women in this way not
only denies the specificity, autonomy, and creativity of their thought, but it also suggests,
falsely, that there is no room from within Islam to contest inequality or patriarchy.

Conversely, to feminists and non-Muslim Westerners, terms like liberatory and
antipatriarchal are much too self-referential to be applied to, or used meaningfully by,
Others, especially Muslims. My use of these terms for the Qur’an, as also my favorable
reading of it in comparison with Western/feminist discourses, will doubtless render me a
“Muslim apologist” in their eyes. To such people, it is inconceivable that Islam (usually
labeled ““Other/Eastern’) has any truths to offer that may be commensurable with Judaism
and Christianity (considered ‘“Western”), much less with insights claimed by secular
feminisms. Such views, however, ignore the scripturally linked nature and Middle Eastern
origin of all three religions, hence the commonality of some of their truth claims. In positing
a hyperseparation between Islam and the West, they also ignore that counterposing Islam to
the West is misleading in that Islam is a way of life and not an “imagined geography,” to
borrow Edward Said’s (1979) rich phrase; it cannot therefore meaningfully be compared to
one. Further, Islam not only exists within the West but also has helped to constitute the
West, as Said so compellingly demonstrated two decades ago.

What, then, of my own tendency to refer to “the West” and ““Western”’? In spite of initial
reluctance, | have chosen to retain such terms because of their usefulness in providing
descriptive access to an unhappy reality: the asymmetric relationship between a self-defined
West and a Western defined Other (Islam, non-West). It is this process of naming, with its at
tendant material consequences, that | wish to convey rather than to suggest that the West is
absolute, monolithic, or always exclusive of Islam. Nonetheless, if such terms disturb some
of my readers, | ask them to read beyond them to get at my intent, which is to address
Muslims and non-Muslims, women and men, believers and nonbelievers, the non-West and
the West, in a broadly shared discourse of meanings. Toward that end and in the interest of
facilitating access by non-Arabic speaking readers to my work, | have relied on a simplified
version of the Library of Congress system of transliterations.
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CHAPTER 1

The Qur'a’n and Muslim Women

Reading Patriarchy, Reading Liberation

It was not God who wronged them,
but they wronged their own souls.

The Qur'an (30:9)?

This work reflects my ongoing engagement with two questions that have both theoretical
significance and real-life consequences for Muslims, especially women: First, does Islam’s
Scripture, the Qur’an, teach or condone sexual inequality or oppression? Is it, as critics
allege, a patriarchal and even sexist and misogynistic text? Intimately related to that
guestion is the second: Does the Qur’an permit and encourage liberation for women?

When | ask whether the Qur’an is a patriarchal or misogynistic text, | am asking whether it
represents God as Father/male or teaches that God has a special relationship with males or
that males embody divine attributes and that women are by nature weak, unclean, or sinful.
Further, does it teach that rule by the father/husband is divinely ordained and an earthly
continuation of God’s Rule, as religious and traditional® patriarchies claim?

Alternatively, does the Qur'an advocate gender differentiation, dualisms, or inequality on
the basis of sexual (biological) differences between women and men? In other words, does it
privilege men over women in their biological capacity as males, or treat man as the Self
(normative) and woman as the Other, or view women and men as binary opposites, as
modern patriarchal theories of sexual differentiation and inequality do?

When | ask whether we can read the Qur’an for liberation, | am asking whether its
teachings about God as well as about human creation, ontology, sexuality, and marital
relationships challenge sexual inequality and patriarchy. Alternatively, do the teachings of
the Qur'an allow us to theorize the equality, sameness, similarity, or equivalence, as the
context demands, of women and men?

It is obvious that much is at stake for Muslims in how we answer these questions,
especially in view of the increasing levels of violence against women in many states from
Afghanistan to Algeria today. What is less obvious—given the widespread tendency to blame
Islam for oppressing Muslims rather than blaming Muslims for misreading Islam®—is the
possibility that we can answer the first set of questions—is the Qur'an a patriarchal or
misogynistic text—in the negative, while we answer the second—can the Qur’an be a source
for women’s liberation—in the affirmative. Using an interpretive methodology, or
hermeneutics,* derived from the Qur'an, as well as two definitions of patriarchy (as a
tradition of father-rule, and as a politics of gender inequality based in theories of sexual
differentiation),® | hope to show not only that the Qur'an’s epistemology is inherently anti
patriarchal but that it also allows us to theorize the radical equality of the sexes.

This book, then, is as much a critique of sexual/textual® oppression in Muslim societies as
it is a concerted attempt to recover what Leila Ahmed (1992) calls the “stubbornly
egalitarian” voice of Islam and to locate it as a legitimate counter voice to the authoritarian
voice of Islam about which we hear so much these days, especially in the Western media. If,
as Ahmed says, these “fundamentally different Islams’ arise in different readings, then it is
imperative to challenge the authoritarian and patriarchal readings of Islam that are
profoundly affecting the lives and future of Muslim women.
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This is not to say, however, that sexual inequality and discrimination are a function
merely of misogynistic readings of Islam, or that one can explain the status of Muslim
women “solely in terms of the Qur’an and/or other Islamic sources all too often taken out of
context” (EI-Sohl and Mabro 1994, 1). As many recent studies reveal, women’s status and
roles in Muslim societies, as well as patriarchal structures and gender relationships, are a
function of multiple factors, most of which have nothing to do with religion. The history of
Western civilization should tell us that there is nothing innately Islamic about misogyny,
inequality, or patriarchy. And yet, all three often are justified by Muslim states and clerics in
the name of Islam. This recourse to sacred knowledge—or, more accurately, knowledge that
claims to derive from religion—to justify sexual oppression, and the resulting mis association
of the sacred with misogyny, motivates my own engagement with Qur’anic hermeneutics
and, | believe, renders such an engagement im perative, even unavoidable, to all projects of
Muslim women’s (and men’s) liberation.

Even though a Qur’anic hermeneutics cannot by itself put an end to patriarchal,
authoritarian, and undemocratic regimes and practices, it nonetheless remains crucial for
various reasons. First, hermeneutic and existential questions are ineluctably connected. As
the concept of sexual/ textual oppression suggests, there is a relationship between what we
read texts to be saying and how we think about and treat real women. This in sight, though
associated with feminists because of their work on reading and representation, is at the core
of revelation albeit in the form of the reverse premise: that there is a relationship between
reading (sacred texts) and liberation. If this were not the case, there would be little point in
God’s communicating with us in order to reform us. Accordingly, if we wish to ensure
Muslim women their rights, we not only need to contest readings of the Qur’an that justify
the abuse and degradation of women, we also need to establish the legitimacy of liberatory
readings. Even if such readings do not succeed in effecting a radical change in Muslim
societies, it is safe to say that no meaningful change can occur in these societies that does
not derive its legitimacy from the Qur’an’s teachings, a lesson secular Muslims everywhere
are having to learn to their own detriment.

However, even though Muslim women directly experience the consequences of
oppressive misreadings of religious texts, few question their legitimacy and fewer still have
explored the liberatory aspects of the Qur'an’s teachings.” Yet, without doing so, they cannot
contest the association, falsely constructed by misreading Scripture, between the sacred and
sexual oppression. This association serves as the strongest argument for inequality and
discrimination among Muslims since many people either have not read the Qur’an or accept
its patriarchal exegesis unquestioningly. However, as numerous scholars have pointed out,
inequality and discrimi nation derive not from the teachings of the Qur'an but from the
secondary religious texts, the Tafsir (Qur'anic exegesis) and the Ahadith (s. hadith)
(narratives purportedly detailing the life and praxis of the Prophet Muham mad). As such,
by

returning to a fresh and immediate interpretation of the Holy Book, and by taking a new and
critical look at the Hadiths—in other words, by engaging in creative ijtihad®—modern Islamic
authority could very well reform and renew the position of Islam on the issue of the status of
women. (Stowasser 1984, 38)

A reinterpretation of the Scripture is particularly important because the Qur’an’s teachings
provide Muslims with role models for both women and men. Since different readings of the
Qur’an (and of other texts) can yield what are for women “fundamentally different Islams,”
it becomes crucial for them “‘to reinvestigate the normative religious texts”® and even to
become specialists in the sacred text, as Fatima Mernissi (1984) urges.

Finally, as theorists argue in other contexts, there is “no practice without a theory,” *°and
Muslims have yet to derive a theory of equality from the Qur’an. This is partly because, as
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Fazlur Rahman (1982, 2) points out, Muslims have yet to resolve “basic questions of method
and hermeneutics.” Every new reading of the Qur’an, by helping to resolve these basic
guestions of hermeneutics, can also help to generate such a theory. That is why critiquing
the methods by which Muslims produce religious meaning and rereading the Qur’an for
liberation are crucial for ensuring sexual equality.

In attempting to do both here, | concentrate on recovering the liberating and egalitarian
voice of Islam that is rarely heard today but which we are most in need of hearing. In the
rest of the chapter, | explain my arguments regarding the reading of the Qur’an; how
Muslims read sexual inequality and patriarchy into it; how we can read the Qur’an for
liberation; my epistemology and methodology; and, finally, the plan of this book.
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1. READING THE QUR’AN

Those who read Islam as a misogynistic and “uncompromising and overtly paternalistic”
religion (Hussain 1994, 118) point both to the Qur’an’s alleged advocacy of sexual inequality
and to the long history of discrimination against women in most Muslim societies. My
purpose here is not to deny that the Qur’an can be read in patriarchal modes (as privileging
males), that oppressive practices in many Muslim societies often stem from an uncritical
adherence to what are assumed to be Islamic norms and strictures, or that the images of
“the woman” in the Muslim unconscious are indeed misogy nistic.2! Nor do | deny that “the
enveloping maleness” 1% of Muslim religious text engenders grave problems for women, as
does the legalization of sexual inequality by classical Muslim law, the Shari‘ah. Rather, |
argue that descrip tions of Islam as a religious patriarchy that allegedly has “God on its side”
13 confuse the Qur'an with a specific reading of it, ignoring that all texts, in cluding the
Qur’an, can be read in multiple modes, including egalitarian ones. Moreover, patriarchal
readings of Islam collapse the Qur'an with its exegesis (Divine Discourse * with “its earthly
realization” '°); God with the languages used to speak about God (the Signified with the
signifier); and “Believing Women” in Islam normative Islam with historical Islam.%® Thus,
Islam and Muslims are con fused on the one hand, and texts, cultures, and histories are
collapsed on the other. My purpose is both to critique the methods by which Muslims
generate patriarchal readings of the Qur'an and to recover the egalitarian aspects of
Qur’anic epistemology. | do this on the basis of two claims, whose substantiation provides
the subject matter of the two parts of this book.

My first and relatively simple claim is that, insofar as all texts are poly semic, they are
open to variant readings. We cannot therefore look to a text alone to explain why people
have read it in a particular mode or why they tend to favor one reading of it over another.
This is especially true of a sacred text like the Qur'an which “has been ripped from its
historical, linguistic, literary, and psychological contexts and then been continually
recontextualized in various cultures and according to the ideological needs of various
actors”. We need, therefore, to examine who has read the Qur’an historically, how they
have read it—that is, how they have chosen to define the epistemology and methodology of
meaning, hence certain ways of knowing (the realm of hermeneutics)—and the extratextual
contexts in which they have read it. In particular, we need to examine the roles of Muslim
interpretive communities and states (the realm of sexual politics) in shaping religious
knowledge and authority in ways that enabled patriarchal readings of the Qur’an. | address
these issues, which impinge on the power and politics of reading itself, in Part | of the book.

If emphasizing the Qur'an’s textual polysemy allows me to argue against interpretive
reductionism, however, it merely reiterates modern definitions of the text and also a well-
known historical fact; it says nothing specific about the Qur’an itself. And | do want to make
a more specific, if also more controversial, claim (in dialogue with recent Muslim and
feminist scholar ship) ¥’ which is that the Qur'an is egalitarian and antipatriarchal. This, of
course, is a harder claim to establish for at least two reasons. First, while there is no
universally shared definition of sexual equality, there is a pervasive (and oftentimes
perverse) tendency to view differences as evidence of inequality. In light of this view, the
Qur’an’s different treatment of women and men with respect to certain issues (marriage,
divorce, giving of evidence, etc.) is seen as manifest proof of its anti-equality stance and its
patriarchal nature. However, | argue against this view on the grounds both that (as many
feminists themselves now admit) treating women and men differently does not always
amount to treating them unequally, nor does treating them identically necessarily mean
treating them equally.*® Second, as my reading will show the Qur’an’s different treatment of
women and men is not based in claims about either sexual difference or sameness that
theories of sexual inequality and oppression make.
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Another difficulty with claiming that the Qur’an is egalitarian and anti patriarchal is that
some of its teachings, especially those dealing with polygyny and “wife beating,” suggest
otherwise, as does the fact that the Qur'an recognizes men as the locus of power and
authority in actually existing patriarchies. However, recognizing the existence of a
patriarchy, or addressing one, is not the same as advocating it. Moreover, the Qur'an’s
provisions about polygyny, “wife beating,” and so forth—which have been open to serious
misinterpretation—were in the nature of restrictions, not a license. However, we can only
address these types of issues if, in addition to questioning the textual strategies Muslims
have used to read the Qur’an, we also keep in mind the historical context of its revelation in
a seventh-century (Arab) tribal patriarchy (much like the Taliban in Afghanistan today).'®
Contextualizing the Qur’an’s teachings (i.e., explaining them with reference to the
immediate audience and social conditions to which they were addressed), shows that, far
from being oppressive, they were profoundly egalitarian; it depends on how we position the
Qur’an and also ourselves vis-a-vis it historically.

If this line of reasoning suggests that the meanings we derive from, or ascribe to, the Qur'an
are unfixable,?® or are fixable only in the context of a given historical period or hermeneutic
method, it does not mean that we can never know the Qur'an’s meanings or intent, or that
all the meanings we derive from it are equally legitimate. Nor does it mean that the Qur’an
is not universal in its scope, or that its teachings were egalitarian only by the standards of a
seventh-century society and are irredeemably oppressive by ours. On the contrary, | will
contest each of these propositions on the basis both of a hermeneutic argument and by
reading (in Part IlI) the Qur’'an’s teachings on a wide range of issues, extending from the
nature of Divine Self-Disclosure (how God defines God), to the Qur'an’s view of prophets,
parents, spouses, human creation, moral agency, sex/gender, and sexuality. My reading
draws on hermeneutic principles suggested by the Qur’an for its own interpretation, as well
as on a comprehensive definition of patriarchy; it also is based on conceptual distinctions
that Muslims who read the Qur'an as a patriarchal text usually fail to make. Prior to
specifying my own approach, however, | would like to discuss how Muslims and their critics
read patriarchy, inequality, and even misogyny into the Qur’an.
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. OEWPNTIKI) TPOCEYYLON KOl LETAPPAOTIKOG OXOALATLOG

.1 fevika

«la va yapaktnploTel Ul CUUMEPLPOPLKN Tpdén w¢ dpdon, TPEMEL TO ATOUO TOU THV
emtelel va eival oe Jéon va aitioAoyroet yiati eENEAe€e TOV CUYKEKPLILEVO TPOTTO, TTAPOAO
mou Ja urmopouUoe va mpdéet kat SLaPOPETIKA. »

-Johannes Vermeer.

Q¢ emotnun, n petadpoon Baociletal katd kUplo Adyo oto moco kaln SiaicBnon €xel o
petadpaotic. MNa va BewpnBel metuxnuévn pia petddpacn, aPKeL va TEKUNPLWVETOL UE
HETAdPAOTIKEG OamodpAoel TOU TApONKav BACEL TWV HETAPPACTIKWY oTpaTnykwy. O
peTadpaoTnG lval UTIOXPEWHUEVOG VA ALTLOAOYEL TOV TPOTO TOU £TEAEEE Vo HeTOPPAOTEL KOl
TOV TPOTIO TIOU AVILUETWIILOE T HETADPACTIKA TIPOBANLOTA TTOU TTpoEKuay.

H ouykekpluévn HeTadpPAoTIK epyacia amotedsital amd tnv petadpacn evog
OMOOTACHATOG TOU €miotnuovikoU BipAiou tng Asma Barlas. To meplexopevo tou BipAiou
£xeL BpnoKeUTIKA Kol BewpnTika Bepéia, Tou OpwC ekdpAlovTal PE EMLOTNUOVIKO Tovo. H
ouyypadéag petadidel mAnpodopieg yla tn B€on tng yuvaikag oto loAdy, onwe tnhv opilel o
KAQLOOIKOG LOAQULKOC VOUOG Baoel Tou Lepol BLBAlou Twv poucouApdavwy, Tou Kopaviou. 3¢
oUTN TNV MEepIMTwon, o petadpactnc odeilel va petadpdosl amodidovtog oAGkAnpn tv
£peuva Tou ouyypodéa Kal Ta anoteAféopatd tng Seixvovtag tov amopaitnto oePfacuo
QIEVAVTL OTO BPNOKEUTLKO TTEPLEXOUEVO TOU KELUEVOU. MapdAAnAa, odeilel va petadpaoel
TO KEIUEVO OKEMTOUEVOG TOV TIOALTLOMO TNG YAWOOAG-0TOX0oU, Tou Sladépel o MOAATAG
{NTAMATA ATO TOV TIOALTIOMO TNG YAWOOoAG-TINYNAG. QOTO00, 0 LETAdPACTHG SEV TIPETEL VA TO
OVTLUETWITIOEL WG KATL £Evo, OVTIOETWE TPEMEL Vol OlKElOTOLNBEl TO TepleEXOUEVO TOU
TIPWTOTUTIOU KELPEVOU, KATL TTOU Bl ETUXEL LECW HLAG EPELVOG YUPW ATIO TA OTOLXELD TOU
«&€vou» TOALTIOMOU. H petadpacn Tou CUYKEKPLUEVOU Kelpévou, Oev amoteAel amAn
petadpaotik mpoomdBela. [Mpdkewtal yla €va KelUevo HE E€MLOTNHOVIK Pdon Kot
BpnokeuTikég avadopég. M’ autd to Adyo AMwoTe n petadpacn Tou amodeixtnke Hia
xpovoPBopa Siadikaocia, mpaypa to omoio Ba avaAlow apyodtepa, pE Tapdbeon Twv
METADPACTIKWY TPOPANUATWY TIOU TIPOEKU POV KAl TWV UETOPPACTIKWY CTPATNYLKWY TIOU
akoAoUBnoa yla tnv emiAucr] Toug.

Mpwta OpwC, Kplvetal amapaitntn plo cUVTopn BewpPNTIKN MTPOCGEYYLON OPLOUEVWVY BACLKWY
UETADPOOTIKWY EVVOLWV.
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.2 Opopog NG petadpaong, KELUEVIKEG AEITOUPYIEC, METADPACTIKH OTPOTNYIKK KO
pHeTapPpAOTIKA TPOBAA AT

Metappaon

Metadpaon elval «uia 16iotepn nmepltmwon YAWOOIKAG GUYKALONG: HE TNV eUPUTEPN EVVOLA
g, urmtodnAwvel kaBe popdn ‘SlayAwocikng uecoAdapnong’, n omola enLTpENeL T petadoon
TIANPOPOPLWV AVALESAH O OUANTECG TIOU XPNOLUOTIOLOUV SLadopeTIkEC YAwooeg», (Ladmiral,
2007:27, Tolykou 2012:4), «O,tL toyUet yia tn yAwooa, LoyueL mutatis mutandis kot ylo ™
uetappaon» (Kevtpwtng ,2000,Tolykou 2012:4), «H uetappaocn eivatr kat’ oapxnv, uia
VYAwaoikn Stadikaoia katd TNV omoio 0 UETAPPACTHC TIEPVA arto TN Ui yAwooa otnv aAAn
Ko, TILO OUYKEKPLUEVQ, LUETOQEPEL TOOO TN ‘Onuacia’ 000 kal TN ‘UopEn’ Vvog UNVUUATOG,
000 10 Suvatov ToTotepa’ amo Eva A cuotnua-pia A Soun — o’ éva B cuotnua — uta B
doun» (MmnatocaAla & eAa-Maln, 1994, Toiykou 2012:4). Tehkd , cUpuPwWvVA HE TO AEELKO
™¢ Néag EAANVIKAC Tou Mmopmwiwtn, petadpaocn ival «n dtadikacia petadopdg Kat
amodoong evog KeELPEvou ‘Tipodoplkol f ypamtol’ o yAwooa i popdn yAwooag
SLadOpPETLKNA Ao AUTHV TNG TTAPAYWYHG TOU».

Ketuevikég Nettoupyieg

Juudwva pe tov Bihler untapyxouv tpelg Baotkég Asttoupyleg TG YAwooac: 1. avadoplkn,
TIOU EUTIEPLEXEL avaPOPA OTA AVTIKELUEVA Kal davOpevVa Kol eKPpAleTaL KUPIWG HECW TNC
SnAwtikAg aflac twv Asflkwv HovAdwVY TIOU UTIAPXOUV OTO Keipevo, 2. ekPppaOTIKN
AelTtoupyia, TOU avOpEPETAL OTNV OTACN TOU TIOUTIU QTTEVOVTL OTO OVTIKEIPHEVA Kol Ta
dalvopeva Tou KOoUoU, Kot TEAOG ,3. n KANTIKA Asttoupyia mou odnyel Toug SEKTEC OE Ul
OUYKEKPLUEVN avTidpaan.

METaPPAOTIKEG STPATNYIKEG

MeTadpaoTIKEG OTPATNYIKEG £lval TO BAATA TTOU akoAOUBEL 0 HETOPPAOCTIC TTPOKELUEVOU
VO ATTOKWOLKOTIOLCEL KOLL VOL KATOWVONOEL OLPXLKA TO TTPOG ETAPPACT KELUEVO KaL val HTACEL
oe €vo OwoTO petdadpoopa. Mo cuykekplléva, €ival n katavonon Tou KeELEVOU, N
enavékdpaon Kol TEAOG, 0 EAeyX0C TOU HeTOPPACHATOC KAl N avabswpnon.

Metappaotika MpoBAnuata

Ta peTadpaoTIKA TPOPAALATA €LVOL OVTIKELMEVIKEG 1 OLUTIOKELUEVIKEG SUOKOAIEG TOU
QVTLUETWTTIleL €vag petadpaoctig, ocUpdwva pe tnv Christine Nord (1991:46). Aev
TouTilovtal e TIG LETAPPAOTIKEG SUCKOALEC, TLG UTIOKELUEVLKEG SnAadT) TTou cuvavtd. H dla
KOTATAOOEL TA UETAPPAOTIKA TPpOoPANUATO O TECOEPELS Katnyopieg: 1. MpaypatoAoykd(
Sladopec emkowwvIoKwY Slaotdoswv), 2. MNpoPAnuata SLamoAltiopkotntag (Stadopeg
OVAUECOH OTL; CUMPAOELS Twv SU0 MOATIOMWY), 3. AlayAwoolkd TPoBANRHaTo(SouULKES
Sladopec oto Aefhoylo,tn doun) kat 4. KeuevoiSlopopdika(Text-specific) mpopAnuata
(WblattepotnTeg TMOU Sev AVAKOUV OTLG TOPATAVW Katnyopieg). Emumpdobeta, ta
METadpaOTIKA TIpoPANUaTa anoppéouv amnod To (6lo to Kkelpevo adetnplag wg mpoiov Lo
vAwoookouAtoUpag. O €eVIOTIOMOC TOUC WMOPEL vo yivel péoa amod TNV TIPOCEKTIKN
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ovayvwon tou Kewwévou adetnplog mplv apxloel n mopaywyn ToUu KeEWEVOU UTOSOXNG
(Schaffner 2001:24).

.3 ZXOALAONOG HETADPAOTLKIG EVIOANG

Metd tnv Mapdbeon oplopEVWY PBOOLKWY OPLOUWV TOU KpiBnkav amapaitntol yla thv
ouvtagn Tou PeETAdPOOTIKOU HOU OXOALAOHOU, OElpd £XeL pia ouvioun oavadopd oth
UETADPAOTIKI EVIOAN.

Baoel tNg LETOPPAOTIKNC EVIOANG AOLTIOV, TIPEMEL TO anmoonacpo ano 1o BiPAio tng Asma
Barlas, pe yl\wooa-adetnpiag ta ayyAkd, va anodobei os pla petadpaon pe y\wooa-otoxo
Ta eAnvika. Mpénel va datnpnBel o (6log emkolvwvIaKOG 0TOX0G, KABWE €miong Kal n
TIOLOTNTA TOU AOyou. ZUUdwva Kal Ue th Fewplia Tou Zkomou, opeiloupe va petappaloupe
OUVELONTA Kal Pe OUVETELR, oUWV PE KATIOLA OpXr) TIOU OEBEeTal To Keipevo-otoyxo. H
Bewpla dev Ba kabopilel mola Ba eival autn n apyn: auvtd Ba mpénel va anodaciletol
Eexwplotd vyl kaBs petadpaotikn mnepintwon(Vermeer 1989B:182). e auth TNV
UETAdPAOTIKY TIEPITTWON TO TEPLEXOUEVO TIPETIEL VA HELVEL avaAloilwTo, Pe Tov 8Lo SEKTN.
To avayvwaoTLKO KOO TOpOUEVEL 1610, SnAadr) To Kelpevo ameuBuveTal Katd KUpLo AOyo oe
ULOL ETILOTNOVIKI] KOLWVOTNTA, TIOU £LSLKEVETAL 0TA SIKALWHATA Kot Th B€0n TNC yuvaikag pe
yvwuova to Kopavt.

.4 Metadpaotiky Stadikaoio

MNa va mpoPolpe otn 6nuloupyila evog ocwotol petadpaoctikol £pyou, TPEMEL va
Eekviooupe pe pia Sladikacio avaAuong Tou TPWTOTUTIOU KELUEVOU.

To mMpwTo 0TAdlo, N Katavonon Tou Kelpévou-adetnpiag, amotelel (owg To peyoAUTePNS
onupaociag otadlo. O  petadpaotnG TPOXWPA OE  OVAYVWON TOU  KELUEVOU,
OMTOCTOCLOTIOLNUEVOG OO TIPOCWTILKEG QMO ELG KOl EUTELPLEG, WOTE VA KATAAAPEL TO VO
TOU KELWEVOU, aVEMNPEaoToG. Tuvexilovtag Kot €xovrag Stafdosl ek BABoug To Keipevo-
TINYN TPOXWPA OE HETOPPAOTIKEC AEITOUPYLEC TTOU TTPOKELTOL VO AKOAOUBNOEL. ZEKIVA Ao
TIC Aettoupyieg Tou Kelpévou-adetnpiog (mAnpodoplokn, KANTIKA), OMwG emiong Kal Tig
YAWOOLKEG SOUEC TOU KELPEVOU. J€ QUTO TO onpeio, o PeETadPAOTAC MPEMEL VA UTTOAOYLOEL
KOL TIC avaAoye¢ oupPdocslc. Iuveyilel pe ta pPeTadpaoTKG TPoPAAUATA, APXIKA OF
TIPOYLLOTOAOYIKO KOl SLATIOALTIOMLKO KO £TIELTO O SLAyAWOGCLKO emimedo. MPOKELTAL Yol Lo
Sladikaoia Omou ol Ae€LKEC Kol CUVTAKTLKEG avtiotolyieg KM kat K Stadpapatifouvv peilwv
pOAo oTn petddpacn, Yeyovog mou Snuoupyel TPpoPARUATA OTO TEAKO QMOTEAECUA TO
omolo pmopel va eivat AdBog, dedopévou Tou Tpaypatoloylkol TAALGiou Tou ayvondnke
tedeiwg. O petadpaotic Ba mpémel Aoutdv mpwta am’ O6Aa va dlacadnvicel To
T(POYLLOTOAOYLIKO UTIOBaBpo Tou Kelpévou dnAadr) Tov oumo, SEKTN, LEGO, XPOVO, XWPO Kol
KlvnTpo Kal va anocadnVioTel N TEKUNPLWTIKA 1 €pyaAelakn Asltoupyla TNG peTddpaong.

Télog, yvwpillovtog ta TmANpodoplaKE OTOlKEi TOU  KELpEVOU-adeTnplag(LoTOPIKES
ovadopég, MPOoWA), TNV EMIKOVWVIOL TOU TIOUTIOU LE TO KOWO, TIou Sev éxouv tnv dla
ocuvadela ya to eAAnvodwvo Kowd oto omoio ameuBbuvetol to Keipevo umodoxng. O
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METAdPAOTAG MPENEL VA anmodaoioel TOLEC OTPATNYIKEG Ba ePpapUOOEL, WOTE TO KELUEVO-
umodoxnG va elval eAKUOTIKO yla Toug armodEKTeC Tou. MoAAEG dopég KplveTal amapaitnn
ULOL OTPATNYLKNA EEVIKEUTIKA KAl OWKEWWTLKA. EToL, odnyeital oTtnv mapaywyr evog eAKUCTIKOU
yla To eAANVOdwWvVo Koo KELWWEVOU, UE TN XpNon avadopwy, CUXVA KoL UTIOCNUELWOEWY,
TIDOKELUEVOU VO TIPOCOVATOAIOEL TO KOLWVO OXETIKA UE TPOOWNO N YEYovotd ToU
ONUELWVOVTAL KoL TTou (owg Sev glval TG00 YVwoTd oto eupl 1 OKOMA KOL OTO ETLOTNOVIKO
Kowo. Mpémel va AdBel umoyn TG UPOAOYIKEG CUUBACEL TOU KELUEVOU-OTOXOC KOl val
TIPOCOAPUOCEL TO HETADPACHO OTO GUYKEKPLUEVO TIOALTLOULKO TTIAQLLOLO.

Me autdv ToV TPOMO O HeTOPPAOTAC amd TNV madntik otnv evepyd acn ng
petadpaotikig Sladikaotiag. AnAadn, amd tv ddaon avayvwong Kol Katavonong Ttou
KELUEVOU adetnpiog, otnv ¢don katd tnv omola yivetal dnpoupyog kepévou(Mauriello
1992:66).

.5 AvaAuon KELLEVOU-TINYAG Kol LeETadPAOHATOG

2TN GUYKEKPLUEVN HETOPPAOTLKA epyacia £0e0a w MPoTEPALOTNTA TNV ATIOAUTH Katoavonoh
tou KIM. Mpodkewtot ylo €va Keipevo pe Opnokeutiky PAch, TO OmMolo CuyXpPoOvVWG
TPAYHOTEVETAL €Va EMLOTNUOVIKO-VOULKO {ATnua, tn B€on tng yuvaikag otnv LoAQuLKA
Kolwviog, onwg tnv opilel to Kopdvl. To avayvwoTlkd Kowd, TO60 TOU MPWTOTUTIOU
KELUEVOU, OO0 KL TOU PETAdPACUATOC (VAL EMILOTNHOVIKO, TIPOCAVOTOALCUEVO GTOV TOHEQ
TWV SIKOLWUATWY TWV HOUGOUALAVWY YUVALKWY. To TIpWTOTUTO Keipevo ,amsuBuvetal oe
OYYAODWVEC XWPEG, EVW TO HETAdpACUA ElVaL -TIPOCAVATOALOUEVO 0TO EAANVLKO KOwo. Etot,
Kol BAoel TNG LETAdPOOTIKNAG EVIOANG, TO KEIPEVO-0TOXOG SV amoTeAsl Lo armAomolnuévn
popdn tou Kewévou adetnpiag, alAd sival waflo, kal ameuBUveTaL og Koo tou (Slou
HOPPWTLKOU EMUTESOU WE YVWOELS TTAVW OE OUTOV TOV TOHEA. AuTO Bewpeital paAlota,
amopaltntn mpolnobeon, WOTE 0 AVOYVWOTNG VA Elval EVALEPOC YLl TOL YEYOVOTQ, TIOU
avadépovral aAAG Kal va €XEL Hio LOEQ OXETIKA HE TIC AUBEVTIEG TIG OTIOLEG EMIKAAELTAL N
ouyypadéag, yla va emiBeBalwbel n eykupotnta 6cwv avaAlovial oto Keipevo. Emiong,
ouxva mapatnpeital oe TETOOU €l60UG Kelpeva, pia umoyela emikAnon oto nBog Ttou
TIOUToU. ME£aa amo TNV CUYKEKPLUEVN «ETILOTNOVIKA €peuvar, GaiveTal mwe MPOKELTAL yLa
plo eldNUWyY, KOAAQ HeAETNUEVN Kal LOLALTEPA TIPOLKIOMEVN yuvaika, n omola €xe3wa
npoodEPel TIOAA OTOV ETUOTNMOVIKO TOMEN. AUTO UOLKA €XEL WG OUVEMELD TNV
eMakoAouBn emnibBeon oto nBog tou Séktn. To Kelpevo, avadpEpetal AMOKAELOTIKA Of
€L6NHOVEC, KABWG TO TIEPLEXOMEVO TOU eV Umopel eUKOAA val YIVEL KATAvoNTO ard To upU
KOWO. EMoUEVWG, O TEPLITTWON TIOU 0 HECOC AVOYVWOTNG POOTIOBNOEL VO LEAETHOEL QUTAY
Vv £peuva, olyoupa Ba viwoel uroBLpacpévog Kal mwg Slabétel xapunAo pHopdwTKO Kot
TIVEUUOTIKO emtimedo.

Mpokettal ya éva ohoddvepa MANPOPOPLAKO KEIUEVO TIOU £XEL OTOXO TN HETASOO0N HLAG
mAnpodopliag f tnv evnuépwon MAvVw ot éva BEUo Pe TEPLEKTIKO, afldmIoTo Kal TARPN
TPomo. Emopévwe, oclpdwva pe TN SLAKPLON TOU €PYAAELAKOU LHOVTEAOU TWV KELUEVIKWV
Aewtoupywwv tou Karl Bahler, n avadopiky Asttoupyiat tng yAwooog, sival autr mou
KUPLAPXNOE EVOVTL TNG EKPPACTIKAC, KANTIKAG i paTtikic. Etol, evtomiletal n SnAwtkn agia
TwV Ae€lkWV HOVASWY TIOU UTIAPYOUV OTO KEILEVO, EVW OPLOUEVEG avadopég Bewpeital OtL
glval yvwotég otoug Sékteg, dpa Sev avadépovtal pntd. Ie auth TNV Tepinmtwon, to KX
TIPEMEL va amoteAeital amd oAokAnpo to avodoplkd meplexopevo tou KM. Kabwg n
avadoplkn Asttoupyla Tou Kelpévou efaptdtal amd Tn duvatotnta Katavonong Tou
KELUEVOU, 0 avayvwotng tou KIM, onwg eniong kat Tou K mpémnel va Stabgtouv idlo eUpog
MPOUTAPXOUCWV  YVWOEWV. AladopeTikd, Ba uTtAPEEL TPOPANO OXETLKA LLE TA AVTLIKELEVL
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KoL T patvopeva mou avadEpovial oTo Keipevo, Omwe cuppaivel ouxva pe ta dlaitepa
XOPAKTNPLOTIKA TOUu TOALTLIopoU Tnyng(moAtiopikol evéeikteg). 2e autd to mAaiolo, n
UeTAdpaon €XEL YIVEL Pe QITAG KOL KATOVONTO TPOTO, BACEL TOU VOHLATOC, TWV CUUBACEWVY,
TWV KAVOVWV TNG YAWOoOoE KoL TOU TIOALTIOMOU UTtoSoXNC.

AopBavovtag unmopn tig Bewpieg tng Nord( Nord C.,1991, 72-73), oL UETOPPOOTIKEC
npooeyyioelg elval SU0: N TEKUNPLWTIKA Kal N epyalelakr). H mpwtn Aeltoupyel wg TeKUnpLlo
NG emkovwviag He BAON TOV TIOALTIOUO-0TOX0. ATO TNV AAAN, N €pyalelakn petdadpacn
Aeltoupyel wg avefaptnto epyodeio PeTadoong TOU UNVUUATOC UE LA VEQ ETILKOLVWVLOKN
6paon otV KOUATOUPQ-0TOXOG KOl OTIOCKOTIEL VAL EKTTANPWOEL TOV EMIKOLVWVLOKO TNG OKOTIO
Xwpic o 6€ktng vau cuveldntomnolei otL Stafalel €va keipevo mou, pe Sladopetiky popdn,
gixe xpnowomnownBei mponyoupévwe oe SLadOoPETLKH EMLKOIVWVLAKH KATACTAON.

JTNn OUYKEKPLUEVN TiepiMTwon, Bewpnoa OTL PEMeL va TpoPw O epyaAElakn HETAdpAON.
Mpokeltal yla éva Kelpevo mAnpodoplakol XapoKTAPQ, TIOU £XEL WG OTOXO VA UETAOWOEL
mAnpodopieg oe Eva MPoKaBOOPLOPEVO YVWOTIKO MAaiolo. Apa o0 petadpaotn opeirel va
XPNOLUOTIOLNOEL TIG (SLleC AELTOUPYLEC TIOU CGUVAVTNOE OTO MPWTOTUTIO Kelpevo. Baolkodg
ETILKOLVWVLAKOC OKOTIOC TOU UeTadpaoTh eival to Keipevo-otoxog va StaBdaletal we Keipevo-
TiNYN amno Toug EAANVEG avayvwoTteg, SnAadn va pnv Toug PoLdlet pe petddpoopa, oA pe
Kelpevo-mnyn, cUUGWVA LE TNV OUOLOAELTOUPYLKN EPYAAELAKT LeTAdpaOh.

I.6 M'EVIKEG MapATNPROELG

r.6.1 Mpoppatikr & ZUVTOKTIKO

Mo TNV €mTuxnuévn mopoywyn Tou HeTadpAoUatog, akoAouBnbnkav ol ypappatikol
KOVOVEG TNG VEAC eANVIKAG YAWOOOG. Y€ YEVIKEC YPOUMEG N HETADPACN UMAKOUE TO
TMPWTIOTUTO Keipevo. Qotooo, AOYyw YPAUUOTIKWY amokAloswv petafl twv dU0 YAwoowy,
SnAadn eAANVIKWY Kal ayyAlkwy, N YPOoUUATIk looduvapia dev ATav ediktr. Katl avaloyo
OUMPaivEL KOl HE TO OUVTAKTIKO. To Keipevo epmepléxel mAnBwpa emBétwv, Tou
AettoupyoUv w¢ emiBetikol poodloplopol, kavovtag to Adyo meplypadiko. Ta meplocoTepa
pAuata eival oe xpovo eveotwta. Etol, mapouctdletal KATL TOU YIVETAL OTO TAPOV Kol
Bploketal otnv €€EALEN Tou, KOOWC MPOKeLTaL yia £EakoAouBNTIKO XpOvo. XpnoLUOTOLELTOL
MPWTONPOoWnN (a’evikd mpodéowmo) adnynon, wote n ouyypadéag va SnAwoeL TIg
T(POCWTILKEG TLG TEMOLONOELG Kal TMapdAAnAa va Swoel oto Keipevo pia aloBnon aubevrtiag.
Me autov tov Tpomo Snuiloupyel pla aloBnon olKeWTNTAG KAl AUECOTNTOG AVAUECA OTOV
TIOUMO Kol oTo SékTn. H Xprion tou a’ MPocWIoU amoTmveeL CUANOYIKOTNTA, evw 0 AGYOC
OUTOKTA APECOTNTA KOl £TOL TIETUXALVEL VAL TOUG EVOLOONTOMOLOEL KOTA TOV KAAUTEPO Kall
TIO QTIOTEAECHATIKO TPOTO. ZUYXpOvVwWE, amodidel cuAAoyLkr euBUVN Kol TOVIZEL TNV avaykn
yla Spaotnplonoinon twv apuodlwv popEéwv, evw HUMOPEL Kal va TMe(OEL TO KOWO TILO
gUkoha. BéPala, os TMOAAA onpeia Tou AOyou evIOTMIleTAL KL N XPNRON TPLTOMPOCWIING
adnynong, kabwg avadépetal o pla Katnyopia yuvalkwy (LOUCOUAULGVWY) oTnV omola n
16La dev avikeL.

‘Ocov adopd To CUVTAKTIKO, OTO Kelpevo Kuplapxel o pakpomeplodog Adyoc, amoteAoUEVOG
oo TOAAEG SEUTEPEUOUDEC TPOTACELG :

AvtiBeTikég : “However, even though Muslim women directly experience the consequences
of oppressive misreading of religious texts, few question their legitimacy and fewer still have

explored the liberatory aspects of the Qur’an’s teachings.”
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YrnoBetikeg : “If this were not the case, there would be little point in God’s communicating
with us in order to reform us”

Avadoplkeg : “My purpose here is not to deny that the Qur'an can be read in patriarchal
modes ( as privileging males), that oppressive practices in many Muslim societies often stem
from an uncritical adherence to what are assumed to be Islamic norms and strictures, or that
the images of ‘the woman’ in the Muslim unconscious are indeed misogynistic.”

XpoVIKEG :” When | ask whether we can read the Qur’an for liberation, | am asking whether
its teachings about God as well as about human creation, ontology, sexuality, and marital
relationships challenge sexual inequality and patriarchy.”

Epwtnuatikeég: “Alternatively, does the Qur'an advocate gender differentiation, dualisms, or
inequality on the basis of sexual (biological) differences between women and men?”
(pnTopikn)

Awtlohoyikn): “ Finally, the Qur'an also comments on its own revelation in Arabic and clarifies
that it is in Arabic because the Prophet was an Arab”

ATIOTEAECUOTIKEG/ JUMMEPACUATIKES : “Thus, | interpret the Qur’ans’s silences in silences in
light of its expressed teachings.”

Me autOv ToV TPOTO TO KelPeVo amoKTd Topnwdeg UPoG, evw TOUTOXpova Toviletal N
oofapotnTa Kal n  EMONUOTNTA, OTOLYEl TIOU KAVOUV TO Keipevo o SUCOKOAO TPOG
upetadpaon.

r.6.2 Nwooo & BpnoKeUTIKO AEELAOYLO

H yAwooa tou kelpévou Oev yapoaktnplletal wg e€elntnuévn, yU auto to Adyo kal Oev
XPELAOTNKE N oUVTAEN KATTOLOU OCUYKEKPLUEVOU YAwooapiou. YOTepa amd VONUATIKY Kal
VAWOOLKA avAAUGH, TIPOKUTTEL OTL N YAWOOO TIOU XPNOLUOTIOLELTOL €lval amAr, Katavontn,
KOTA KUPLo AOYo avadopikr Kal KuploAektikr). Ot mAnpodopieg avaAvovtal os uPnAod
Babuo, evw Sev xpnolpomnolovvtol oxedov kabBoAou oxrnuata Adyou.

r.6.3'Ygog

IXETIKA HE TO UPOG TOU KELUEVOU, ElvVOL TOOO ETIONUO 00O Kal TUTILKO. H cuyypadéag pével
QIMOCTOCLOTOLNHEVN, TIapaBETovTag MANPODOPIEG OXETIKA LE TO POAO TNG yuvaikag KAl OTo
loAdp, OlXwe OMWG va METADEPEL TIPOOWTLKEG O€0elg kal epmelpies. MNapdAAnAa,
XPNOLUOTIOLEL KOlL O EVIKO TIPOOWTO, YEYOVOC TTIou TPOodiSeL Kal MPoowrikd Udoc. Mpémet
dUOIKA va TOVIOOUME TMWC TO KEIHEVO £XEL EMIOTNUOVIKO Xopaktrpa. ETol, Kuplapxel o
TeplypadLkog AOyoc, e aVIIKELUEVIKA B£aon Twv mpaypdtwy. MapdAAnAa, amotelel Lloxupo
napadelypa mAnBwpwkotntag, kabwg sfacdalilel mAolola Tapox TANPodopLwY Kol
61e€oblkl avaluon OTo KOWO, WOTE TO TEPLEXOUEVO TOU AOYyoU Vo €ival OmoAUTWE
kotavonto. Mapauvta dev undpyxouv oUTe MAOTELOOUOL, oUTE tapekBACELC. TO GPOVILOUEVO
UdOoC Tou AOYOU TOU ETUTPEMEL OTO KOLWVO VA SLATILOTWOEL TNV 0PYAVWON TwV OKEPEWV KoL
TwV Wewv. Avaudifola, to UdoC Tou KelPEVoU gival SLEAKTIKO, armd Tn OTLYLN TIOU TIAPEXEL
mAnBwpa mAnpodoplwy, Owe Kal cUVOETO e TN Xpron Hakpomepiodou Adyou.

.7 Metadpaotika MpoPfAnpata

Maipvovtag wg odnyd 1o povtého mou mpoteivel n Nord, OXETIKA LE TOV OXOALAOUO TWV
METADPAOTIKWY TPOPBANUATWY, 0 peTadbpaotng odeilel va emikevipwBel otn Slatrpnon
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AELTOUPYLKWYV TIPOTEPOLOTHTWY. ITNV TIPOKELUEVN TIEPLMTWON, OL TAPAYOVTEC, OMWE TIOUTOG,
SEKTNG, XpOVOC, KELUEVIKN AgLToupyia mapapévouy (Slot.

Baokod MpOPANUa 0 AUTA TN METADPAOCTIKY TTPOOTIABELD, €ival oL TIOAITIOUKESG SladopEg
ovapeoca oto ayyAOPwvo avayvwoTikd Kowo Kal oto eAAnVIKO. AvadepOlevn o autod To
MPOBANUA, evwow Kupiwg To BpnoKeUTIKA oTolxela mou evromilovial péoa oto Kelpevo.
Mpoowrikd, emélefa va pnv avadpépw KATOlN TPOCWTIKN B€on Kol va Kpathow Hia
anootaclonotnuévn otdon. M’ autd to Adyo aAwote n pEBodog Tou £xel xpnoLuormnolnBet
w¢ eni to mAeioTtov elval katd AEEn petadpaon, Xwplg va eUMAEKW TIG SLopopEC VOPLIEG Kall
oUpuBaoel Tou OSLEMOUV TNV AEKTIKA KAl [N AekTtiky ocupmepupopd otoug Suo
gumAekopevoug ToAttiopol¢ (C. Nord, 2014, oeh. 149).Av kalL umdpxel SLodopeTiko
TIOALTIOUIKO UTOBaBpo Sev amalteital, wotdéco Slaltepn eme€nynon n Kol Hetafoln
otolxelwv Tou MPwToTUTIoU, KABWG 0 TANPOGDOPLAKOG KOL ETLOTNUOVIKOG XOPAKTHPAG TOU
MPWTOTUTIOU &€V €EMEKTEIVETAL OTOV TOALTIONO Twv dU0 YAwoowv tou KN kat KZ. Mapola
QUTA €YLVE CUOTNUOTLKA TIPOoOoTABelo N aAAOlwONG TWV TIOAITIOULKWY OTOLXElWwY OMwWG
napatiBevral amo tn cuyypadea.

Ektoc amd autd Ta PETADPOOTIKA TIOALTIOMIKA TipoBARUaTa, Ta omoio mpoocAapufdvouv
vAwaoolkn Sldotaon, cuvavinoa kol GAAa PeTAdPAOTIKA TTPOPAAUATA. 3TO CUYKEKPLUEVO
amoomacpa yivovtol apketég avadopeg Tooo ae mpoowrna (m.x. Edward Said), 6co kot oe
opouc AndOeic amd TNV HoUCOUAPOVIKN Bpnokela. &€ QUTEC TIC TEPUTTWOELC BewpnBnke
amopaltntn n mPoodnKn UMOCNUELWOEWY, WOTE TO EAANVIKO KOO va yvwpllel olyoupa
£0TW KOL KATIOLEG OTOLXELWOELG TANPOPOPLEC OXETIKA LE TO TTPOCWTIO TIOU £XEL EMLIONUAVEL N
ouyypadeac. Ocov adopd Toug BpnoKeUTIKOUE OpouUC, TTOAOL amd auTtoug ou evtormilovtal
oTo Keipevo (m.x. Hadiths) eival dyvwotol oto eAANVIKO OVayVWOTIKO Kowo. Emopévwg,
£npene va 600el enefynon OXETIKA YE TO MEPLEYOUEVO QUTWV TWV OPWV KAl TN onupacia
TOUC yla TN POUCOUAUaVLK Bpnokeia. Qotdoo, Kal otic SU0 MEPUMTWOELS TPOGAVWE Kal Sev
poXwpPNoa otnv Hetaypadr toug ota eAAnVika kobwg to Bewpw dokomo adol eival
ovopata pn gupeiag xpnoswg ota eAAnvika dedopéva. ETol, Ta ovouata Kal oL 0poL va
TAPAPEIVOUV YPAPUEVA HE AATIVIKOUC XOPAKTAPEG.
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A. Zupnepdacpara

‘Exovtog ¢EpeL €1G MEPOC TNV MTUXLOKN Hou epyaoia, elpal oe Béon va umootnpifw mwg
Kopia petadpaotikn epyoocia dev amotedel amAn umoBeon. O ekAOTOTE UETADPAOTHG
TPETEL VA AbLEPWOEL XPOVO YLa VA ETUTEAECEL ial OAOKANPWHEVN UEAETN, WOTE va GTACEL
TEKUNPLWUEVO HETOPPAOTIKO Snulovpynua. Méow authg g HeAETNe pog Slvetal n
Suvatotnta va SleupUvoupe Toug opilovtég pag Kal va AdPBoupe véeg mAnpodopieg, TIg
omolec UoTepa KOAOUUOOTE VO HETOSWOOUUE OTO QVAYVWOTIKO KOO HECO amod To
UETADPAOUA MO,

To  ouykekplévo PBBAlo ™ Asma  Barlas, mpaypateletal  mpoBAnpata
KOLWVWVLKOBPNOoKeUTIKAG duong: MNMwg opiletal n B£on tng yuvaikag oto loAdy, Paosl dowv
elval ypoppéva oto Kopavi. Itnv LOAOQUIKN Kolwvia n LoO0TNTA QAmMOTEAEL OUTOTIKO
dawopevo. O avtpag Aéyovtag otn yuvaika Tt 8ev TPEMEL va KAVEL, N va PopETel, 1 va
Slapaocel, N va Koltagel kal xwpig va tng e€nyel tL elval kavr Pe tNg SIKEG TIC SUVALELS
TEALKA VA ETILTUXEL, TNV ATIOUAKPUVEL Ao KABe mpoodo kol Bonbd wote va cuVeEXLOTEL £TOL N
ocuyxuon, To pioog, n mpokatdaAnyn Kat o SLoHXWPLOUOS TwV GUAWV.

Av avopwtnBolpue Katd moco uTtdpxel £UdUAn avicotnta otnv EAAAda, clyoupa n mpwtn
okéPn OAwv Ba sival mwg N xwpo £xeL EemepAcel auTd ta otepedTuMa. loXUeL OPWG OUTO
otnV Tpaypatikotnta; Avopdifola €xel umapel kamola e€EAEN otn B£on TNC yuvaikag
otnv eA\nVvikA Kowwvia. Ma mapdadsypa, €xel Sikaiwpa PYndou, evepyd Spdon oto
TIOALTIKA OPWHEVA, €VW OTOV €£PYAcloKO Xwpo mapouclalovial olyoupa TEPLOCOTEPES
guKalpieg oe Slddopoug topeig, KATL MOV oto TapeABoOv £uotale amibBavo. Qotdoo, otnv
ipaypotkoTnTa 6ev €xouv efaleldBel kamola otepedTuTial « OL Avdpeg elval ek GUOEWS
kuvnyol. Ot yuvaikeg eival ek dpUoEWC TLo ASVUVOUEG, TILO UTIOTAKTLKEC. OL yuvaikeg gival ek
dUoEWC OMOSOTIKOTEPEG OTOL OLKLAKA, EVW OL AVOPEC OTNV OLKOVOULKH ouvtnpnon tng
OLKOYEVELAG. »

Mpoowrnika, eAntilw cuvtopa n UTTAPEN TETOLWV OTEPEOTUTIWY Vo artoteAéoel mapeABov. Na
ocuyypadovtal kat va petadppdalovral Kelpeva yla tn B€on TwV YUVOLKWY KoL Tov pOAO TIou
KOTEXEL N Bpnokela o AUTO TayKoouiwg, wote eEaheldBoUV oL TPOKATENNUUEVES KAl Vo
nayLwBolv cUYXPOVEC TIPOOSEUTIKEG ATOYELG.
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