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EIZATQT'H.

1 mapovca epyacio Topovctaletol évo amocmacia Tov Piiiov «"Believing
Women" in Islam: Unreading Patriarchal Interpretations of the Quran», o omoio &ival
ypoupévo amo tnv Asma Barlas ko £xet exdobel amd to University of Texas Press to
2002. Xto PipArio, n ovyypaeéog vrootnpilel 0Tt o1 d1d0éG Tov Kopaviov dev givar
EYYEVAG TATPLAPYIKESG 1) LG OYVVICTIKEG OAAG OTL, avTIfET™G, emPefortdvovy TNV TANPN
160N TA TOV 000 POUA®V. EXTOC TOU 011 apgiofntel LomdV TIg KATAMIESTIKEG EPUNVELES
10V, TopdAANAa TpooTadel va BEcet TIG PACELS Y10 VO LTTOPEGOVV Ol LOVGOVALAVEG VL
AY®OVIGTOOV Y10 TNV 160TNTO LECH O TA TAOIGIO TOV KOUMVIOL KOl OVOAAOT®TOVY Y1
aUTEG «AOYOL TOL Ogov». Amodidel TIg ecpaluéveg epunveiec tov Kopaviov oto
€VPVTEPO GUVOAO TV LOVGOVALOVIKAOV OPNOKELTIKAOV GUAAOY DV, KATA KVPLo AGYO 6T
Xoavtif, ™ Zobdva ko ™ Zapio, 6TO GLUEEPOVTIN KOl GTNV OTOVCI0 ETIGTNIOVIKNG

pebodoroyiag.

To keipevo TyNg amotedel amOGTAGHA OO TO TPDTO KEPAALOLO TOV €V AOY®
BipAiov pe titho «The Quran and Muslim Women: Reading Patriarchy, Reading
Liberation». TTpokettat yio £va keipevo mov yopoktnpiletor og e101k6 KobMg avaideL
Oépata mov €yovv Gyéon HeE TO QLAO, TN TALTOTNTA Ko TN Opnokeio pe opkeTd
eeldkevpévo AeEAoy10 kot emionpo Veoc. Agv amevfivetar 6To evpH KO OAAG 6T
pepida avBpdnwv mov sivar egotkelmpévol pe T Pacikéc évvoleg Tov {nTnrdtov
aUTOV, YOPIG OUMG VO OTOTEAOLV amoapoitnTo Kol T kOpla acyoAio tovg. O
LETAQPACTNG Y10 VO UTOPEGEL VO, dlaXElptoTel Eva T€Tolo €100g KEWWEVOL Kot v TO
LETAPEPEL PUE APTIO TPOTO OO TN YADGSO- TNYT, 1 OTOI0 GTN TPOKEWEVT TEPITTOON
elvar 1 Ayylkn, ot YA®Goa- 6toOY0c, onAadn tmv EAAnvikn, mpotov mpoPel oe
OTOLOONTOTE EVEPYELD, OQEIAEL VO EVIOTICEL TIG AEITOVPYIEG TOV KEWWEVOV- TTNYNG KO
TOV EMKOWOVIOKO okomd tov. AAAmwote, oOuewva pe tn Reiss, 1 010yA®coikn
petppaon givor pio «diyAmoon doapecorlafodpevn da0tkacion ETIKOWVOVING, TOL
oLVNO®C AMOCKOTEL GTNV TOPUY®YN OTN YAMGGA-0TOYO €VOC KEWWEVOVL OV Eivat

Aertovpykd twodvvapo pe to Keipevo-nnyn (Reiss 1971/2000, cel. 160).

Yuvenmc,  nebodoroyia Tov aKoOAOVONGA Yo VO KATOPEP® VoL LETAPEP® 0pOd
OAL TOL YAMGGIKA GTOLXELD KO TIC TANPOPOPIES TOL GLVOETOVV TO TPWOTOTLTO KEIUEVO

01N YAMGGO- G6TOX0G TEPLEAGUPOVE TPOTIGTMOG TNV OVAALGT KOl OEVTEPELOVIMG TNV



enefepyacio TOV KEWEVOL, TOGO TOL TPMOTOTVHITOL OGO KOl TOL UETOPPAGUATOS, GE
TOALOTTAG emineda MGTE VO EVTOMIGTEL Kot va, dtatnpnbel o emkov@viakog oKomoc.
BéBata, etvar yeyovog 0Tl 0 petappaotig 0V To Tpoceyyilel pepovouéva, aAAd To
AopPaverl vIOYy Tov GUVOAIKA, KABMG 1 KABOAIKY TPOcEYYIon OA®V T®V GTOXEIWV

ToV KEWEVOL glval avt Tov eE0cEAAIlEl KOl TO KOAVTEPO OMOTEAEGUATO GTO

gYXEIPNHQ TG HETAPPACTC.

21 ovvéyela, Aoumodv, mapotifeviol T0 TPOTOTLIO KEILEVO Kol 1 LETAPPOCT
TOV, KOO MG KoL 1 AVAALGT TMV dVO KEWWEVOV GE LOPPOLOYIKO/GUVTOKTIKO, Ae&IAOY KO,
ONUOGIOAOYIKO, VOOAOYIKO KOl TPUYUOTOAOYIKO emimedo, yia vo emtevybel kol M
Babvtepn e€€Taom TV SVCKOALMY TOV TPOEKLY OV KATA TN LETOPPUCTIKY dlodIKacio

KaB®G Kot 0 TPOTOC AVTILETMMIONG TOVG UE TN (PO OLPOPOV CTPOUTIYIKDV.

IMPQTOTYIIO KEIMENO.

CHAPTER 1
The Qur’a—n and Muslim Women

Reading Patriarchy, Reading Liberation

It was not God who wronged them,
but they wronged their own souls.

The Qur’a n (30:9) 1

This work reflects my ongoing engagement with two questions that have both
theoretical significance and real-life consequences for Muslims, especially women:
First, does Islam’s Scripture, the Qur’an, teach or condone sexual inequality or
oppression? Is it, as critics allege, a patriarchal and even sexist and misogynistic text?
Intimately related to that question is the second: Does the Qur’an permit and encourage

liberation for women?

When I ask whether the Qur’an is a patriarchal or misogynistic text, [ am asking



whether it represents God as Father/male or teaches that God has a special
relationshipwith males or that males embody divine attributes and that women are by
nature weak, unclean, or sinful. Further, does it teach that rule by the father/husband is
divinely ordained and an earthly continuation of God’s Rule, as religious and traditional
2 patriarchies claim?

Alternatively, does the Qur’an advocate gender differentiation, dualisms, or
inequality on the basis of sexual (biological) differences between women and men? In
other words, does it privilege men over women in their biological capacity as males, or
treat man as the Self (normative) and woman as the Other, or view women and men as
binary opposites, as modern patriarchal theories of sexual differentiation and inequality
do?

When I ask whether we can read the Qur’an for liberation, I am asking whether
its teachings about God as well as about human creation, ontology, sexuality, and
marital relationships challenge sexual inequality and patriarchy. Alternatively, do the
teachings of the Qur’an allow us to theorize the equality, sameness, similarity, or
equivalence, as the context demands, of women and men?

It is obvious that much is at stake for Muslims in how we answer these
questions, especially in view of the increasing levels of violence against women in
many states fromAfghanistan to Algeria today.What is less obvious— given the
widespread tendency to blame Islam for oppressing Muslims rather than
blamingMuslims for misreading Islam3—is the possibility that we can answer the first
set of questions—is the Qur’an a patriarchal or misogynistic text—in the negative,
while we answer the second—can the Qur’an be a source for women’s liberation—in
the affirmative. Using an interpretive methodology, or hermeneutics, derived from the
Qur’an, as well as two definitions of patriarchy (as a tradition of father-rule, and as a
politics of gender inequality based in theories of sexual differentiation), I hope to show
not only that the Qur’an’s epistemology is inherently antipatriarchal but that it also
allows us to theorize the radical equality of the sexes.

This book, then, is as much a critique of sexual/textual oppression in Muslim
societies as it is a concerted attempt to recover what Leila Ahmed (1992) calls the
“stubbornly egalitarian’ voice of Islam and to locate it as a legitimate countervoice to
the authoritarian voice of Islam about which we hear so much these days, especially in
the Western media. If, as Ahmed says, these “‘fundamentally different Islams’ arise in

different readings, then it is imperative to challenge the authoritarian and patriarchal
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readings of Islam that are profoundly affecting the lives and future of Muslim women.

This is not to say, however, that sexual inequality and discrimination are a
function merely of misogynistic readings of Islam, or that one can explain the status of
Muslim women ““solely in terms of the Qur’an and/or other [slamic sources all too often
taken out of context” (EI-Sohl and Mabro 1994, 1). As many recent studies reveal,
women’s status and roles in Muslim societies, as well as patriarchal structures and
gender relationships, are a function of multiple factors, most of which have nothing to
do with religion. The history of Western civilization should tell us that there is nothing
innately Islamic about misogyny, inequality, or patriarchy. And yet, all three often are
justified by Muslim states and clerics in the name of Islam. This recourse to sacred
knowledge—or, more accurately, knowledge that claims to derive from religion—to
justify sexual oppression, and the resulting misassociation of the sacred with misogyny,
motivates my own engagement with Qur’anic hermeneutics and, I believe, renders such
an engagement imperative, even unavoidable, to all projects of Muslim women’s (and
men’s) liberation.

Even though a Qur’anic hermeneutics cannot by itself put an end to patriarchal,
authoritarian, and undemocratic regimes and practices, it nonetheless remains crucial
for various reasons. First, hermeneutic and existential questions are ineluctably
connected. As the concept of sexual/ textual oppression suggests, there is a relationship
between what we read texts to be saying and how we think about and treat real
women.This insight, though associated with feminists because of their work on reading
and representation, is at the core of revelation albeit in the form of the reverse premise:
that there is a relationship between reading (sacred texts) and liberation. If this were not
the case, there would be little point in God’s communicating with us in order to reform
us. Accordingly, if we wish to ensure Muslim women their rights, we not only need to
contest readings of the Qur’an that justify the abuse and degradation of women, we also
need to establish the legitimacy of liberatory readings. Even if such readings do not
succeed in effecting a radical change in Muslim societies, it is safe to say that no
meaningful change can occur in these societies that does not derive its legitimacy from
the Qur’an’s teachings, a lesson secular Muslims everywhere are having to learn to their
own detriment.

However, even though Muslim women directly experience the consequences of
oppressive misreadings of religious texts, few question their legitimacy and fewer still

have explored the liberatory aspects of the Qur’an’s teachings. Yet, without doing so,
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they cannot contest the association, falsely constructed by misreading Scripture,
between the sacred and sexual oppression. This association serves as the strongest
argument for inequality and discrimination among Muslims since many people either
have not read the Qur’an or accept its patriarchal exegesis unquestioningly. However,
as numerous scholars have pointed out, inequality and discrimination derive not from
the teachings of the Qur’an but from the secondary religious texts, the Tafsir (Qur’anic
exegesis) and the Ahadith (s. Hadith) (narratives purportedly detailing the life and
praxis of the ProphetMuhammad). As such, by

returning to a fresh and immediate interpretation of the Holy Book, and by taking a new
and critical look at the Hadiths—in other words, by engaging in creative ijtthad 8—
modern Islamic authority could very well reform and renew the position of Islam on

the issue of the status of women. (Stowasser 1984, 38)

A reinterpretation of the Scripture is particularly important because the Qur’an’s
teachings provide Muslims with role models for both women and men. Since different
readings of the Qur’an (and of other texts) can yield what are for women
“fundamentally different Islams,” it becomes crucial for them “to reinvestigate the
normative religious texts’’ and even to become specialists in the sacred text, as Fatima
Mernissi (1986) urges.

Finally, as theorists argue in other contexts, there is ‘“‘no practice without a
theory,”” and Muslims have yet to derive a theory of equality from the Qur’an. This is
partly because, as Fazlur Rahman (1982,2) points out, Muslims have yet to resolve
“basic questions of method and hermeneutics.”” Every new reading of the Qur’an, by
helping to resolve these basic questions of hermeneutics, can also help to generate such
a theory. That is why critiquing the methods by which Muslims produce religious
meaning and rereading the Qur’an for liberation are crucial for ensuring sexual equality.

In attempting to do both here, I concentrate on recovering the liberating and
egalitarian voice of Islam that is rarely heard today but which we are most in need of
hearing. In the rest of the chapter, I explain my arguments regarding the reading of the
Qur’an; how Muslims read sexual inequality and patriarchy into it; how we can read
the Qur’an for liberation; my epistemology and methodology; and, finally, the plan of
this book.



(. Reading the Qur’an

Those who read Islam as a misogynistic and ‘‘uncompromising and overtly
paternalistic” religion (Hussain 1994, 118) point both to the Qur’an’s alleged advocacy
of sexual inequality and to the long history of discrimination against women in most
Muslim societies. My purpose here is not to deny that the Qur’an can be read in
patriarchal modes (as privileging males), that oppressive practices in many Muslim
societies often stem from an uncritical adherence to what are assumed to be Islamic
norms and strictures, or that the images of ‘“‘the woman” in the Muslim unconscious
are indeed misogynistic. Nor do I deny that ‘“‘the enveloping maleness’ 12 of Muslim
religious text engenders grave problems for women, as does the legalization of sexual
inequality by classical Muslim law, the Shari‘ah. Rather, I argue that descriptions of
Islam as a religious patriarchy that allegedly has ““God on its side” 13 confuse the
Qur’an with a specific reading of it, ignoring that all texts, including the Qur’an, can be
read in multiple modes, including egalitarian ones. Moreover, patriarchal readings of
Islam collapse the Qur’an with its exegesis (Divine Discourse 14 with ““its earthly
realization” 15); God with the languages used to speak about God (the Signified with
the signifier); and normative Islam with historical Islam. Thus, Islam and Muslims are
confused on the one hand, and texts, cultures, and histories are collapsed on the other.
My purpose is both to critique the methods by which Muslims generate patriarchal
readings of the Qur’an and to recover the egalitarian aspects of Qur’anic epistemology.
I do this on the basis of two claims,whose substantiation provides the subject matter of
the two parts of this book.

My first and relatively simple claim is that, insofar as all texts are polysemic,
they are open to variant readings.We cannot therefore look to a text alone to explain
why people have read it in a particular mode or why they tend to favor one reading of
it over another. This is especially true of a sacred text like the Qur’an which ““has been
ripped from its historical, linguistic, literary, and psychological contexts and then been
continually recontextualized in various cultures and according to the ideological needs
of various actors’ (Arkoun 1994, 5).We need, therefore, to examine who has read the
Qur’an historically, how they have read it—that is, how they have chosen to define the
epistemology and methodology of meaning, hence certain ways of knowing (the realm
of hermeneutics)—and the extratextual contexts in which they have read it. In

particular, we need to examine the roles of Muslim interpretive communities and states
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(the realm of sexual politics) in shaping religious knowledge and authority in ways that
enabled patriarchal readings of the Qur’an. I address these issues, which impinge on
the power and politics of reading itself, in Part I of the book.

If emphasizing the Qur’an’s textual polysemy allows me to argue against
interpretive reductionism, however, it merely reiterates modern definitions of the text
and also a well-known historical fact; it says nothing specific about the Qur’an itself.
And I do want to make a more specific, if also more controversial, claim (in dialogue
with recent Muslim and feminist scholarship) 17 which is that the Qur’an is egalitarian
and antipatriarchal. This, of course, is a harder claim to establish for at least two
reasons. First, while there is no universally shared definition of sexual equality, there is
a pervasive (and oftentimes perverse) tendency to view differences as evidence of
inequality. In light of this view, the Qur’an’s different treatment of women and men
with respect to certain issues (marriage, divorce, giving of evidence, etc.) is seen as
manifest proof of its anti-equality stance and its patriarchal nature. However, 1 argue
against this view on the grounds both that (as many feminists themselves now admit)
treating women and men differently does not always amount to treating them unequally,
nor does treating them identically necessarily mean treating them equally. Second, as
my reading will show, the Qur’an’s different treatment of women and men is not based
in claims about either sexual difference or sameness that theories of sexual inequality
and oppression make.

Another difficulty with claiming that the Qur’an is egalitarian and
antipatriarchal is that some of its teachings, especially those dealing with polygyny and
“wife beating,”” suggest otherwise, as does the fact that the Qur’an recognizes men as
the locus of power and authority in actually existing patriarchies. However, recognizing
the existence of a patriarchy, or addressing one, is not the same as advocating
it.Moreover, the Qur’an’s provisions about polygyny, “wife beating,” and so forth—
which have been open to serious misinterpretation—were in the nature of restrictions,
not a license. However, we can only address these types of issues if, in addition to
questioning the textual strategies Muslims have used to read the Qur’an, we also keep
in mind the historical context of its revelation in a seventh-century (Arab) tribal
patriarchy (much like the Taliban in Afghanistan today). Contextualizing the Qur’an’s
teachings (i.e., explaining them with reference to the immediate audience and social
conditions to which they were addressed), shows that, far from being oppressive, they

were profoundly egalitarian; it depends on how we position the Qur’an and also
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ourselves vis-a-vis it historically.

If this line of reasoning suggests that the meanings we derive from, or ascribe
to, the Qur’an are unfixable, or are fixable only in the context ofa given historical period
or hermeneutic method, it does not mean that we can never know the Qur’an’s meanings
or intent, or that all the meanings we derive from it are equally legitimate. Nor does it
mean that the Qur’an is not universal in its scope, or that its teachings were egalitarian
only by the standards of a seventh-century society and are irredeemably oppressive by
ours. On the contrary, I will contest each of these propositions on the basis both of a
hermeneutic argument and by reading (in Part II) the Qur’an’s teachings on a wide
range of issues, extending from the nature of Divine Self-Disclosure (how God defines
God), to the Qur’an’s view of prophets, parents, spouses, human creation, moral
agency, sex/gender, and sexuality.

My reading draws on hermeneutic principles suggested by the Qur’an for its
own interpretation, as well as on a comprehensive definition of patriarchy; it also is
based in conceptual distinctions thatMuslims who read the Qur’an as a patriarchal text
usually fail to make. Prior to specifyingmy own approach, however, I would like to
discuss how Muslims and their critics read patriarchy, inequality, and even misogyny

into the Qur’an.

[00]. Reading Patriarchy

They treat men’s oppression
As if it were theWrath

Of God!

The Qur’a n (29:10) 21

Muslims read patriarchy and sexual inequality into the Qur’an on the basis both of
specific verses (Ayat, s. Ayah) and of the Qur’an’s different treatment of women and
men with regard to such issues as marriage, divorce, and inheritance. From these, they
infer that men and women are not only biologically different but also unequal, and are
opposites, a view mirrored in the claim that in Islam the masculine and the feminine
principles also are strictly separated. On the readings of conservatives, male superiority

is both ontological, since woman is said to have been created from/after man and for
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his pleasure, and moral-social, since God is alleged to have preferred men in “‘the
completeness of mental ability, good counsel, complete power in the performance of
duties and the carrying out of (divine) commands.”” God also is said to have given men
a “degree” above women and to have appointed them guardians (in some accounts,
rulers) over women. The woman, on the other hand, is represented as a ‘“‘tragic being
[whose] sex functions and physiology make her unfit for any work or activity except
child-bearing,” which is her “‘biological tragedy”” (Maududi in Khan 1983, 21). Not
only do biological and mental functions and capacities differentiate the two sexes, argue
conservatives, but they also justify a sexual division of labor in which women must
submit to the man “who is responsible for the maintenance of this system be he her
husband, father or brother’ (61-62).

On conservative views, it is clear that

The Book of Nature, the sciences and the philosophers of Europe have emphatically
proclaimed that though woman may try her best . . . she cannot be the equal of man in
physical and intellectual powers. . . . Her natural functions oblige her to be subjected to

man, by which alone she can have any meaningful identity. (Vajidi in Khan, 129)

Surpassing the audacity even of Europeans like Freud, some conservative Muslims
label a woman’s anatomy her ““pre-destiny,”” claiming that nature itself ‘““has given man
superiority over woman’’ and made her redundant to civilization (Vajidi in Khan, 173).

Such misogynistic readings of Islam derive not from the Qur’an’s teachings,
however, but from attempts by Muslim exegetes and Qur’an commentators “‘to
legitimise actual usage of their own day by interpreting it in great detail into the Holy
Book.” In fact, one can trace changes in Muslim women’s status ‘“‘through a
comparative study of [Qur’anic] interpretations such as those of Tabari (d. 923),
Zamakhshari (d. 1144), Baydawi (d. 1286) . . . al-Suyuti (d. 1505),” 25 and so on, all
of whose works form part of the Sunni canon26 today. This is why we need to examine
not just the methods by which Qur’anic exegesis and religious meaning have been and
continue to be produced, but also the extratextual contexts of their production.

Recent scholarship increasingly makes clear that conservative readings of the
Qur’an are a function of the methods Muslims have used—or have failed to use—to
read it. In particular, argue critical scholars, Muslims have not read the Qur’an as both

a ““complex hermeneutic totality’” and as a ‘‘historically situated’ text. Instead, says
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Mustansir Mir (1986, 1), they have relied on a “linear-atomistic”” method that takes a
“verse-by-verse approach to the Qur’an. With most Muslim exegetes, the basic unit of
Qur’an study is one or a few verses taken in isolation from the preceding and following
verses.”” As a result, the Qur’an is not read as a text possessing both ‘“‘thematic and
structural nazm [coherence]”’ (24). As Amina Wadud (1986, 1) also argues, the exegetes

of the classical period

begin with the first verse of the first chapter and proceed to the second verse of the first
chapter—one verse at a time—until the end of the Book. Little or no effort is made to

recognize themes and to discuss the relationship of the Qur’an to itself, thematically.

Even when they do refer to the relationship of two Ayat, contendsWadud, they do so
without applying any ‘‘hermeneutical principle’ since a method ““for linking similar
Qur’anic ideas, syntactical structures, principles, or themes together is almost non-
existent”” (Wadud 1999, 2).

Not surprisingly, this method has failed to yield a creative synthesis of Qur’anic
principles, since it does not recognize the connections between different themes in the
Qur’an. (As my reading will show, recognizing the Qur’an’s textual and thematic
holism, and thus the hermeneutic connections between seemingly disparate themes, is
absolutely integral to recovering its antipatriarchal epistemology.) By ignoring the fact
that the Qur’an is ““a unified document gradually unfolding itself ** in time, classical
exegetes have also ignored that in the Qur’an content and context possess one another
such that one cannot grasp the significance of the Qur’an’s teachings without
considering the contexts of their revelation.

If we need to keep in mind the historical contexts of the Qur’an’s revelation
in order to understand its teachings, we also need to keep in mind the historical contexts
of its interpretations in order to understand its conservative and patriarchal exegesis.
The most definitive work, not only in Qur’anic exegesis but also in law and tradition,
is considered by many Muslims to have been produced during the first few centuries of
Muslim history, the Golden Age of Islam, which coincided with the Western Middle
Ages. The misogyny of this period is, of course, well known. It was assimilated34 into
Islam by way of the commentaries and super-commentaries on the Qur’an (Tafsir) and
the narratives detailing the life and praxis of the Prophet (Ahadith) (Ahmed 1992;
Spellberg 1994; Stowasser 1994). In other words, it was the secondary religious texts
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that enabled the ‘‘textualization of misogyny” in Islam. These texts have come to
eclipse the Qur’an’s influence in most Muslim societies today,36 exemplifying the
triumph not only of some texts over others in Muslim religious discourse but also of
history, politics, and culture over the sacred text, and thus also of the crosscultural,
transnational, and nondenominational ideologies on women and gender in vogue in the
Middle Ages over the teachings of the Qur’an. However, since we often do not
distinguish between texts, cultures, and histories when studying Islam, we tend to
ignore this inversion. As a result, we end up confusing the Qur’an with its Tafsir, and
confusing Islam with patriarchy and the practices of repressive Muslim states that have
a history of using Islam for their own political ends (Mernissi 1991, 1996; Khalidi 1994;
Marlow 1997; Zaman 1997).

The fact that the Qur’an “happens against a long background of patriarchal
precedent” 38 may also explain why its exegesis, the work entirely of men, has been
influenced by their own needs and experiences while either excluding or interpreting,
“through the male vision, perspective, desire, or needs,”” women’s experiences (Wadud
1999, 2). The resulting absence of women’s voices from ‘‘the basic paradigms through
which we examine and discuss the Qur’an and Qur’anic interpretation,’” argues Wadud,
1s mistaken “with voicelessness in the text itself ’; and it is this silence that both
explains and allows the striking consensus on women’s issues among Muslims in spite
of interpretive differences among them.

However, we know that women participated actively in the creation of religious
knowledge in the early days of Islam. As Ahmed (1992, 73) says, women of the
Prophet’s community felt they had a right ““to comment forthrightly on any topic, even
the Qur’an,” and both God and the Prophet assumed their ‘“‘right to speak out and
readily responded to their comments.” It is necessary, therefore, to reexamine the
details of Muslim history, in particular the processes of knowledge formation, in order
to understand women’s exclusion from interpretive communities over time.

In sum, in order to understand patriarchal readings of the Qur’an, we need to
study the relationship not only between hermeneutics and history, but also between the
content of knowledge and the methods by which it is generated. It is not ““enough to
ask what we know about religion, but equal attention must be paid to how we come to
know what we know” (King 1995, 20; heremphasis).We need to realize that our
understanding of the Qur’an’s teachings is contingent on how we have, or have not,

read it; on the sorts of questions we have asked of it; and the voices we have preferred
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to hear in response to our questions. As such, if we want to read the Qur’an in liberatory
and antipatriarchal modes, we will need to use a different method to read it and also to

ask different sorts of questions than we have been willing to ask thus far.

META®PAXMA.

KEDAAAIO 1
To Kopdivt kot o1 LovsovApdveg

Epunvevovrog v Iotprapyio, Epunvevovtag v Aneievdépmon

Agv fTav 0 Oed¢ oL TOLG AdiKNOE,
alMd ekeivor adiknoav Tig id1eg Tovg Tig Yoy,

To Kopdvio(30:9) 1

To mapdv £pyo avtavokAd T cvuveyn EVacoyOANoT LoV LE OVO EPMOTHUOTA TOV EXOVLV
1660 Oe@pNTIKN oNUAGio GO KOl TPOUYUOTIKES GUVETEIEG Y10 TOVG LLOVGOVALLAVOLG KOl
e101kd yio TG yovaikeg: Ilpaotov, 10 1€pd PiAio tov Iorhdu, to Kopdvi, d1ddckel tnv
EUQPULAN Olbkplon M katamieon N v emdokdalel; Eivar, omwg oyvpilovror ot
EMKPLTES, EVO TATPLOPYIKO KO LAAGTO GEEIGTIKO KOl GOYVVIGTIKO Kellevo; Apeca
oLVOESEUEVO e 0TO TO gpdTNa €fvar kol to 0evtepo: To Kopdvi emrpémet kot
evBoppuvel TNV ameAeVOEPOON TOV YOVOIKOV;

Otav potod av 10 Kopdvi eivar morpropyikd 1 pooyvvietikd Keipevo,
Kot ovsioy poT® av avaraplotd tov Ocd wg [atépa/apoevicd 1 av dwdokel 6Tt 0
Bebdg ExeL1010iTEPN GYEST LLE TOVG AVOPEG N OTL O1 AVOPEG EVOUPKMVOLV OeTkE 1010TNTES
Kol OTL Ol yvvaikeg eivar amd Tn @OOT TOVG AOVVOUEG, aKAOOPTEG N OUOPTOAEG.
EminAéov, diepotdpor av d1ddokel 6Tt 1 kuprapyio Tov matépo/ cvlvyov givar Oeikd
kafopiopévn kot pia entyeia cuvéyela Tng kKuplapyiog Tov Ocov, dnwmg 1oyvpiloval ot
d00 TapadoCluKES, OPNOKEVTIKES TOTPLOPYIES.

Evolloxtikd, vroompilet 1o Kopdvi ™ odwopopomoinon tov @OA®vV, v

SVAdIKN LTOGTOCT N TNV avicOTNTA pE Pdaon TG 6e£0VaMKES (ProAoyikég) dlapopég

1 «O ®ebg dev toug adiknoe, ardd ot 8ot adiknooy Tovg eavtotg Toug» (To Iepd Kopdvt, Kéktog
2006)
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peTa&d Yovoukav Kot avopav; Me dAla Adyla, ELVOEL TOVG AVOPEG EVOVTL TV YUVOIKDV
pe Bdaon tn PLoAoyikn Toug 110TNTO OC OPCEVIKA, 1 OVTILETOMILEL TOV VPO MG TOV
Eowto (kavoviotikd) kot tn yuvaika og to Ao, | Oempel TG yuvaikes Kol TOLS VO PES
oG OVadIKd avtibeta, Ommg KAVOLV Ol GUYXPOVES TOTPLOP)IKEG Bempiec EUPLANG
SopPOPOTOINGNG Kot avVIGOTNTOG;

Otav potd av pumopovpe vo gpunvevcovpe to Kopdvi pe okomd v
aneAeVOEPOOT TOV YOVOIKOV, pPOTA® OV 01 SOAYES TOL Yo ToV Ogd Kab MG Kot yio TNV
avBpomivn dnuovpyia, Tnv ovroroyia, T 6€E0VOMKOTNTO Kol TIG GVLVYIKES GYECELS
AUELoPNTOVY TNV EULPLAN d1aKpLloT Kot TV Tatplapyio. Evoalloktikd, pog emttpénovy
ot dwayéc tov Kopaviov va Bacicovpe Bewpnrikd v 16dtnta, TV OpotoTnTO, TNV
TOOTION 1 TNV IGOOLVOUIO TMV YUVOIKAOV KoL TV 0VOPOV;

Eivon Tpogavég 6t dtoakvfevovtan ToAAN Y10 TOVG LOVGOVALAVOVS GTOV TPOTO
LE TOV OMOI0 OMOVIAUE CE OVTA TO EPOTAUOTA, EWOIKA EVOYEL TOV OVEAVOUEV®V
emmEd OV Plog KATh TOV YOVOUIK®OV OTIG LEPES OGS, GE TOAAL KpATN, 0md To AQyavioTdy
péxpt kKo v Adlyepia. Avtd mov eivor Ayotepo TPOEAVEG -0ES0UEVNG TNG EVPEMG
dradedopévng Tong va Kotnyopeital to IGAGu yio TV KaTamTieon TOV LOVGOVALAV®OV
avti vo Kot yopohvTal Ol LOVGOVAAVOL Yol TV EGQAANEV Epunveia Tov IoAdu- etvarl
N TOavOTNTA VO LTOPOVLLE VO OTAVIIIGOVLE 0PV TIKA GTNV TPATY GEPE EPOTNUATOV,
oniadn av eivar to Kopdvt éva matplapyikd N HMGOYLVICTIKO KEILEVO - VD va
aravtnoovpe Oetikd otn 0gvTeEPN, ONAadN av propet o Kopdvt va amotedéoetl Bdon
yio Vv oamnelevfiépwon TV yuvolKav. XPNCLOTOLOVTOG [0 EPUNVEVLTIKN
pebodoroyia, mpoepyouevn and to Kopdvi, kabmg kot 6vo opiopods g matpropyiog
(¢ Tapdd 0o TNG TOTPIKNE KVPLAPYIOG KOl O TOALTIKT TNG OVIGOTNTOS TOV GUAMY TOV
Bacileton otig Oewpieg TG ELPVANG drapopomoincmng), EAmilm va deiEm Oyt povo ot 1
emotnuoAoyia tov Kopaviov givar eyyevag avtimatplapyikn, 0AAd OTL LOG ETITPETEL
emiong va otnpifovpe Beopntikd ) piikn 166TNTA TOV QOAWGV.

To BipAio avtd, Aoutdv, amoterel TOGO [o, KPITIKY TNG EUGUVANG KOTOTIESNG
HEG® TNG EPOTOINGNG TOV KELWWEVOL OTIC LOVGOVAUOVIKES KOW®VIEC, OGO KOl Hid
ouvtovicpuévn tpoonddeia va avakticovpe avtd Tov 1 Leila Ahmed (1992) amokaiel
CIEWCUOTIKG EEICMOTIKN» Q@VN TOL [GAGU Kol vo TNV EVIOMICOLUE ®C U0, VOULUN
AVTIQPOVIO GTNV QVTOPYIKY oV Tov IGAd, Yia TNV omoio aKOVUE TOGH TOALY OTLG
pépeg pag, Wwing ota dvTikd péca evnuépwons. Eav, émmg Aéer 1 Ahmed, avtd ta
«BepeM®ddG drapopeTikd [GAAU» TPOKHTTOVY A S1UPOPETIKEG EpUNVEIES, TOTE glval

EMITOKTIKY] OVAYKT VO OpOIGBNTNO00V 01 duTOpYIKES KoL TOTPLOPYLKES CVOLYVAGELS TOV
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[olap mov ennpedlovv Pabid T {on kot To HEAAOV TOV LOVGOVALEV®V YOVOIKOV.

Av16 dev onuaivel, ®oTdOG0, OTL 1 ELPEVAT SLAKPLOT) Kol Ol TPOKOTUANYELG ELval
OLVAPTNGOT LOVO TOV HGOYVVIGTIKOV OVOyVAOCE®Y TOV IoAdu 1 0Tt umopel Koveic va
eEnynoet  0éom TV LOVGOVALAV®Y YOVOUK®OV «OTOKAEIGTIKE KO LOVO LE OPOVG TOL
Kopaviov n/xkor GAA®V 1GAOUIKOV TTNY®OV TOL TOAD GLYVA EPUNVEVOVTOL EKTOG
niaciov» (El-Sohl kor Mabrol994, 1). Onwg amokoAvntovv TOAAES TPOCOUTEG
perétec, n 0€om kot ot pOAOL TV YUVOIKAV GTLG LLOVGOVALLOVIKEG KOVOVIES, KOOGS Kot
01l TOTPLOPYIKEG OOUEG Kol O OYEGELS LETASD TV PUA®V, EIVOL GUVAPTNOT TOALUTADY
TOPOYOVI®V, 01 TEPIGGOTEPOL OO TOVG OTTOI0VG OEV EXoVV Kapia oyéomn Ue T Opnokeia.
Moévo kot pévo 1 1otopion TOV SLTIKOV TOMTIGUOV Ol ETPETE VAL LG OTOOEIKVVEL OTL
deV VILAPYEL TIMOTA EYYEVMOG IGAAUIKO OGOV APpOPE TOV HIGOYLVIGUO, TNV avicdTTa, 1)
v motpropyio. Ki opwe, kot ta tpio S1koioloyovvtal Kot arodidovial 6To OVOUO TOL
[oAdp cuyva amd LOVGOVALAVIKA KPATH Kol KANPLKOVG. AVTH 1| TPOGOLYN GTNV €PN
yvoon -1, akpBEcTEpa, 0T YV®OON ToL 1oyvpileTor 6Tt TpoépyeTan and ) Opnokeio-
Yo vo. SIKOLOAOYNOEL TNV EUPUAN KOTOTIEST), KOl TNV TPOKVITOVCH ECPUALEVN
OUVOECT] TOV 1EPOV UE TOV LIGOYVVICUO, TOPOKIVEL TN OIKN OV EVOGYOANGN UE TNV
epunvevtikn Tov Kopoaviov kat, motedm, KobioTd o TéTolo eVacyOANGsT| EMITAUKTIKY,
OKOUT] KO OVOTTOPEVKTN, Y10l OAO TOV GYESOGUO ATEAELOEPMOOTNG TOV LOVGOVALAV OV
YOVOIKQOV (KO avopmv).

[Haporo mov pa epunvevtikn tov Kopaviov dev pmopet amd povn g va B€cet
TEAOG GE TOTPLOPYIKE, OVTOPYIKA KOU OVTIONUOKPOTIKE KOOECTMTO KOl TPUKTIKES,
TOPOUEVEL OCTOGO, KPIoUN Yoo dtpopovg Adyove. Ilpdtov, tor epunveLTIKd Kot
vrop&lokd epotiuota eivar appnkta cvvoedepéva. Ommg vmodnidvel 1 £vvola NG
EUOUANG/KEEVIKTG KaTamieons, vdpyel po oxéon petald tov Tt dwwfalovpe ota
KEIHEVA KOl TOV MG CKEPTOUOGTE KOl TAOS CLUTEPLPEPOUACTE GTIS TPOYLUOTIKEG
yovaikes. Avti 1 S10mIGTMGT, 0V Kol GUVOEETOL UE TIC PELVIOTPIEG AOY® TOV £PYOL
TOVG GYETIKA LE TNV aVAYV®OT] (TOV KEWWEVOV) KOL TNV EKTPOCOANGCT] (TOV YOVOIKAOV),
Bploketal otov mupMVOL NG OATOKAALYNG, OV KOl UE TN HOPON TNG OVTIGTPOONG
TopodoyNG: 0Tl VILAPYEL oxéon HeTAED TNG avAYVOONG (TOV 1EP®V KEWEVOV) Kl TNG
anelevbépwong. Av dev ioyve avtd, dev Ba glye vomuo va entkovoviost o Oeog poli
pog yo va. pog avopopeacetl. Kotd cuvéneio, av embopovpe vo e£ac@aricovpe oTig
LOVGOVAUAVEG T SIKOLMUATO TOVG, 0ev yperdletol HoOvo vo apeloPfntioovue Tig
avayvooels tov Kopaviov mTov dikaioAoyovv v Kokomoinomn kot Ty vrofdduon tov

YOVOLKQV, OAAQ TPETEL EXIONC VAL EGPALOGOVUE TN VOULUOTNTO TOV OTEAELO EPOTIKAOV
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TPOCEYYIoEDV. AKOUO KOL OV AVTEG OL TPOGEYYIGEIS OEV KATAPEPOLY VOL ETPEPOLV LI
Pk oAAOY” OTIC LOVGOVALOVIKEG KOWWMVIES, €lval ac@OAEG Vo TOOUE OTL Kapia
OVCLOOTIKN OGAAQYT TOL OEV AVTAEL TN VOULUOTNTA TG and Tig ddayég Tov Kopaviov
dev pmopel va cvpPel oe avtéc TIg Kovovieg. Avtd amoterel K €va puddnuo mov ot
A0ikol LOVGOVAUAVOL TAVTOV TPETEL VoL LABoLV €1C fAPOC TV 101V TV EAVTMV TOVG.

Qo61600, TAPOLO TOV Ol LOVGOLAUAVES PLdVOLV GUEGH TIG CUVENELES TOV
KOTOMIESTIKAV TOPEPUNVELDV TOV OpNOKELTIKOV KEWEV®V, Alyec oaueiofnrodv
VOLUOTNTA TOVG Kot OKOUN AyOTEPEG £XOVV JIEPEVVIOEL TIG AMEAEVOEPMTIKEG TTUYES
Tov owoywdv tov Kopaviov. Opwng, yopig va to Kvouv ovtd, dgV UTOPOLV Vo
QUOIGPNTACOVY TN GLGYETIGN, MOV KOTOCKEVAGTNKE WYELOMG OO TNV €CQUAUEVN
avéyvoon g ['paeng, peta&d tov iepod Adyou kot g ELPUANG Katamieons. Avtog o
GUCYETIGUOG YPNOUYLEVEL MG TO 1OYLPOTEPO EMYEIPNUO YIOL TNV OVIGOTNTO KOU TIG
dlokpicelg HeTa&h TOV LOVGOVALAV®OVY, 0E00UEVOL OTL TOAAOL AvO pwmot gite dev £xovv
dwpdoet o Kopavy, gite amodéyovion avapeiofitnta v tatplapytkn tov e&nynon.
AvtiBétmg, dmmg £xovv emonUaveL TOALOT LEAETNTEC, 1] AVIGOTNTA KO O O1OKPIGELS OEV
amoppéovv omd TG ddayéc tov Kopoaviov addd amd to dgvutepegvovto Opnokentikd
keipeva, 1o Tagoip (e€nynon tov Kopaviov) kat o Xavtid (apnynoeig mov vrotifeton
ot meptypdpovv Aemtopepmg TN {on Ko Tig mpdéelg tov [lpoenm Mmdped). Qg ek

TOUTOV,

EMOTPEPOVTOS GE L0 Kovovpyla kot dpeon epunveio tov Ilepod Bifiiov kot piyvoviog
po véa ko Kprtikn potid ota Xavtif- pe dAho Aoy, pe Ty evacyOAnon pe o
dnuovpyc) rtltydve®- n ovyxpovn ohopky eEovsia Do pmopovos KAAMGTH Va
petappubuioer ko vo avavedoel T 0éon tov IoAdp oto {Rmua g Béong tov

yovaikav. (Stowasser 1984, 38)

M eravepunveio e I'paeng sivar dwitepa onpovikny €ned” ot ddayéS Tov
Kopaviov mapéyovv 6Tovg Hovcovipdvoug Tpdtuma poL®V TOGO Yo TIG YOVAIKES, OGO
KO Y10 TOVG v peG. AEGOUEVOD OTL O1 SLAPOPETIKEG avayvmdcels Tov Kopaviov (kat twv
GAL@V YPOaQ®OV) UTOPOVV VO AITodMGOVY QL TA TOV Elvar Yo TG yuvaikes «0epeMmOng

Srapopetikd ToAdpy, kabictator (OTIKNG ONUAGIAG YO AVTEG «VO ETAVEEETAGOVY TO

2 ItCriydve: (apaPid: «mpoomddeio») 6To 1eAaKO Sikato, 1 aveEApTnTn 1) TPOTOTLTN EpUNVEin
TpoPAnudTeV oL dev KaAbTTOVTUL ETAKPPDS 0md To Kopdvi
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KOVOVIOTIKG O0pNoKeVTIKG KEILEVOY Kot aKOUT KoL VO YIVOuV €101KEG 6TO 1£p0O KElpEVO,
onwg tpotpénel | Fatima Mernissi (1986).

Téhog, Ommg vmoopilovv ot BempnTikol o GAAN TAGIGLO, OEV LILAPYEL «KapLiol
TPOKTIKY Yopig Bempioy Kol 01 LOVGOVAREVOL AKOUN VO AVTANGOLY Kdmolo Bempia
oot tag and 1o Kopdavi. Avtd opeidetan v p€pet 6To yeyovag 0TL, OTWS EXIGNUAIVEL O
Fazlur Rahman (1982,2), ot povcoviudvor dev €yovv akoun emiAvcesl «Pacikd
nmuata pe@odov Ko epunvevtikng». Kabe véa avdyvoon tov Kopaviov, Bonbovrog
otV enilvomn aVTOV TOV PACIKOV EPOTNUATOV TNG EPUNVELTIKNG, UTOPEL emiong va
BonBnoel oty dnpovpyia pog tétotog Bewpiag. Avtog eivar 0 AOYOG Yo TOV 0moio M
KPLTIKY| 6T1c peBdO0VS pe TIg omoieg o1 LoVGOVApAVOL Tapdyovy BpNoKELTIKO VoA
Kol M €K véov avayveoon tov Kopaviov pe okond v amedevdépwon sivar {OTIKNG
onuaciog yo T e PAAoN TNG 10OTNTAS TOV PVAMV.

Emyeipovrog vo kdve Kot o 000 €0M, EMIKEVIPMVOUOL GTNV OVAKTNGCT TNG
aneAevfepoTiKNg Kot €E1I0MTIKNG VNG Tov [oAdu mov omdvia aKovyeTol GNUEPQ,
TOpd TO YEYOVOG OTL EYOVUE UEYOAVTEPT OVAYKT] VO TNV OKOVGOULUE. £TO LTOAOLTO
KEPOAOLO, €ENYM TO. EMLYEIPNUATO LOV CYETIKA UE TNV ovdyvmon tov Kopaviov,
onAadn, T®OC ot LovcovApdvol dPfalovy Ge avTO TNV EUEVAN OLUKPICT Kol TNV
natplopyio, ToOg umopovue va dfacovpe o Kopavi yuu v anedevbépwon, v

emotnuoAoyia kot ™ pebodoroyio pov Kat, T€A0G, T0 TAGVO avToL ToL BifAiov.

0. Epunvevovtag 1o Kopavt

Oocot gpunvevovy 10 IGAGU ©G L0 JGOYVVIGTIKY], «TEPLOPIOTIKY KO OTPOKAAVTTO
natepvaroTikny Opnokeio (Hussain 1994, 118) emonuoaivovv 1660 v vrotifépevn
vrootpién tov Kopoaviov omnv €ueuAn dudkpion, 660 kol T HoKpd 1oTopio
aVICOTNTAOV €15 PAPOG TOV YUVOIKOV OTLG TEPICCOTEPES LOVGOVALAVIKES KOWMOVIEG.
Yxomdc pov €d® dev eivar va apvnfo ott 1o Kopdvt pmopel va dwPaoctel pe
TOTPLOPYIKOVS TPOTOVG (MG TPOVOULOVYO Y10 TOVG GVOPES), OTL Ol KOTOTIECTIKEG
TPOKTIKEG GE TOAAEG LOVGOVAUAVIKEG KOWVMOVIEG GUYVE TPOoEPYovTal omd TV GKpLTn
THPNON TOV LVROTIEUEVOV IGAOUIKAOV KOVOVOV 1 OTL 1] €1KOVO, «TNG YuVOiKaG» GTO
LOVGOVALAVIKO acLVEIONTO €lvol Tpdypott pmeoyvviotikny. Ovte apvoduor 0Tt «m
nePPAAAOVCO EKQPAVOT TNG OPPEVOTOTNTOC» TOV HOVGOLALOVIKOD OpnNoKELTIKOV
KeWEVoy dnpovpyet coPapd TpoPALATA Yo TIC YOVOIKES, OTMS KOL 1 VOULOTOINGN

™G ELPUVANG dbkplong amd tov Iohapikd Nopo, ) Zapio. Avtifétmg, vmoopilm Ot
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ot wepty papég Tov IoAdp wg Opnokevtiknig Tatplapyiog Tov EEPETOL VA £xEL «TOV Ol
070 TAEVPO TS GLYYEOLY TO Kopdvi e [io GUYKEKPILEVT EPUNVELD TOV, OYVODVTOG
OTL OAa Ta Keipeva, copmeptloppovopévov tov Kopaviov, pmopovv va dtofactovv pe
TOALOVG TPOTOVG, EMOUEVMOG OMAadN Kot pe tpomo eSlomtikd. EmumAéov, pe T1g
TOTPLOPYIKEG avayvdcels Tov [oAdp katappéet To Kopdave pe tnv eEnynon tov (o Osiog
AOYOG pe ™ «yqwvn TPAYUATOON TOLY») ONAadN Tov ®gd HE TG YADMGGES TOL
YPNOCLULOTOLOVVTAL Y10 VO IMANGOVY Yo TOoV Ogd (TO XNUaivov LLE TO CULOVOLLEVO) - KOl
10 KovovioTikOd IoAqu pe 1o 1otopikd Iohdp evomotovvrar. ‘Etol, 1o IoAdu kot ot
HLOVGOVAUGVOL prepdevovtal amd T pio TAELVpd, Kol omd TV GAAN KotappintovTon
kelpeva, moMTicpol kot 1otopieg. XKomdg pov givoar 1060 VO 0CKNC® KPITIKY GTLG
pefodovg pe TIG omoieg Ol LOVGOVAUAVOL TTOPEYOLV TATPLOPYIKES EPUNVEIES TOV
Kopaviov, 660 kot va avokTHom TiG e5I0OTIKEG TTVYXEG TNG KOPOVIKNG EMLGTILOAOYIOG.
Avtdo 10 Kvew pe Pdon 600 oyvpiopohe, N TEKUNPIOON TOV OToiMV TopPAyEL TO
avTIKeILEVO TV 300 pep®V avTov ToL PiffAiov.

O TpdTOG KOl GYETIKA ATAOG 10YLVPIGUOS oL givar OT1, 610 Babrd Tov OAN TO
Kelpeva givor ToAVONUIKG, gival avolytd ce TOIKIAEG ovoyvmdoels. Agv umopovue
EMOUEVAS VO OVOTPEEOVUE LOVO GE €va. KEIPEVO Y1 va eENynoove YoTt ot dvOpmmot
TO £(OVV EPUNVEDGEL PE £VOV GUYKEKPLUEVO TPOTO 1] Y10l TEVOLV VO TPOTILOVV Lol
epunveia Tov Evavtt pog GAANG. Avtd 1oydet Waitepa yio £va 1epd Kelpevo OmmG 10
Kopdvi, 10 omoio «&xer apaipebel amd 10 16T0p1IKO, YAWMOGIKO, AOYOTEYVIKO KO
YUYOAOY1KO TOL TAAIGLO KOl GT] GLUVEXELN ETAVOTPOGIOPILETOL GUVEXDS GE O1APOPOVS
TOAMTIGLOVG KOl GOUQMOVO HE TIG 1W0E0AOYIKEG AVAYKES TMV OPOPOV TAPOYOVTIMV
(Arkoun 1994, 5). [Ipénel, enopévmg, va eetdoovpe molot £xovv drofdoel to Kopdavi
10TOPIKA, TG TO ddPfacav -ONAadn Tdg enEAEEAV VO OPICOVV TNV EMGTNLOAOYIN Kot
™ pebodoAoyio TOL VONUATOG, Apa KoL TMOS TPOEKLY AV GLYKEKPLUEVOL TPOTOL YVOONG
(To medio ™G epUNVEVLTIKNG)- Kot To eEMKEEVIKA TAMIGI 6Tl ool To ddfacav.
Ewdwotepa, mpénel va eégtdoovpue Tov pOLO TOV LOVGOVAUOVIK®Y EPUNVEVTIKMV
KOWVOTNT®V Ko KPAT®V (TO TESI0 TNG TOMTIKNG 1IGOTNTOG TV QVAM®V) GTN SIOUOPP®ON
™G OPMNOKEVTIKNG YVOONS Kol E50V0T0G Ko TMOG EMETPEYAV TATPLOPYLIKES OVOYVIDGELS
tov Kopaviov. Acyolovpar pe avtd to (ntuata, ta omoia Oiyovv v e€ovaia kot thv
nolMtikn ™G dag g epunveiag, oto Mépog I tov Bipiriov.

Mmnopel 1 éppacn otmv moivonuioc tov Kopaviov va pov emurpénel va
EMYEIPNUATOLOYNO® KATO TOV  EPUNVELTIKOD  OVOY®OYIOUOD, ®CTOCO, OTAl

enavorappavovtor chyypovol optGHol TOV KEWEVOL Kot £VOL YVMGTO 1GTOPIKO YEYOVOG:
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To Kopavt dev ypdoet timota ocvykekpipévo yo 1o 010 to Kopavi. Koaw 8éhm va
JOTLTTOG® VOV O GLYKEKPLUEVO, OV KOL TTLO OULPILEYOUEVO 1oYVPIGUO (GE SIOAOYO UE
TNV TPOCPATT LOVGOVALOVIKT KOl PEUVIGTIKN EXGTHIT), O 01oiog givar 6Tl To Kopavt
elval, ot TPayHaTIKOTNTA, EEICMTIKO KOl avTITATpLap)kd. Avtdg, euotkd, elvar évag
Mo SVOGKOAOG 1GYLPICUOG MG TPOG TNV TEKUNPLOGT Yol TOLAGYIGTOV 00O AOYOULC.
[Ipdtov, evd dev vILaPyEL KABOAKAE KOOGS OPIGLLAG TNG IGOTNTOS TOV VAWMV, VITAPYEL
pwe duyvtn (Kot cuyva OECTPApEVT) TAO Vv avILETOTILOVIOL Ol dPOPES MG
amodEEn avicOTNTAS. YO TO TPICHO OVTNG TNG GTOYNG, 1) OLLPOPETIKY] LETAYEIPION
TOV YOVOUK®OV KoL TV avopdv ard 1o Kopdvi o oyéon pe optopévo (ntuata (Yapog,
d1alvy10, TOPOYN ATOSEIKTIKMV oTOorYElMV K.AT.) Bempeitan wg TpdINAN amddeEn g
0éomnc Tov KaTd ™S 16OTNTAG OAAL KOl TOV TOTPLOPYKOD YOPAKTPA TOV. 26TOGO,
avtitifepot € LTV TNV Aoy 1660 Yo Tov Adyo 0Tl (OTMG TopadEXOVTaL TAEOV Kot
TOALEC QEUIVIOTPIEC) M OLPOPETIKT UETAXEIPION TOV YUVOIKDOV KOl TOV OVOP®V OEV
1GOOVVOUEL TAVTO HE OVIOT OVTILETMOMION, OVTE 1 10w METayEiplon ornpaivel
avayKooTiKG ion ovrtipetomon. Agdtepov, ommwg Oa ocier m epunveio pov, m
SLOUPOPETIKT HETOYELPLOT TOV YUVOUK®OV Kot TV avdpmv omd To0 Kopdvi dev Paciletan
0€ LOYVPIGLOVG Y10, TNV EUPVAN S10(pOPOTOINGT 1| TNV OUOLOTNTO TOL JTVTMOVOLY
Bewpieg EPELANG 010KPLONG KO KATOTIESTS.

Mo dAAN dvokoria pe tov woyvpiopd 6t to Kopdvi givon e&icmtikd ko
AVTITOTPLOPY KO €ivor 0Tt OPIGUEVES OO TIG OOAEG TOV, EOIKA EKEIVEG TOL APOPOVV
TNV ToAVYLViL Kot TOV «EVA0SAPILO TV LYY WOV», VTOINADVOLV TO avtifeTo, dTmg Kot
10 YeYovog 0Tt 10 Kopdavt avayvmpilel Tovg avopec og Tov Tuprva e SOVOUNG Kot TG
eEovoiag oTIg MO LILAPYOLGES TATPLOPYIES. L26TOGO, N AVAYVAPLET) TNG VIOPENS LLOG
naTplapyiag, N M avaeopd ce avtr, 0ev ivor To 1010 pe v vrootpiEn ™e. Emmiéov,
ot datdelg Tov Kopaviov oyetikd pe tnv molvyvvia, Tov «ELA0dapUO TV cLlhymv»
KoL 00T KaBeENG - 01 0moleg £XO0VV OTOTEAECEL OVTIKEILEVO GOPOPDY TOPEPUNVEIDV -
gelyav T @UOM TEPLOPIGUDY, Kot Oyt adewng. ITapodAo oavtd, pmopovdue vo
OAVTILETOTICOVLE AVTOV TOV £id0VG Ta {NTaTe LOVo €dv, EKTOG amd TNV apelofnmon
TOV KEWEVIKAOV CTPOTNYIK®OV TOL £YOVV YPNOLOTOWCEL Ol LOVGOVAUAVOL Y10l VOl
epunveveovy 1o Kopdvi, £yovpe emniong Katd vov To 16ToPIkd TAAIGLO TG ATOKAAVYNG
0V og [ (apafikn]) ELAETIKN Tatplopyic Tov ERdopov ardva (tov potdlet mold pe
toug Tolpundv oto Agyaviotdy onuepa). H torobétnon tov ddaydv tov Kopaviov
eVTOG TAGIoOV (dMAadn, 1 €ENYNON TOLG GE GLOYETION UE TO GUEGO KOO KOl TIG

KOWOVIKEG oLVONKeS oTIg omoieg amevBivovav), deiyver OTL, Oxl UOVO Ogv TTav
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KOTOTIESTIKEG, OAAG NTav Padid eEl0mTIKEG. XTn TPOAYHOTIKOTNTA, £50PTATOL OO TO
¢ torobetovpe To Kopdvi oAAd Kot ToV €00TO oG AmEVOVTI TOV, IGTOPIKAL.

Av 00T 1 GLAAOYIGTIKY] LTOONAMVEL OTL T VONLLATO TOV OVTAOVUE OO TO
Kopavt, 1 mov amodidovpe oe avtod, eivar actadn, 1 pwopovv va otafovv Uévo 6To
TAOIG1O H10G OEOOUEVIC IGTOPIKNG TEPLOSOV 1| LOVO UECH UOG EPUNVEVLTIKNG HeBOOOV,
avTd dev onpaivel 61t dev pmopode Toté va yvopilovpe ta vofuata 1 v tpodecn
tov Kopaviov 1] 6t 6Aa ta vonporta Tov avtiovpe omd avtd etvar e&icov ykvpa. Ovte
onuaivel 6t to Kopdavi dev givar kabBoikd 610 medio e@approyns tov, 1 0Tl ot d1dayEg
TOV NTOV EEICMTIKEG LOVO LE TO TPATLTO. LIOG KOWVOVIOG TOL £BO0I0V odva Kot etvat
aVETOVOPO®TO KOTOMIESTIKES e T 01K pog. AvTifEéTme, Oa appiofnmoo kabepio omod
OVTEG TIC TPOTACELG TOGO PAGEL EVOG ETLYEPNILATOG TPOEPYOLUEVO OO T EPUNVEVTIKA
kelpeva, 6co kot dSrafalovtac (oto Mépog 1) tic d1dayég tov Kopaviov yia éva gvpd
eacpo Bepdtmv, Tov ekteivovtal amd T evon g Ociog Avto-amokdlvyng (Tmg o
Oebdg opilel Tov Bed), péypt v B€om tov Kopaviov yio Tovg mpopnteg, ToUg Yoveis,
toug ovlhyovg, v avBpomvn dnuovpyia, ™V MOKN TPAEN, TO VA0 Kol TN
oeEovaMKoTNTA.

H avéyvmon pov Baciletor oe epunvevtikég apyéc mov mpoteivel to Kopdvt yio tnv
010 Tov TV gpunveia, KaBOG Kol o€ Evav OAOKANPpOUEVO 0pIGHd TNG ToTpLop)iog.
Boocileton emiong oe evvoloA0y1IKEG 10K PIGELS TOV Ol LOVGOVAUAVOL TTOV EPUNVEVOVY
10 Kopdvt o¢ matprapyikd keipevo cvvnlmg teivovy va ayvoovv. Ilpwv dievkpvico
OKN Hov TPocEyyon, motoco, Oa Nlela va cuinTo® TMOG Ol LOVGOVAUAVOL KOt Ol
EMIKPLTEG TOVG EPUNVEVLOVY TNV TTOTPLOPYIQ, TV OVIGOTNTO, OKOWUT KOl TOV ULGOYVVIGUO

oto Kopdvt.

0. Epunvevovtoag v Hatprapyio
Avtipetonilovv TV KaTomieon Tov avopav
cav vo. fTav 1 Katédpa tov Ogov!?

To Kopdvio (29:10) 21

Ot HoVGOVAUAVOL EPUNVEDOVY TNV TTATPLOPYIN Kot TV ERELAN dtakpior oto Kopdvt pe

Baon TowTOXPOVA GULYKEKPIUEVOLS CTIYOLG KOU TNV OVAPOPAE GTN OLOPOPETIKT

3 «BaLovv oty 1810 0Eon v koTadimén tov avlpdronv pe ™y Tipopio tov Kupiovy (To Iepd Kopdévt,
Kdxrtog 2006)
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LETOXEIPION TOV YOVOIKAOV KOl TOV ovOp®V Yo, nTpata OTmg o Yaprog, To otoldylo Kot
N KAnpovod. Atd avtd, cvumepaivouy OTL O GVIPES KOl Ol YUVOIKEG OEV givorl LOVo
Blodoyikd dSiapopetikol 0AAG Kol dvicot, Ko eivar ovtifetol, o dmoyrn mov
avtikatontpiletar otov wyvpopd 61t 610 IoAdp ot apoevikéc kot ot OnAvkéc apyég
elvan emiong avoTNPd SYOPICUEVEG. XTIG AVAYVMOGELS TV CUVINPNTIKOV, 1 0VOPIKN
aveOTEPOTNTA €lval TOCO OVTOAOYIKY], O€O0UEVOL OTL M yuvaika A€yetar OTL €)el
onuovpynBel amd/petd Tov Gvopo Kol Yyl TNV €LXopioTNon TOv, OGO KoL
NOwokovwViKy, o@oh o OedG QEPETOL Vo €YEL TPOTIUNGEL TOVG GVOPEG OTNV
«IANPOTNTA TNG OLVONTIKNG IKOVOTNTOG, TNV KOAN Kpion, v mAnpn eEovoio otnv
dtekmepainon tov kadnkdévtov kour v ektéleon tov (Oeimv) eviodavy. Aéyston
emiong 0TL 0 Oedg £dmwoe 6TOoVG AVOpPEeS «Pabd» avatepo amd T yuvaikeg Kot 6Tt TOvg
d10ploe KNndepdvee (o€ OPIOUEVEC TEPMTMOCELS, KLPepVNTES) €Ml TV yvvoukdv. H
yovaika, omd TNV GAAN TAEVPA, TOPOVGLALETOL MG EVOL KTPAYIKO OV TOV OTOi0L Ol
oeEovaMiég Asttovpyieg Kot n @LGLOAOYio KaO1GTOUV OKATAAANAO Y10 OTOLOONTOTE
gpyocio 1 dpacTNPLOTNTA EKTOG TNG TEKVOTOINGNS». AVTO amotelel Ko TNV «Ploloyikn
tpaywdion tng (Maududi in Khan 1983, 21). Ot cuvinpnrikoi vrootnpilovv 61t ta d00
@OLo dev dlopopomotovvTaLl HOVO amd TIG PLOAOYIKEG AEITOLPYIEC KOl TIG OLVONTIKEG
KavOTNTES, OAAG O1KAOAOYOUV Kot piol dtdkpion AGY® @OAOL GTOV KOTOUEPIGHO
epyociog. ZOUE®VO e ALTOV Ol YOVOIKES TPEMEL VAL DVITOTACCOVTIOL GTOV GVOPOL IOV
elvar vrevlOovvog yia T ST PNO™M AVTOV TOV GLOTNUATOS, £1T€ AVTOG gival 0 cVLVYOG,
0 TATEPAG 1] 0 AOEAPOG TNG» (61-62).

ZOUQOVO, LLE TIG GUVTPNTIKES ATOYELS, €Vl GOQEG OTL

To BifAio g Dvong, ot emothues Kot ot prrdésopot e Evpmnng £xovv dtoknpoéet pe
éuoaom Oti, av Kot 1 yovaiko propel va Tpoomtadnscet yio To KaAVTEPO... deV UIopel va
elvar ion pe tov avopa 00TE 6€ GOUATIKO, 0VTE G€ dLVONTIKO EMimed0. Ot PLGIKES TNG
SVVATOTNTEG TNV VITOYPEDVOVV VO VITOTACCETOL GTOV VO pa, LEG® TOV OTTOI0V Kol LOVO

umopet va £xel omoladnmote ovclaotiky tavtotnta (Vajidi in Khan, 129) .

Hemepvmvtog 1o Opdoog axoun kot Evporaiov tomov ®powvt, opiopévol cuvinpntikot
HOVGOVAUGVOL  yopakTnpilovy TNV ovoTopion NG YUVaiKOG ¢ «ITPOGYEOION,
vroomnpilovtag 6t 1 O M evoN «E€xel ODCEL GTOV AVOPA LIEPOYN EVOVTL TNG
YOVOIKOG» KoL TNV €L KATACTAOEL TEPLTTH Yo Tov ToATopo (Vajidi in Khan, 173).

Q61060, TETOEG MGOYVVIGTIKEG TPOGEYYioels Tov [oAAU dev amoppéovy amod Tig
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dwayég tov Kopaviov, aArd and T1g mpoomdOeleg TV LOVGOVAUAV®VY £ENYNTAOV Kol
oyoMact®V ToL Kopoviov «vo VOUIOTOGoVY TNV TPOKTIKN TNG OIKNG TOVG EMOYNG
JlEpUNVEVOVTAC TNV He UeYAAN Aemtopépeta oto Iepd Bifiion. v mpoypatikomra,
umopet Kavelg va eviomicet Tic ahlayEc ot B€01 TOV LOVGOVAUAV®V YOVOIK®OV «UEGH
amd Pio GUYKPLTIKY] HEAETN TV epunvel®v tov Kopaviov, 6mwg avtég tov Tabari (d.
923), tov Zamakhshari (d. 1144), tov Baydawi (d. 1286)... tov al-Suyuti (d. 1505)» kot
o0t KaBegng, OAa To £pyd TOV OTMOlMV OmMOTEAOVV GY|UEPO LEPOS TOV GOLVITIKOV
kavova. ' avtd mpémer va efgtdoovpe Oyt poévo TG peBddoLG pe TIG omoieg
mapnxOnoav kol cvveyilovv va mapdyovtor ov e€nynoelg tov Kopaviov kot 10
OpnoxevuTikd vonua, oArd Kot To EEOKEEVIKA TAOITIO TG TOPAY WY TOVG.

H mpoéocepatn emompovikny €pguva kabiotd OA0 Kot O co@ég OTL Ot
ocuvtnPENTIKEG  avayvaocel tov Kopoviov eivar ocvvéptnon tov pedddov mov
xpnoonoincay - opfOTEP TOV JEV YPNOLOTOINCOV- Ol LLOVGOVAUAVOL Y10 VO TO
dwpdoovv. Xvykekpyéva, VTootnpilovy KPITiKol HEAETNTES OTL Ol LOVGOVAUAVOL OEV
&xovv daPaocel To Kopdvi 1660 og pa «cvuvBetn epunveutiki oAdTNTOY, GO KOl MG
éva kelpevo «tomobeTnuUévo oTo 0MOTA 10TOPIKA TAaicloy. Avt' ovtov, AEEL O
Mustansir Mir (1986, 1), égouv Boaciotel 6€ U0 «YPOUUIKN-OTOUIK)» HEOOSO TOV
axoAovbel Lo Tpocéyyion «otiyo mpog otiyo tov Kopaviov. H Bacikr| povdda perétng
tov Kopaviov eivarl évag 1 pepwcol otiyolt mov Aapupfavovior HEPOVOUEVO OO TOVG
TPONYOVUEVOLG KOl TOVG ETOUEVOVS GTLYOVG Y10 TOVS TEPLGGOTEPOVS LOVGOVAULAVOVG
eEnyntéoy. Qg anotéleopo, 1o Kopdvt dev voeitor g keipevo mov dwabéter 1660
«Bepatikn 660 Kot dtphpwtiky cuvoyn». Onwc vrootpilet emiong 1 Amina Wadud

(1986, 1), o1 €£NyNnTéc ™G KAAGIKNG TEPLOOOL

EEKIVOVV LLE TOV TPATO GTIYO TOL TPDTOL KEPOAANLOV KO TTPOYWPOVV GTOV OEVTEPO GTiYO
TOV TPMOTOL KEPAAAIoOV -€vag oTixog T Popd- peEYpL 1o T€hog tov Biiiov. Kapio 1
My 1ot TPpooTaOELD KATABAAAETOL Y10 VO OVOLYVEOPLGTOVV Ta BEpaTa Kot vo culntnoei

n oxéon tov Kopaviov pe tov eavtod Tov, Oepatikd.

AKOUN Ko 0Tav ovapEPovTal 6T 6YEon 0vo otiywv, vrootpilet 1 Wadud, 1o kdvouvv
YOPIG va ePaprodlovy Kapio «EpUNVELTIKY apyn», a@ov pia LEB0S0G «ylo T CLVOEDT)
TAPOUOL®V KOPOVIKAOV 10EDV, GUVTUKTIK®V dop®V, opydv 1 Bspdtov sivar oyxeddv
avomapktny (Wadud 1999, 2).

Agv mpokalel EKTANEN TO YEYOVAS OTL | LEBOSOC QLT ATETVYE VO A0S DGEL L0
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dNuovpykn cvvbeon tov apy®v tov Kopaviov, apol dev avayvopilel Tig cuvOEsELg
petald tov owpopetikdv Bepatikov. (Onwg Ba deiet n mpoodyyion pov, n
AVOYV®PLoT TOV KEWWEVIKOV Kot Ogpatikod olMopot tov Kopaviov, kot emouévag tov
EPUNVELTIKAOV GLVOEGEMV UETOED (QOVOUEVIKA avOpolwv Bepdtov, eivoal amoldtmg
aVATOOTAGTO GTOLXELO Yo TNV AVAKTNOT TNG AVIWTOTPLOPYIKTG EMGTILOAOYIOG TOV).
Ayvodvtog to yeyovog 0tt 1o Kopdvt eivar «éva eviaio €yypa@o mov EedUmAmMVETOL
oTaOKA» 6TO YPOVO, Ol KAaowol eEnyntéc ayvoncav emiong ot oto Kopdvi 10
TEPLEYOUEVO KOl TO TAAIGL0 Eival APPNKTO GLVOESEUEVA, TO £V LLE TO AALO, £TGL MGTE
VoL [NV UTopEL KOVEIS Vo KOTAVONGEL TN onpacia Tov ddayov Tov Kopaviov ympig va
eetdoel Ta mAaioo TG AmoKAALYNG TOLG.

Av mpémel vo. EYOVHE KOTO VOU TO 1GTOPIKE TACIGLOL TNG OTOKAALYNG TOL
Kopaviov Tpokeytévov vo KoTavonoovpe TG O100EG TOV, TPEMEL EMIONG VO EYOVLLE
KOTO VOU TO 1GTOPIKE TAOUGLOL TMV EPUIVELDV TOL TPOKEUEVOD VO KOTOVOT)COVLLE TN
CLVTNPNTIKT Kot TaTtplapyikn eppnveio Tov. To mo kabopiotikd £pyo, Oyt pOvo 6TV
epunveia tov Kopaviov, aAdd kot ot vopobecsio ko v mapadoon, Bempeiton amd
TOALOVG LLOVGOLALAVOLS OTL TOPTXON KOTE TOVS TPDTOVS ALMVES TNG LOVGOVALOVIKNIG
wotopiag, tn Xpvon Emoyxn tov Ioddu, n omola cvvéneoe pe tov Avtikd Mecaiova. O
HIOOYUVIGHOG  Tov  yapokmnpille ovty T  7epiodo  glval, QUOIKA, YV®OGTOG.
Evoopatodnke oto Iodau péow tov eénynoemv tov Kopaviov kot tov oyolMoacpaov
nhve o€ ovTéS (Tov Tagaoip) kot HEC® TV aENYNCE®V TOV TEPTYPAPOVLY AETTOUEP DG
™ ComM ko v Tpdaén tov Ipoertn (twv Xavtid) (Ahmed 1992, Spellberg 1994,
Stowasser 1994). Me dAlo Aoyia, tav ta devtepedovia BpnokevTikd Keipeva mov
EMETPEYAV TNV «TOVTICY TOV KEWEVOL HE TOV Hooyuviouod» oto Iohdu. Ta keipeva
avtd €ovv @tdoel va emiokidlovv v emppon tov Kopaviov otig mepiocdtepeg
LLOVGOVALLOVIKES KOWVMOVIEG CGNUEPD, ATOTEAMVTOG TapAdeLypLa Tov Optépfov oyt povo
KOTOLWV KEWWEVOV EVOVTL GAL®OV GTOV LLOVGOVAUAVIKO OpNnokenTikd Adyo, OALA KoL TNG
16TOPlaG, TNG TOAITIKNG KO TOV TOALTIGLLOV £VOVTL TOV 1EPOV KEWEVOV, KOl GUVETMG KOl
TOV OIOMOALTIGIUK®V, VIEPEOVIKDOV Kot U1 OpnoKELTIKMOV/O0YUATIKOV 10E0A0YIDV Y10,
T1G Yuvaikeg Kot To @OAO Tov NTav 6T Loda Tov Mecaimva Evavil Towv ddodv Tov
Kopaviov. Qo1660, dedopévon 0Tl cuyva 0ev KAVOLUE O1AKPLoT HETAED KEWEVOV,
TOMTICUAV KOl I0TOPLOV KaTd TN peAéTn Tov IoAd, teivoupie va ayvooOEe otV TV
avtiotpo@n|. Q¢ amotéleopa, KatoAnyovue va cuyyxéovpe 1o Kopavt pe 1o Tapoip ko
va ovyyéovpe 1o IoAdp pe v matplopyion Kot TIG TPOKTIKEG TMOV KATOTIECTIKMV

LOVGOVALAVIKAOV KPATAOV TOL £X0VV £va 16TOPKO y¥pnong tov Iohdp yia tovg dukoic
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T0VG ToMTIKOVG okomovg (Mernissi 1991, 1996, Khalidi 1994, Marlow 1997, Zaman
1997).

To yeyovog ott 10 Kopdvi «omdpyel omévavtt amd €va poakpv vrofadpo
TOTPLOPYIKOD TPONYOLHEVOLY UTopel emiomng va eénynoet yati n epunveia Tov, dvtag
€PYO0 AMOKAEICTIKA AVOPADV, EXEL EXNPEACTEL OO TIG OIKEC TOVG OVAYKES KO EUTELPIES ,
evo eite omoklelel elte mOPEPUNVEVEL «UEC® TNG OVOPIKNG OMTIKNG, TPOOMTIKNG,
emBopiog M avaykng» tig eumepieg tov yovorkov (Wadud1999, 2). Yrnootpilet,
Aowmov, 1 Wadud 011 1) TpoKdITOLG O OTovGio TV YOVOIKEIOV QOVOV amd «Tdo foctkd
TpOTLTTA LEG® TV omoiwv e&etdlovpe ko culntdape to Kopdvt ko tnv epunveio tovy,
OLYYEETOL «UE TNV EAAEWYT P®VTNG 6TO 1010 TO KElpeVo» - Kot glval VTN 1 GLUOTY TOL
e€nyel Ko EMTPETEL TNV EVIVTOGLOKT GLVOIVEST € {NTNUOTO YVUVOIKOV LETAED TV
LOVGOVAUAV®V, TAPA TIG EPUNVEVTIKEG dL0POPEG LETAED TOVG.

Qot660, yvopilovue OTL 01 Yuvaikeg GULUUETEIYOV €vEPYA GTN OMUovpyia
OpnoxevTIKNG Yvdong Katd Tig Tpdtes Nuépes Tov loddp. Onwg Aéer 1 Ahmed (1992,
73) ot yvvaikeg tng kowomtag tov [Ipoertn asBdvovtav 6t elyav 1o dikaiopa «va
oyolalovv evBéwg omotodnmote BEpa, axoun kot to Kopdviy, kot 1660 0 ®gdg 660 Kot
o ITpogpntng Bempodoav OtTL «eiyov 1o dikaimpo vo WAODY Kol LAAIGTO OTOVTOVoHY
dpeca ota oxdMa touvg». Emopévemg, elvar amoapoaitto vo emaveeTdGOLUE TIG
AEMTOUEPELES TNG LOVGOVALOVIKNG 10TOPLAG, 101m0¢ TG Slod1KAGieg SAUOPPMOONG TNG
YVOONG, TPOKEWEVOL VO YIVEL KOTAVONTOG O OTOKAEIGUOG TMV YUVOIK®OV OO TIG
EPUNVELTIKEG KOVOTNTEG LE TNV TAPOSO TOL YPOVOUL.

YvvoyilovTag, Yo vo KOToVONGOLLLE TIG TOTPLoP)IKES Epunveieg Tov Kopaviov,
TPETEL VO LEAETIIOOVIE TN 0YE0M O LOVO HETAED TOV EPUNVEVTIK®V HEOOO®V Kot TNG
totoplog, 0ALE Kot LETAED TOV TEPLEYOUEVOD TNG YVAOOTG Kot TV HEBOdV pe TIg 0moieg
TN TapAyeTUL. Agv givon «apkeTd va potdpe Tt EEpoupie Yo T Opnoxkeio, aALL TpEmet
va 000el ion Tpocoyn 6to MG KaTaAyovpe va EEpovpe awtd mov EEpovue» (King
1995, 20: heremphasis). [1pénel va GUVEIONTOTOGOVUE OTL 1 KATOVOTOT) TOV SO0 DV
tov Kopaviov e&aptdtor amd tov TpOTO HE TOV OmOl0 TO £YOVHE 1 OEV TO EYOVLUE
dapdoet- amd To £100g TOV EPOTNCEMV TOL £XO0VLE BECEL AVAPOPIKA LE QVTO- Kot oo
TIC PMVEG TOV EYOVUE TPOTIUNCEL VO OKOVGOVUE G ATAVINGT OTIS EPWTNCELS HOG. €2¢
ek T1o0TOV, av Bféhovue va epunvevcovpe 1o Kopdvi pe oameievbepmtikods ko
QVTUTOTPLOPYIKOVG TPOTOVGS, O TPETEL VAL Y PNOILOTOMGOVUE L0, SLOPOPETIKN HEBOSO
v va to dtafdoovpe Kot exiong vo BEcovE O1POPETIKA €101 EPOTHCEWMY A0 AVTA
oV Npaotav TPohvpot va BEcovpe wg TmpPO.
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ANAAYZXH KEIMENOY ITHTHZ.

To mpotoTURO Keipevo pe Pdon v Kewevikn tvroroyia g Reiss (Reiss
1977/1989) cvykataAéyetor 6TV OLAS TOV TANPOPOPLIKDV KEWEVOV SLOTL £XEL MG
OTOYO0 TNV OVTIKEWWEVIKY] OVATTUEN €vOC €101kov BEuoTog Kot TNV AEmTOopepn
TANPOPOPNON TOV AVAYVMOOTN Tév® 6to BEpa avtd, pe a&ldmoTo Kol TAN P TPOTO.
Eotidlel 010 mepieyodpevo kar 1 kupiapyn YAOGGKY Agttovpyio TOV givon 1 TEPLYy PO
NG TPOYUOTIKOTNTOS KOL 1) avAAVLON TV KOwOvViKomoMtik®v cvufdcewv. Ocov
aQopPA TIG KEWMEVIKEG Aettovpyieg, ovtny mov evromileton €ivonr m avaeopikny. H
oLYYPOQENS TOL KEWWEVOL dgv embupel v onuovpyios KATOL0G GULYKEKPIUEVNC

avTiOpaoNS N GLVOLGONLOTOG GTOV TOPUANTTY.

To vpog Tov kewévou elvon emionuo kot meplopiletal ota yeyovota Kot To
emoTNUoVIKA dedopéva. O aohntikog mapdyovag amovotalet kot dev cuUPAALEL 6TO
VONUATIKO popTio Tov KeWévon. H yAdooa evd givar Mth, yopaktnpileton amd TAOVG10
€101k0 Ae&1A0Y10, TO 0moio apopd Kupiwg oporoyia mov oyetiletal pe TNV 16O TA TOV
eOAov M ™ Opnokeio Kol TIG EPUNVEVLTIKEG Tpooeyyioels. Mia advvauio mwov
napatTnpeitan Katd ) ddpkela TG avyvoong ival 0Tt and Tn GLVOY TOL KEWEVOL
OmOoTAY Ol EMOVOAYES TV 1dtwv 1 mapopolwv @pacemv 1 AéEewv mov

YPNOCLULOTOLOVVTAL OO TH GLYYPOUPEN GE TOAAG CTLLELD TOV KEWEVOU.

Qot660, avt) 1 advvopio e&lcopponeitoan e ™ doun, N omoio gival amAn,
yeyovog mov KafioTé TO KEIWEVO O EVANTTO GTOV AVAYVAGCTH, TAPA TO OTOLTTIKO
0éno to omoio mpaypateveTal. Ot dQopeTiKeg Bepatikeég evotnteg elvar EVKOAMG
avTiAnmtég kobag OSaywpilovtal oe vmokepdAiaia. ‘Etol, o avayvdotng Katoavoel
KOAVTEPOL TO KeIUEVO KOl OKOAOLOEl pe HEYOHAVTEPT €VKOMO TIC 10€€G TOV
avantuecovtol o€ avtd. Ovtag akoun, pio apkeTd apeIAeyOUEVT TPOGEYYIOT, ONANOTN
N wWéa 61t o Kopavt elvar ot mpaypotikdtnto £lo@Tikd yia to 600 OAN TOGO Yo
T0VG MOVGOVAGVOVE GGO KOt Yo TOVG AVTIKOVS, KPIVETOL OPKETE CTLOVTIKT 1) dOUN
TOV KEWEVOD Y10 TOVG TPOAVAPEPHEVTEG AOYOVG KOl GUVERTADG Etval £va LLOPPOAOYIKO

otolyeio mov mpémet va Sratnpndei Kot 6To Keipevo-61dy0, TO LETAPPAGHLOL.
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ANAAYZH KEIMENOY XTOXOY.

Ocov agopd 10 Keievo-otdY0, OEV TOPATNPOVUE OCNUOVTIKEG OLUPOPES
OLYKPLTIKA pe To Kelpevo myng. O okomdg towv d00 KeWWEvmV gival Kovog Kabdg o
Baocikog 6TOY0G TOVG Eival N LETAGOGT GUYKEKPILEVOV TANPOPOPLAOV KOl 1| OVATTUEN
evog €100V Bépatoc. Aev amookomodv otnv Goknomn oloOnTikng enidpacng otov
avVayVOGTN 1 GTNV TPOKANGCT] OTO0VONTOTE GLVOICONULATOS. AVAOEIKVIETOL TATP®G
Kol 0TS 000 TEPMTAOGELG 1 AVAPOPIKT AELTOVPYIO TNG YAMGGOS Kol O TANPOPOPLUKOS
YOPOKTAPOS TV KEWEVOVY. Ta Bactkd yopaKTNPIGTIKA TOV KEWEVOD, OTMG TO EXICNUO

VEOC Kol 1 arAdTNTO TNG OOUNG O10TPOVVTAL.

H Bacikdtepn dtopopd mov dpa oD KabopIoTIKE GYETIKA UE TN UETAPPOOT
elvar ov mopaAnmreg tov kewévov. To mpotdtumo dnuovpyndnke yoo pion TOALD
OLYKEKPEV KOWOTNTO, £QOGOV amevBhveTan €ite o€ aKAONUAIKOVG, €ite GE dTOpQ
€EOIKEIOUEVOL LE TNV QEUVIOTIKT] OPOAOYIOL KOL T1] LLOVCOVAUAVIKY] TPOYUOTIKOTNTO.
Ymv EALGSa, ©6TOG0, Ol TEPICCOTEPOL OVOYVMDGTEG OEV £YOVV GUECT) ETAPN LE AVTA
To {nTNHOTA KOl 0P 1 LETAPOPE TOV KEWWEVOL GTNV EAANVIKY| YAMGGO TpoiTofétel
KO T1 TPOGOPUOYT TOL 6Ta EAANVIKG dedopéva. To kelpevo-otdyog opeirel va gival
oLUPaATO UE TIG VOPLES KO TIG GVUPAGELS TOV TOMTIGILOV-GTOHYOL Y10, VoL EMLTEVYOEL 0V TO
mov ovopaler m Reiss emwkowvovioxn petdopaoct. Ilpaxtikd, oavtd onpaiver
TopEUPACT) TOL LETAPPOUCTH OTO KEIPEVO IE TEPIOCOTEPESG EMEENYNOELS EitE GE EMIMESO
opoAroYiaG, €ITE AVAPOPIKA UE TIG KOWVMVIKOTOMTIKES cLUPdcels. O avoyvdotng dev
wpénel va. avTidapPdvetor 6Tt to keipevo mov dwafdler dev €xel ypaotel Eapyng yv
avToV N 0TL dev lvor T0 TPOTOTLTTO. AVTO TOV TOV APOPE Efval Vo ATOKOMIGEL OAEG TIC

TANPOPOPIES KO TIG YVDGELS Ol OTOIES TOL TAPEYOVTAL.

Télog, Kpivetar onNUovTIKO Vo oNUEL®OEl TOC TO Ydopa LETAED TG NUEPOUNVING
™mg petappaons (2022) kon g nuepounviag mwov apyikd eixe exdobel 1o Pipiio g
Barlas (2002) dgv éxel kamota enintmon 610 Keipevo-otdyo. To PiAio TpaypotedeTal
0épota TG PLAOCOPIKNG avaAvong Tov Ioddu, 1 oroia £xet edpatmbel edm Kot YIAMAdEG
xpovia. Ot amdyelg Kot ot epunveieg mov mapotifevtar £xovv dapopewbei ota TAaiclo
™G oLYYPOVNG KOW®mViag oty omoia (ovpe TNV TEAELTOIO EIKOGOETIOL, EVD AMEYOLV
TOAD At TOV YPOVO TOL GLYYPAPNKE TO OPYIKO KEILEVO TOV OO0V YivETOL 1) VAALGT.

YVVETMGC, 0EV £YEL KOTACTEL UN EMiKOALPO.
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METAOPAXTIKA [TPOBAHMATA.

Kotd ™ petogppactiky Swdwacio kAnOnke vo oviipetonico dideopa
LETAPPOCTIKA TPOPANLLOTA X PNCLOTOLOVTOS TIG JUPOPES CTPATIYIKEG KO TEYVIKES

LETAPPOCTC.

TAQXYIKA IIPOBAHMATA
e O dpog readings:

O ovykekpiuévog 6pog amoterel onueio avaPopds 6To KEIUEVO. TuvavTaTol
TOAEG Qopéc 1060 Kvplorektikd («Reading the Qur’an»), 6co kot peta@opikd
(«Reading Patriarchy, Reading Liberation»). Yanpye eropévmc tpdpAnua otnyv edpeon
Gueong toodvvopiag yia tn devtepn ypnomn g Evvolag (Baker 1992 cel 17). Zoupova
pe ta MAEKTpoviKd Aeikd mov eiyo otn O1G0EcN HOV, TO GYETIKEC UETAPPACELS
amoTeEAOVV 01 AEEELG «OvAyvmoM» Yoo TN KUPLOAEKTIKY] XPNON KOl EVOEYOUEVMG
«OVAALGT Y10 TN HETAPOPIKN. TeAKd, dev eméAesn 6TO LETAPPOAGLLO TNV 0eVTEPN Y1OTT
Ba Ntov pdAdlov eElmng Kabdg oe avt dev eumepiéyetan n Evvola g dmoyng. Q¢ ek
TOVTOV, EMEAEEN TN AEEN «epunveion 1 omoio amodidel TAVTOXPOVMS TV AVAYVOGCT KoL

v 061 0wTOL TOL AVOADEL TO KEILEVO.
e H évvoia g sexual inequality

H amddoon g pe mpoPfAnpdtice apketd kabmg apykd Bedpnoa 6Tl NTav
oodvvaun pe ™ epaocmn «gender inequality» Kol dpa 6t avapepdtav 6THY AVIGOTNTA
TOV PUA®V. ZTNV TOPEia, EYOVTOG EPEVVICEL TEPULTEP® TNV EMLGTNLOVIKT] OPOAOYia TOV
QEUWVIGLLOV, TOV GTOLODV TOL PVAOL, TNG OVOP®TOLOYING K.0L GUUTEPAVA OTL OEV NTAV
tawtoonueg €vvotec. Qg «sexual inequalities» opilovtor ot popeég tomeivoong,
KOWMVIKNG HEOVEETNG, OTLYLATICHOV, dtakpicewy Kot Blag mov dtanwvilovtot amd 1 e
Baon 1t oceovaAiKy] CLUTEPLPOPA, TN GEEOVOAIKT) TOLTOTNTA 1] TOV OVIIANTTO
0€EOVAAMKO TPOCAVATOMGUO M TN CULUUETOYN Of Mo GEEOVOALKY Kotnyopio M
oe&ovaikn kovitovpo (Hendrix, 1994). H opBotepn petdeopacn o Ntov emopévamg
«Odkpon pe Pdon ™ oefovaiikdmTay, N omoia eivar pio Ppaon mTOV TEAIKA deV

enéhela. Méoa ot10 Kelpevo, M oLYYPAPEAG OEV KAVEL KOMOLO O GULYKEKPIUEVO
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OUGYETICUO OavOUESOH otV ovicotnta pe  Pdon ™  oce£ovoAKOTNTO  OTIG
LLOVGOVALLAVIKEG KOWVMVIEC OAAG KOTO KVPLO AOYO OVAPEPETOL GTO GVICH STIKOLMUATA
TOV YOVOIKOV KOl TOV 0VOPOV Kol OTLG OPOPES TOV POAMY TOVE GTN KOW®Vio, AOY®
TV Bloloyik®v tovg dtapopwv. Eropévmg, Bemdpnoa 6Tt 0 0pog «EUQUAN d1dKplon»

appolel kaldTepa Le TO GLYKEILEVO.
e H ppaon sexualltextual oppression

O ovykekpluévog O6pog amotédece €vo MPOPANUATIKO onueio KaTtd TN
petappactikn odkacio. H katd A&En petdopacn, dniadn n xpnon mmg epaong
«GeE0VOAIKT/ KEWEVIKN KaTamieon» oV otékel vonuatikd. H cuyypapéag avalvel ot
wpotaon Tt entBupel va eivar To BiAlo TG Yo TOVG OVOYVAOGTES, TEPLY PAPOVTAS TO (G
pio kpitikn] oto «Sexual/textual oppression» 611G LOVGOVAROVIKES Kovmvies. Omdte
Katovoel kavelc Ott 10 TpOPANUE g dev elvon pe 1o 1010 TO Kelpevo M pe
0€E0VAMKOTNTA OAAG [LE TV EULPUVAT KOTOTIEST) LEGM TNG KATA VPO EPUNVELNG TOV
kewévou. Ta v omdd06M GTN TPOKEWEVT Tepintmon Aowmov eméiela va
YPNOUYLOTOMC® TN UETAPPUCTIKT TEYVIKT] TNG TOPAPPUCTG KO TNG EMEKTACNC, ALPOV 1

apeon wwodvvapio dev Oa amotvTmVE TO vOnua Tov Oo Enpene.
IIPATMATOAOI'IKA ITPOBAHMATA

210 OULYKEKPWEVO KelPevo, To. KOPL HETOPPUCTIKA TPOPANUATO KOTA TN
dadkacio peta@opds and Tt YAOGGH- aQeTnNpiog 61N YAOCsH- 6TOY0 eviomilovtal GE
TPAYLATOAOYIKO emimedo. Avtd ovpfaivel dnmwg mpoavapEpnke AOY® TOV YVOCE®V
TOV AmodeKTOV NG peTdppaons. O HEGOC avayvdoTng OV KATAVOEL TANPMOG TOVG
TOMTIGUKOVG evoeiktee tov IoAdp. Avtol ovueovoe pe tv Baker (1992: 21)
amoTEAOVV AEEEIC TNG YADOOOS 0QETNPlOG TOV EKPPALOVV EVVOLEG EVTEAMG AYVMGTES
otov TOMTIGHO apiEng. Téroleg évvoteg umopet va oyetiCovran pe ™ Bpnokeia, ta 10N
Kol 0o M TV KOWOVIKOTOMTIKY Tpaypatikétta. Eivar oniadn «povodikd
OVTIKEILEVA 1) EUTELPIEC, VMK A KO TVEVIATIKG GTOLYELN EVOG TOATIGULOD, EYYEVN GE LA
OLYKEKPIEVN €BVOTIKY| opdda, po ydpo 1 po TepLoyn To omoio. cuvROwS dev £y ovv
16odvvapa 6€ AAAOVG ToATiopnovg N YA®ooesy (Mikutyte, 2005). To petdepocpo Oa
wpéMEL va, Yivel €161 OOTE Vo, oaivetol owkelo Kol va appolel oTig VOPUES Kl TOVG
KOVOVEG TNG YAMGGOS KoL TOL TOMTIGHLOD VILOSOYNG. Apa EVOEYOUEVMG VO YPELOCTEL VL

vtovonBovv 1 va ene&nynbovv mepaTép KATOLEG OO TIG TAPEYOUEVES OO TO KEILEVO

TANPOPOpPIES.
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o Ta eddgpia tov Kopaviov

Ta €dapia Tov Kopaviov mov mapatifevioar and tm cvyypagéa 6Tty apyn Tov
EKAOTOTE KEPAAOIOV OmOTELETAV £Vl OKOUT HETAPPACTIKO diAnupa. Kot avtd yloti n
OVTOVGLO LETAPPOCT) TOV GTIY®V amd TNV ayyAlkn ekdoyn tov Kopaviov otnv eAAnvikn
YADGGO OV TOVTILOVTAL ATOAVTA LLE TOVG GTIYOVG TOV VIAPYOVY GTNV LETAPPUCLEVT|
exdoyn Tov ota eEAAMVIKA. Omwg @aivetol kol oto LTOUVNUATO oL TPdcsbesa,
VILAPYOLYV GNUOVTIKEG OPOPES TOV OUMG UTopel va aALAlovv omd HETAQPACT GE
petdppaot. I'evikodtepa, 0tav givar kATt €0pot®UéVo 101 6TV YADGGA- GTOYOG, OTMG
T.X. £vOG oTiX0g amd woinua, ovopata BiAMav, Tovidy K.o. 01 LETAPPACTES TEIVOLY val
YPNCULOTOLOVV OVTA TOPA VOL KAVOLVY K VEOU Lia O1KT) TOVG LETOPPOCTIKT TPOSTAOELL.
Ouwg ot TPoKEWWEVN TEPIMTOON, EMEWN TPOKELTAL Yo Eva Opnokevtikd keipevo,
yYpoppévo EapyNg o€ GAAN YAOGOH €KTOC TOV OYYAMK®V KOl ETELWON LILAPYOLY TAPOL
TOALEC OVOUETAPPACELG Kol VEES €KOOOELS, Bedpnoa cmoTd va KAve Katd AEEN
HETAPpaoT HEoa 6TO KEIIEVO Kat pio ovapopd o€ pio eAAnvikn ekdoyn (To Iepd Kophvt,

Kdktog 2006) o€ vopvnLa.
o H évvoia twv hermeneutics xar n évvora tng €xegesis

[Ma va Katavoncel 0 TapaANTTING TANP®S TO KEILEVO, KPIVETAL TOAD CTLLAVTIKO
Vo avoyvopicel TU akplB®dg €VVOOVUE HE TOLG TAPOUTAVE® OPOVG KOl VO TOVG
d10popoTooEL 6TO PVOAO Tov. «EXegesis» eivor n emomun g eneENynong Tov
Kopaviov, tng 1epng ypapng tov Ioddy, 1 Tov oyoracuod tov Kopaviov (Tafsir). Oco
Covce 0 Momapued, o TIpopnng tov IoAdau, ot povoovApdvor dev avayvapllov Kopio
AN avbevtia yio tnv epunveio Tov arokaldyemv tov Kopaviov. Metd tov Bavato
TOV, ®GTOGO, O GYOAOGUAC TOVS TOVG NTOV ATOPOITNTOS ETEWDN TO KEIPEVO, OTaV TTLa
v pEE GE YPOIT HOPPN, dEV ElxE GLYKEKPLUEVT XPOVIKT akoAovBia 6t dtdTaén Tmv
EVOTNTOV, JOKPVOTOV OTTO OCAQPELD, NTOV YPOUUUEVO GE EAOTTOWUATIKY Ypapn (Ue
EMEYN KVUPLOG POVNEVIMV) Kol TTEPIElYE aKOUN Kot TpoPaveic aviipdoelc. [ToAhol
LOVGOVLALLEVOL KT TNV TPpOIUN TEPiodo mTpoomabncav vo eEnynoovy 1o Kopdvt and
povol tovg. o va avtipetoniotel 1 avboipecio TéTolwV EPUNVELDY, TOV TETOPTO
wAapikd advo (100g awdvog p.X.) epgoviotnke pio OpnoKevTIKy EMGTAUN TOV
amoteLel TN GLOTNUOTIKY €ENYNON TOL KOPAVIKOL KEWEVOV, N omtoia Aettovpyel oTiyo
TPOG GTIXO N UEPIKES POPEG AEEN TTpOg AEEN. Zopemva e Tov covvitn toAauoty Al-

Suyuti, o1 «exegetes» mpémel va Exovv PBabdid yvaoon oe 15 toueig omd d1popovg
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KMoV, OMmG M YA®wocoloyia, 1 pnTopikn, N OBeoroyia Kot 1 vopoAoyia, Tpotov

pmopEcouvv va epunvedcovy £ykvpa to Kopavt.

Y& Kapio TepimTmon dev TPEMEL VL CLYYEETAL e Ta Kopavikd «hermeneutics».
Ot gpunvevtikés etvar ) peAé tov Beoprodv epunveiog kot katavonong tov Kopaviov
avd ta xpdvia. ATO TOLg TPMOTOLS cudveG Tov [oAdp, o1 peketég mpoomdOncay va
Katovonoovy Babitepa To VONUOTE TOV OVOTTOCGOVTAG 0 TOIKIALOL SLOLPOPETIKMV
pefodwv  epunvevtikng. IloAkég amd tic mapoadooiakeés pefoddovs epunveiog
AUEIGPNTOVVTIOL CUEPA UE L0 TO GVYXPOVN 1] LOVIEPVO TPOGEYYION KOl £Vl TOAD
ONUOVTIKO OTMG AVOPEPEL KOL 1) GVYYPAPENS GTO TPOTOTLTO VAL avayvopilovue mote,
MG KO G TL TAOIGL0 OVaTTOYONKAY 01 S1APOPES EPUNVEVTIKEG TPOCEYYIGELS TTOL EYOVV
emnpedosl ™ Owpopewon tov Ioddpn o Opnokeio mov yvopilovpe onuepa. Qg
peTaQpAoTpLo, BEOPNGO TOAD GNULAVTIKO VA S10KPIVED avALESH 6Ta 000 KAOE popd Tov
avaPEPOVTAV KOl ETOUEVOS UETEPPALO TO TPAOTO G «eENYNON» Kol TO deVTEPO MG

KEPUNVEVLTIKY] TPOGEYYION».
e O oporijtinhad, nazm, ayat

210 v AOY® KelpeVo gV elvar Alyeg o1 OpEG OV GTO KEIEVO- TTNYN CUVAVTAUE
Aé€elg mov dev petagpdlovion Katd AEEN, OAAG petaypd@ovTol amd TNV apafikr Tovg
an6docn. Ovopacieg O6mwg Tafsir, Ahadith, Hadith, Shari‘ah eivor Aoywd va
Bpiokovtol e vt T KOTNyopio Kot OEV AmOTEAOVV LETAPPAGTIKT OVGKOAIQ KaOmG
OTI§ TEPUITMOELS OVTEG YIVETOL KOU OTY YAMGGO- OTOYOC W0 OTAY] HETAYPOON M
YPNCLOTOLEITOL O OPOG TTOV EIVOL KOV Am0dOEKTOG GTIV EAANVIKY] Kowvmvia. Q6To60,
T0 UETOPPOOTIKO SiAnupa evtomiletal oTovg Opovg mov Ogv glvor ovopoTa Kot
dratnpovvror wg Eyovv (ijitihad, nazm). Katd m didpketo g avayvmong Eevilovv ot

Kelpevo- otdy0, OmOTE 1) LETAPPUGT] TOVG IGMS VAL ATOLTEL L0l S1OPOPETIKY LETOYEIPLOT).

Ocov agopd tov mpdto Opo, HeE Myn mapomdve €pevvo emi Tov OEpatog
QoiveTal 6TL 6T TPAYUATIKOTNTO, ATOTEAEL IGAQLUIKT VOUKT) 0poAOYio. ZVYKEKPIUEVOQ,
0 Opog «ijtihad» eivar évag texvikdg OPOC TOL IGAAUIKOD SIKOIOV TOV TEPLYPAPEL TN
ddkacion ANYNG MG VOUIKNG amd@aong HE aveEAPTNTN epunVvein TOV VOUIK®OV
TNYOV. ZOUQOVA e TNV KAAGIKT couvitikn Oempia, 1) ijtihad aroitel e&gdikevon oty
apofikn yrdooa, T Ogoloyla, To omoKoALEOEVTO Kelpevo Kol TG OpyES ™G
voporoyiag ko Oewpeital BpnokevtiKd KadnKov yio 6covg Exovv To TPosdVTa Vo, TV

exteréoovv. Ta tehevtaia ypdvia Exel kotapyndel wg Beopdg kot TAEov ta PLheAevBepa

32



Kwvnuato evtog Tov lodap vrootnpilovv 6Tl 0OTO0GONTOTE LOVGOVAUAVOG UTOPEL VL
exteréoel ijtihad, dedopévov Ot T0 Iohdu dev €xel yevikd amodektn tepopyio M
YPOPELOKPOTIKT OpYAvmON. L€ 0vTd To TAaioto, 1 ijtihad yiveton kupimg pia Oempntikn
KOl 10E0AOYIKT AoKNoN X ®PIC Kapio VOUIKT 16Y0 Kol 0VTOV TOV OPIoUO TG EMKOAEITOL
Kol M ovyypagéoc. BéPota, elvar onupoviikd voa avagepbel 0TL M ovyypoeiag
amevLOVVETOL KOl GTOVG PLOVGOVALAVOLS TTov {ovv 6T AvoT|, ot omoiotl €161 Kl OAMMG
VIOKEIVTOL GTOVG VOULOVG TOL KPATOLG Kot Ol 6TOV IGAQUIKO vOpo omdte 1 jitihad
e€apyng MTav Kol Topopével £va 10€0A0YIKO Kot Bempntikd eyyeipnuo ytJavutodg.
I'vopilovtag Ta Topamave, To LETOPPAUCTIKO STANILUO ADVETOL ETELON OEV VITAPYEL OTA
EAMviKd kamola 1codvvapia Ko dpa n petaypagn g Aééng eivar povodpopos. H
dvoKoMo 0g  TPOYUOTOAOYIKO EMIMESO OUMG MOPAUEVEL GTO KEILEVO- GTOXOG TOV
amevBHVETOL GTO EAANVIKO OvVayVOGTIKO KOWVO Kot YU avTd ToV AOY0 N TapEUfacn Tov
LETOPPACTY] OTO KEIUEVO Yo VO ETEENYNOEL TOV OPO GE LOPPT) VITOUVIUOTOS KOL VL

YEPUPDOEL TO TPUYLATOAOYIKO XAGHLO EIVOL OVOTTOPEVKTT).

Avopopikd pe tov 0gbtEPO Opo «nazm» PAémovpe OTL 1 CLYYPUPENS GTO
KEILEVO YPNOLOTOLOVTOS OYKVAEG emelnyel Tov opiopd ™G AEENG avOAOYIKA pE T
ovuepalopeva («As a result, the Qur’an is not read as a text possessing both thematic
and structural nazm [coherence]»). Epocov howmdv diveton m emeénynomn kot 6to
TPpOTOTVTO, Bedpnoa OtL M ¥pNoM Wog Tapdepacng Kol 1 TapdAeyn G apafikng
AEENG oTO pETaPpaoL, VD pmopel va emnpéale To VEOLOYIKO eminedo, Oa emEPepe O
HEYEAL OQEAT GTOV AVOYVOGTH apoL dev Oa amocmtovce TAEOV oo T cuvoyr. Opoimg
artopdolca va 0pdow kol ywoo Tov 0po «ayat». Omov vmnpyxe ot10 mpwtdTLTO,

AVTIKOTOOTAONKE GTO PETAPPOCLO LLE T AEEN «OTIXOGN.

EITIAOI'OX.

Yvvoyilovtog, TO TPwTOTLRO Kelpevo oamoterel pio mwpoomabein NG
oLYYPOUPEMG VO EPUNVEVGEL €K VEOV TO Kopdvi, TPocavaToMGUéEVN TNV Apon TNG
EUPLANG OLIKPIONG OTOL TAQICLO TNG CLYYPOVNG EMOYNG KOl OvVOOE®POVTAS TIG
EPUNVELTIKEG TTPOoEYYIoEIS TOV TapeABOVTOG. Aelyvel amdivto cePacd 6To KEIPEVO

avtd kobavutd pev, kabdg oev avarpel TG 0100EG KOl TO VONUA TOV, OTEKETOL WE
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OKEMTIKIGUO O€ OMEVOVTL OTNV TOPAOOCLOKT KOl KOTOMIECTIKN Y10 TIG YUVOIKEG

Tpocéyylon s Opnokeiog TV TaAOTEP®V EXOYADV.

Av Kol M GLYYPOQENS QOIVETOL VO KAVEL OPIOCUEVO, AOYIKA GALOTO KOl Vo
AVTIQACKEL G€ KATOl oMpeia, OT®G Yo Tapdostypa 6tav ovoaeépet 6Tt to Kopdvi «dev
HLGEL Y10 TOV E0VTO TOLY OAAG VO TEPO VITOYPOUUUILEL OTL Bl KAveL TN d1kN TNG Epunveia
Baclopevn «oe epuNVeVTIKEG apyEg mov mpoteivel To Kopdvt yuo v idta Tov v
epunveio», opeilel 0 OMOLOGONTOTE AVAYVAOGTNG VO ovayvopicel OTL g€ivor TOAD
ONUOVTIKO Vo yivovtol TopOUOlEG TPOOTAOElES KPUTIKNG  OVTILETOTIONG TOV
Opnoxkevtik®v {NTMUATeV  YeVIKOTEPO Kol €0KOTEPO OTO TAicL piog TOGO
KoTomesTIKN G Opnokeioc. Ot avaAVsGEL TOV 1EpOV KEWWEVOVY ToV [oddu otn Bdon Ttov
TOAMTIGIUK AV TPIGHATOV TNG GVYYXPOVNG ETOYNS £ivorl 6Tdvieg Kol amoteAovV SVGKOAO
oA amapaitnTo eyxeipnpa. Me n d10d00n TETOI®V KEWEVOVY Kol TNV avAaTTtuén Tov
OLAGYOL TTAV® GE SLOPOPETIKEG TPOGEYYIGELG Lmopovv va Bepelwbovv ol fAcels Yo
pia o ion kot dikoun kowwvio. H petdppoaon diadpopatilel kpicipo poio yuo tnv
EMITEVEN AVTOV TOL GTOXOL EPOGOV HUOVO HEGH OVTNG TNG OLOIKACING UTOPOVV Va

QTAGOVV GUYKEKPIUEVEC TANPOPOPIEG GE dLAPOPETIKOVG AAOVG.

To xke@drato 6T0 0moio AVOAVETAL TO TAOG Ol LOVGOVAUAVOL £XOVV KATUANEEL VOL
epunvevovy t morplapyio péca and 1o Kopdvi pumopel yio kdmolov moAd g0KoA Vo
amoteAéceL T PAoT TG ATOOOUNONG TOV HIGOYVVIGTIK®Y OVUAVGE®Y TOL OITOPPEOVV
and ovtd. Emmiéov, dwfdlovtag 10 ocvvoro tov Pifiiov dvvator va mpocdobel M
duVaTOTNTA GTIG YUVOAIKES TOV LOVGOVALOVIK®OV KOWVMVIAV VO OTEUTANKOVV 0o T
natpopyikn e€nynon tov Kopaviov ko va Bpouv éva mio eloTIKO TPOTO
OVTILETOTIONG TOV SO0 OV Kol TOL VONUATOS ToV. Eupémg yvmotd Tpémet va yivel Kot
10 YeYOvOG OTL T0 apaPikd gival pio YAdooo mov xapaktnpiletol amd T LETUPOPIKN
™G xpNoM Kot OTL €01KA TOL 1EPE KEPEVA EIVOL TOAVCTIKA KOl OVOLYTO GE TOIKIAEG
epunveies. Emopévamg, n ypnon piag emotnuovikng pebodoroyiag yia va Byet kamoto
CUUTEPOGLO EIVOL OGTEIPEVTN OVAYKT YLOL TNV OTOPLYN TNG EKUETAAALEVONC TOV OO

™V €£0V610 AOY® SLPOP®V GLUPEPOVTOV.
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